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ABSTRACT 

2SLGBTQ+ identities and experiences have long been erased and underrepresented in 

social, educational, and political spheres across Canada. This dissertation addresses 

questions of activism, history, identity, community, and education through a five-part, 

article-based exploration of the construct of Pride and queer histories of activism and 

organizing. Using autoethnography, semi-structured interviewing, and narrative inquiry, 

I address the ongoing institutional erasure of gender and sexually diverse identities 

within schools and explore the capacity of informal community education spaces and 

histories to help address this deficiency and inform the development of a public queer 

pedagogy. I (cautiously) position Pride as educative, with attention to the urgent need to 

queer and repoliticize 2SLGBTQ+ spaces and organizations to disrupt discourses of 

homonormativity and homonationalism. I suggest that queer histories, queer organizing, 

and queer activism have immense potential to speak back to the erasure of gender and 

sexual diversity in formal education and contribute to an experiential and relational 

queer pedagogy rooted in radical queer futurity.  
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CHAPTER ONE 

Introduction 

 

This introduction is unconventional, as is the article-based format I have selected 

for my dissertation. I intend to challenge norms in my dissertation structure, in my 

writing, and in my research. As such, this dissertation begins with an informal 

autoethnographic introduction, carried out in order to acknowledge my positionality 

(Bourke, 2014; England, 1994; Ganga & Scott, 2006; Manohar et al., 2017) as well as 

those positionalities of the participants I have spoken with, bearing in mind that we are 

located within a social and political context structured by race, ethnicity, gender 

identity, sexual identity, class, ability, and additional ascriptive characteristics. Multiple, 

fluctuating, intersecting social locations influence the way in which participants may 

interpret and respond to the questions I have asked, and how I have interpreted and 

portrayed narratives, engaged with data, and theorized within my dissertation (Baxter, 

2016; Berger, 2015; Riessman, 2002). Given this, what follows in this first section of 

my proposal is an attempt to begin to capture an aspect of my own social location. 

 

Moments 

2022 

I had the best of intentions – and a matte black notebook christened ‘the lesbian agenda’ 

with alphabet stickers. Then everything changed. Now I jot notes on my phone. 

Thoughts and feelings that are all too fleeting to put pen to page. They come when I’m 

fighting a pop-up tent that really takes two to erect, late night clean-up while lampposts 
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call to the glitter between my fingers, picking tomatoes next to a sun-bleached trans flag 

and cursing the hornets, lying awake questioning what we could have done better. 

Moments like these are a reprieve, they keep me tethered as time swirls around me. 

Queer time, crip time, and COVID time converge as the days melt together.1 I remember 

them when it feels too dark, too cold, too terrifying to leave my bed and find my 

notebook.  

Perhaps the weight of the pandemic is partly to blame. Existence and community 

are now entwined with the brilliant pixels that set off my migraines. Everything looks 

fake in the glow of my screen, and I question, again, whether this undertaking has merit. 

In late 2021, a scathing peer review of an article that I had written admonished that 

Pride itself was a “centralized, hierarchical, corporate, unsalvageable dumpster fire” 

(Reviewer 2, personal communication, 2021). I let the feeling of failure wash over me, 

intermingled with a political depression that I’ve yet to fully shake. Defeatism, burnout, 

queer battle fatigue, call it what you will. I question what I mean by Pride, and what 

Pride means to me. My answers are unclear, contradictory, messy. In time, I dig my 

notebook from under the couch – still coffee stained, the curling stickers now edged 

with cat hair. 

I believe Pride is community, education, space, joy, and revolt. It can be a 

dumpster fire; indeed, it has been. But is it salvageable? Part of my hesitance stems from 

the monolithic conception of Pride. Perhaps I have erred in using Pride as a moniker for 

 
1 Queer time, theorized by Halberstam (2005), highlights the fluid and non-linear facets of time, 
untethered to heteronormative expectations of progress (family, reproduction) and longevity (shattered by 
the devastation of the AIDS crisis and the violence directed at gender and sexually diverse populations 
globally). Crip time disrupts normative, neoliberal conceptions of time that fail to account for the unique 
ways that disabled, chronically-ill, and neurodiverse individuals and communities experience the passage 
of time (Kafer, 2013; McRuer, 2006, 2018).  
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an assemblage of community organizations centred around sexual and gender diversity. 

Pride differs across space and time, it is corporate, grassroots, elitist, riotous, political, 

homonational, it is by and for and sometimes neither. In my 2022, Pride—in the context 

of Fredericton, New Brunswick, unceded and unsurrendered Wolastoqiyik territory—

was making vegan dahl to share with queer elders after making fresh wreaths, stealing 

power from the City to hold an amplified anti-fascist roundtable in the park, grieving, 

dancing to Dolly Parton with my hot pink KN95 mask and cane, learning, holding back 

tears for the gone-too-soon on Zoom, planting seeds, and creating public art. Pride is so 

much more than and less than it could be, and it is this utopian notion of queer 

possibility that keeps me here and writing in this notebook. To write Pride off as an 

unsalvageable dumpster fire is to discard histories of organizing and kinship, 

opportunities to education, memorialize, and reimagine.  

--- 

I grew up in rural Nova Scotia on Mi’kmaq territory. I lived in the worlds of 

Enid Blyton mysteries, middle-earth, the Time Quintet, and the multiverse of Pullman. I 

was enlivened by the potential coded queerness of adventuring tomboy friends, 

fantastical beings, and the thrill of the unknown and unknowable. In my teens, realms of 

science fiction created space for new questions and understandings and sparked my 

perpetual utopian longing and imagining. I found community during my teen years in 

nearby Kjipuktuk (Halifax) after my guidance counsellor told me I didn’t look like a 

lesbian, so “it’s just a phase.” Almost immediately, I threw myself into activism, from 

presentations at my school to protests in the big city. I am grateful to my mother for 

bringing our old video camera to the 2007 International Day Against Homophobia rally 
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at Halifax City Hall, to document my pom-poms and group rendition of “hey hey, ho ho, 

homophobia’s got to go”. I am grateful to those who taught my teen dyke self what 

community care and kinship could look like – to Leighann, for example, who showed 

me ways to disrupt, educate, create space (and prepare for inevitable dystopic futures 

and apocalypses).  

Queer community has been a constant in my life for nearly two decades. A 

queer, cis, working-class, white settler, I’ve lived in a rural community outside Halifax 

(Kjipuktuk), Nova Scotia; Sackville, New Brunswick; Toronto (Tkaronto), Ontario; and 

most recently in Fredericton, New Brunswick. My involvement in organizations focused 

on sexual orientation and gender identity has shaped my life and community everywhere 

I’ve called home. Pride—as I understand it—has been entwined with the communities 

I’ve sought and built. I’ve had the ‘Pride Conversation’ with many individuals I know - 

and several I don’t. The “I’m not trying to be offensive, but why do you still need 

Pride?” conversation. For a long time, I wrestled with the why, a question echoed in the 

above query – what does Pride mean to me? Both question and answer are central to this 

dissertation. Before diving in, I want to share a few recent moments with you.  

 

June 2021  

We’re in the Pride office with a hot plate and makeshift streaming set-up. The Pandemic 

forced us to pivot our plan for Eat with Pride, a new community program we dreamt up 

where we address food insecurity and isolation by cooking and eating together. There is 

pancake batter on the table, the laptop, the carpet. We delight at the grainy closeups of 

stoves and stacks as others follow along.  
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“They look delicious!”  

“Are you a chocolate chip person?”  

“Table syrup or maple?” 

 

I can tell some folx are way ahead of us – I love that they decided to log on anyway. We 

slide the hot plate to the size and begin to chat. We see dogs, grown children, shining 

steam hoods and bright spatulas we purchased only days before. If I avert my eyes from 

our video thumbnail it feels oddly familiar despite the new faces and mess of wires.  

 

I’m going to make these every week.  

  Mine are definitely burnt (laughing) 

What should be make next?  

Ramen! Tacos? curry : )  

How’s your week going?  

Okay - have a good day at work!  

  thank u!!  

 

I’ve never liked pancakes, but they do taste better this way.  

 

August 2021 

“As much as you can carry,” she says, handing me a rusty pair of scissors. My partner 

and I take off toward the field, sandals gliding on the muddy trail. I draw a swath of 
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stems to my face and breathe in. “Orange mint? Mint? I don’t think it’s chocolate…” 

My partner has already ventured deeper. I cut the questionable mint and follow them. 

“Basil!” they exclaim with palpable excitement. “Queers love basil.” We leave the farm 

giddy, our trunk filled with produce and backseat smelling of garlic scapes and fresh 

herbs.  

 

We arrange everything on the white, square tables for our Produce Pantry. My partner 

and I began the Pantry to address food insecurity in the local 2SLGBTQ+ community. 

We purchase community supported agriculture (CSA) shares from a local, regenerative 

teaching farm and  redistribute them weekly (Jaeger, 2022). Our earliest visitor arrives 

like clockwork, briefcase in hand. “What do you have for me tonight?” He begins to fill 

a cloth bag with radishes and tomatoes and stops by the garlic scapes. “What are these? 

How do you cook them?” We share ideas and he takes a handful to try – we know he’ll 

have a review for us next week. Raspberries, ground cherries, basil, and mint are hot 

commodities and before long, everything has found a home save a bunch of rainbow 

chard. 

 

July 2022 

Our monthly ElderPride2 event is in full swing. Kebabs are in the oven, packets of tea 

and specially requested hot chocolate by the kettle. We sit in a distanced circle while the 

 
2 ElderPride is an intergenerational 2SLGBTQ+ program that I started in 2021, supported by the New 
Horizons for Seniors program. I was inspired by the Rainbow Bridges Across Generations program in 
Toronto, run by Sunshine Centres for Seniors, that I volunteered with between 2013-2014. I saw a dearth 
of opportunities for intergenerational connectivity in Fredericton and sought to address this, in addition to 
the lack of events and opportunities for community-building available for 2SLGBTQ+ seniors. While I 
applied for funding through Fierté Fredericton Pride as a member of the board of directors, the project has 
always been run external to the organization. My partner and I run the program as volunteers and the 
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air purifiers murmur in the distance. Today is show and tell. We learn about crochet, 

photography, and music, listen to poems, and laugh while sharing memories and 

commiserating about failed hobbies and projects. Our eldest attendee, also an academic, 

asks me to share about my research. Face flushed and fingers tingling, I stumble over 

words. I’d planned to speak about my passion for vinyl records.  

 

Despite the interwoven nature of my personal and professional work, it feels 

inappropriate, and I hesitate to take up this space. I give in and attempt a brief snapshot 

of what I’m working on. Brevity isn’t my strong-suit, particularly when flustered. The 

elder who posed the invitation sends a smile and gentle nod my way. The group is eager 

to hear more and eventually, we transition to discussing experiences of advocacy. The 

conversation flows, it always does, and I feel a sense of calm that has been absent for 

some time.  

 

August 2022 

We sit on the stairs of the Justice Building, and I convince the Chair, John, to make the 

call. An hour earlier, during our site walk-through with the City, we had received an 

email from the City stipulating that we needed to hire two uniformed police officers to 

attend our outdoor Block Party event, a mere 48 hours away. We agree that the police 

contact will likely take him more seriously. I try to bite my tongue – we’re on 

speakerphone. John asks what triggered this new requirement, and we’re told it isn’t a 

 
group meets one to three times a month, for events, workshops, and outings. The activities and outings are 
always chosen by our participants, the majority of which are seniors. The program draws individuals from 
over an hour away and has a current age range of mid-twenties to mid-eighties. 
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requirement. “Great,” he responds, “then we will not be hiring officers for this event.” 

The contact replies quickly, reiterating the need to hire two officers for the event to 

move forward. I’m impressed with John’s confidence; he asks if this is required 

repeatedly and proceeds to explain why having uniformed officers at Pride is an issue.3 

 

I understand 

maybe 

in the past 

in other cities 

but … 

 

The narrative is predictable; our contact is not looking to learn. We’re told it’s not 

required, it’s “common practice,” and our event can’t move forward without hiring 

officers. Even if we could afford police, we have zero intention of knowingly holding a 

community event with (paid) police presence. He hangs up and we begin to strategize.  

 

August 2022 

It’s 4 am and we’ve just finished tearing down our final event of the summer festival – 

our final event period – we tried to step down from organizing Pride last year, but it 

didn’t quite take. Remnants of paper confetti along the sidewalk remind us it’s over. The 

breeze soothes my sunburned shoulders as we pile crates and boxes haphazardly in the 

car. The roads are deserted as we head homeward, and the boxes shift as we follow the 

 
3 See (Bruner, 1982; Hooper, 2019; Kinsman & Gentile, 2010; Kinsman et al., 2017) 
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winding ramp onto the bridge. Suddenly, the car is bathed in a dancing glow as the 

streetlights find the disco balls in the back seat. Exhausted beyond measure, we slow 

down to let the magic last a little longer. It feels like a fitting end.  

Why Queer the Dumpster Fire? 

I believe Pride, in all its definitions and messiness, is an educational space. I 

have learned much from my involvement with activist organizations, time spent in 

community spaces, and organizing Pride festivals and programs. Reflecting on these 

experiences, the educational value of these spaces has become increasingly clear to me. 

Queer4 spaces have always been educationally relevant; indeed spaces such as Pride 

have been a central space of education for me and many other queer folks. Therefore, it 

should be claimed as such, acknowledged, excavated, and disrupted. I understand in new 

ways this space that has been so personal, so central to my growth as an individual, an 

activist, and a scholar, and I want to bring you, the reader, into it. This dissertation is an 

unorthodox journey into the queer unknown: an assemblage of the science fiction of 

activism, a recognition of absence, a memory of erasure, a call to build new worlds and 

communities, and an argument for radical kinship and revolt.  

 

Why Pride? 

I’ve reflected on this question, “why Pride?” for some time. Pride may be a 

misnomer. I use this term loosely to reference not only the organization in which I have 

 
4 Queer is a term with a fraught history, which has reclaimed by some individuals in gender and sexually 
diverse communities in recent history (Butler, 1993; Eliason, 2014; Kong et al., 2002). As an activist and 
as an individual who identities with the term Queer, I use it in my work to signify a vast spectrum of 
orientations and identities which do not align with cisgender or heterosexual norms. It is intended to be 
used as an inclusive term for both sexual and gender minority identities that encourages self-definition 
and rejects the prevalent culture of labelling, which sees some identities made intelligible while others are 
erased, leaving little room for a multiplicity of intersecting and diverse identities.  



 10 

been embedded for the past four years, Fierté Fredericton Pride, but a constellation of 

groups, non-profits, and grassroots initiatives that are engaged in the work of creating 

community, taking up space, and promoting visibility among myriad other functions. It 

is crucial to acknowledge that this term cannot be defined in a singular and definitive 

fashion. Further, it is reductive to assume all possible versions of “Pride” share the same 

priorities, goals, and structures. There are vast differences between organizations based 

on geography, leadership, political and social climate, sponsorship policies, government 

relationships, funding (or lack thereof), and so much more. 

I am both inspired by and necessarily critical of the many organizations and programs of 

which I’ve been a part.  

That said, it is also true that innumerable Pride organizations and related 

movements have constructed and maintain a culture of white supremacy (Bérubé, 2001; 

Donley et al., 2022; Furman et al., 2018; Hinkson, 2021; Labelle, 2020; Piña, 2022; 

Ward, 2008), misogyny (Bérubé, 2001; Walter, 2010), cissexism (McCartan & Nash, 

2022; Stone, 2009), ableism (Corbett, 1994; McRuer, 2006, 2013; Peers & Eales, 2012; 

Shapiro, 2015), ageism (Gorman-Murray, 2013; Kling & Kimmel, 2006; Pugh, 2002; 

Robinson-Wood & Weber, 2016; Simpson, 2013), xenophobia (Held, 2022; Kinsman, 

2018; Randell-Moon, 2022), to be discussed in greater depth in Articles Three and Five. 

A shift toward neoliberal discourses of homonormativity (Duggan, 2003; Kenttamaa 

Squires, 2017; Smith, 2020) and homonationalism (Awwad, 2016; Dryden & Lenon, 

2016b; Greensmith & Giwa, 2013; Jaffer, 2012) alongside increased corporatization 

(Olson, 2016; Sears, 2005; Taylor, 2014; Valocchi, 2019) has contributed to exclusion 

and depoliticization.  
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I ask myself again, “why Pride?” Despite this dumpster fire, there are glimmers 

of hope. While not beyond critique, there are organizations, initiatives, and events that 

have developed in response to the growing distance from the radical roots of pride and 

queer organizing. Examples include BIPOC Pride here in Fredericton (see Articles Two 

and Four); the annual BLM March on Pride in Vancouver (Holmes, 2020); the Gay 

Shame Festival, Bash Back!, and Queerbomb in the United States; and Queerupton, Free 

Pride, and Queer Mutiny in the United Kingdom (Brown, 2007; McCann, 2011; 

McCartan & Nash, 2022; Taylor, 2014). Further, I find hope in the growth of rural and 

hyper-local organizations developing in recent years (Ammaturo, 2022) and efforts to 

reinvent Fierté Fredericton Pride, the organization in which I have been embedded for 

the past four years (see Article Two).  

 

Why Pride Matters 

 My involvement in Pride and related activism has always been tied to education. 

2SLGBTQ+5 histories, identities, and information were missing from my school 

experience. Like many individuals grappling with their sexuality in the early 2000s, the 

absence of education and affirmation in formal education led me to become a self-taught 

queer, drawing knowledge from the internet and from my network, my growing 

community. I became accustomed to educating and being educated by others, 

 
5 I will utilize this acronym throughout this proposal when necessary to increase legibility; however, I 
acknowledge that this acronym is inherently exclusionary as it privileges certain sexual and gender 
minority identities while erasing others. My inclusion of the ‘+’ symbol is intended to denote that this 
acronym is incomplete and that I seek to include any and all individuals on the spectrum. Further, I note 
that this language of identity is highly personal, ever-changing, and Anglocentric, which is why I use the 
terms ‘queer’ and ‘gender and sexual minorities’ or ‘communities’ where possible. Two spirit identities 
(2S) are placed at the beginning of the acronym to acknowledge and pay respect to the First Peoples and 
recognize the ongoing threat and effects of colonialism on Indigenous understandings of gender and 
sexuality. 
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developing resource materials and presentations, and touting education as the missing 

link in the advancement of affirming policies and protections.  

Across Canada, current representations of 2SLGBTQ+ identities in both social 

and educational spaces are anchored in a predominant discourse that most often over-

determines queer and trans6 lives in rigid and limiting ways (Thorpe-Gosley, 2015). As 

a researcher, educator, and activist who is committed to addressing these issues in my 

scholarship and has been embedded in community organizing for nearly 20 years, I 

consider the institution of Pride to be central to questions of representation and erasure. 

Further, I argue the vital importance of exploring the educative potential of Pride and 

histories of queer organizing.  

Queer identities and experiences have long been underrepresented in formal 

educational spaces and materials (Cerezo & Bergfeld, 2013; Macgillivray & Jennings, 

2008; Rayside, 2014; Walton, 2004) and misrepresented in dominant social and media 

discourses (Bond, 2014; Glover, 2016; Gomillion & Giuliano, 2011; Zoonen, 2009). I 

believe that community organizations are a missing piece in the struggle to address this 

gap, as these informal educational spaces contribute significantly to creating community 

and advancing knowledge on 2SLGBTQ+ identities and realities.  

 

Organization of the Dissertation 

This dissertation addresses questions of representation, erasure, and community-

building through a five-part, article-based exploration of the construct of Pride and 

queer histories of activism and organizing. Specifically, I address the ongoing 

 
6 Trans is used to denote any individual whose gender identity is inconsistent with their gender as 
assigned at birth, including two-spirit, genderqueer, non-binary, and agender persons, among others.  
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institutional erasure of gender and sexually diverse7 identities within schools and 

explore the capacity of informal community education spaces and histories to help 

address this deficiency and inform the development of a public, queer pedagogy. My 

mixed methodological approach complicates predominant white, middle-class, 

cisgender, ableist representations of queer identities by depathologising and affirming 

what is, in fact, a fluidity of experiences and subjectivities (Thorpe, 2020). The future of 

queer rights and inclusion is predicated on what Hall (1996) refers to as a necessary 

move from relations of representation to politics of representation. That is, as 

representations of queer identities have proliferated, they have been subsumed under 

totalizing identity notions that depict a medicalized and mimetic concept of gender and 

sexual minorities. These apolitical relations of representation do not adequately account 

for an extraordinary diversity of queer experiences (Hall, 1996). Excavating a 

multiplicity of diverse identities is an urgent educational imperative to include, 

represent, and affirm these identities in informal and formal educational spaces, 

materials, and policies. This knowledge is critical to the work of educators, where 

discourse is still being forged to meet the needs of queer learners.  

 

Great Cities and Great Silences 

There is an ongoing dearth of research that addresses the lack of representation 

of queer individuals, experiences, and histories within formal educational settings in 

 
7 In this work I utilize gender and sexual diversity to comprise a spectrum of identities that fall outside of 
dominant heterosexual, cisgender identifications. Further, I use gender and sexually diverse and 
2SLGBTQ+ interchangeably throughout to signal the diversity of individuals and intersecting identities 
contained within gender and sexual diversity communities, with an acknowledgement that this 
terminology is Anglocentric and incomplete and that the acronym must be continually problematized due 
to its failure to include or adequately describe a multitude of identities.  
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Canada (Campbell et al., 2022; Goldstein et al., 2007; Peter et al., 2014, 2021; Rayside, 

2014; Taylor et al., 2016; Walton, 2004). Despite progress, efforts to make school 

spaces and materials more inclusive and affirming for 2SLGBTQ+ learners lag, leading 

many to seek education elsewhere. This research therefore seeks to elevate spaces like 

Fierté Fredericton Pride and similarly focused advocacy organizations as educational 

domains that are vital to the advancement of knowledge, rights, and positive 

representation for gender and sexual minority communities.  

In surveying the literature for anything that might speak to the connections 

between activism, history, and education, such as research that explores the value of 

advocacy spaces as sites of informal education, I found nothing. Further, I noted the 

overwhelming focus on large urban centres (predominantly American) and the dearth of 

research that considers “ordinary” and rural queer experiences (Brown, 2012). I have 

structured a brief review of the literature below. First, I consider existing work that 

explores queer organizing in Canada. Then, I explore the persistent erasure of gender 

and sexual diversity in Canadian schools.  

 

Queer History, Activism, and Organizing 

Scholarship charting the gay liberation movement and ongoing activism is both 

Anglocentric and Americentric. The Stonewall Riots of 1969 and the March on 

Washington a decade later, following the assassination of Harvey Milk in late 1978, 

hold pre-eminence in historical scholarship and the public imaginary when we think 

about significant moments in the queer liberation movement (Armstrong & Crage, 2006; 

Ghaziani, 2008; Stambolis-Ruhstorfer, 2019). There is significantly less literature 
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dedicated to charting the movement in the Canadian context, with notable exceptions 

being Lesbian and Gay Rights in Canada: Social Movements and Equity-Seeking, 1971-

1995 (Smith, 1999), Out North: An Archive of Queer Activism and Kinship in Canada 

drawing from the ArQuives (Jennex & Eswaran, 2020), Never Going Back: A History 

of Queer Activism in Canada from lifelong activist Warner (2002), The Regulation of 

Desire: Sexuality in Canada from sociologist Kinsman (1987), a handful of recent edited 

collections (Dryden & Lenon, 2016a; Goldie, 2001; Kinsman et al., 2017; Tremblay, 

2015b) and the memoir of Gerald Hannon (2022). Additional work has explored specific 

areas of the pan-Canadian queer landscape, with foci including the LGBT Purge 

(Kinsman & Gentile, 2010), long-running periodical The Body Politic (Persky & 

Jackson, 1982), trans and gender diverse organizing and histories (Irving & Raj, 2014; 

Namaste, 2000), and Two Spirit organizing (Depelteau & Giroux, 2015; Greensmith & 

Giwa, 2013; Meyercook & Labelle, 2004; Morgensen, 2012).  

Similar to the regional bias identified in social science research focused on 

sexual and gender diversity in the American context (Brown-Saracino, 2018; Donley et 

al., 2022; Forstie, 2020; Johnson, 2013; Mattson, 2020; McGlynn, 2018; Stone, 2018), 

there is a significant dearth of Canadian research outside of urban centres such as 

Toronto, Montreal, and Vancouver (what urban sociologist Park (1952) may identify as 

“great cities”). Most of the Canadian literature on queer history and organizing is 

focused on Toronto, Ontario. There is an invaluable body of work exploring the 

experiences and immense contributions of queers of colour in Toronto, notably two 

edited collections from Haritaworn, Moussa, and Ware (2018a; 2018b), in addition to 

work exploring Black histories in Toronto (Bain, 2017; Crichlow, 2004; Davis, 2020; 
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Furman et al., 2018; Greey, 2018; Keleta-Mae, 2020; Lord, 2020; Lord & Zuberi, 2017; 

Rosenberg, 2020; Walcott, 2017; Ware, 2017). Further, there is a small but generative 

selection of literature from cultural geographer Catherine J. Nash which considers queer 

geography and urban place-making (Nash, 2006, 2013, 2015; Nash & Gorman-Murray, 

2015) and a collection of work that consider the politics and culture at the heart of 

Toronto’s queer history, including an anthology from Chambers et al. (2017) and 

articles from Lamble (2009) and Nash (2005).  

Beyond the “great city” of Tkaronto, pockets of literature explore British 

Columbia (Aubin, 2019; Bain & Podmore, 2021; Brochu-Ingram, 2015; Burtch et al., 

2015; Cooper, 2016; Poon & Saewyc, 2009); the Prairie provinces (DeGagne, 2015; 

Korinek, 2018, 2022; Petrychyn, 2021; Wickenhauser, 2014); other cities in Ontario 

(McKenzie, 2020); Québec (Hinrichs, 2011; Labelle, 2020; Namaste, 2005; Ortiz Núñez 

& Meunier, 2021; Podmore, 2006, 2015; Podmore & Chamberland, 2015; Tremblay, 

2015a); and the Atlantic provinces (Everitt, 2015; Lewis, 2015; Rose, 2019; Walters, 

1999). There is no current academic literature that explores 2SLGBTQ+ histories, 

organizing, or activism within the Canadian Territories aside from brief references in a 

health focused article from Logie and Lys (2015). 

 

Educational Erasure: 2SLGBTQ+ Youth, Identities, and Histories 

There remains a notable absence of Canadian educational literature on gender 

and sexual diversity in schools, despite a definite increase in the past fifteen years. 

Significant contributions to the growing conversations surrounding discrimination, 

representation, and experience include Grace and Wells’ (2015) formative work 
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Growing into resilience: Sexual and gender minority youth in Canada, Gilbert’s (2014) 

pivotal book Sexuality in school: The limits of education and the first and second Egale 

Canada Every Class in Every School surveys exploring discrimination and school 

climate (Peter et al., 2021; Taylor et al., 2011). Findings from the second edition of the 

Egale survey show that homophobia, heterosexism, transphobia, and other forms of 

discrimination directed toward 2SLGBTQ+ identities persist within the Canadian 

educational context. Peter et al. (2021) cite that while there was a slight decrease in the 

levels of verbal harassment ten years following the initial survey, there was a notable 

increase in the prevalence of “homo-negative” remarks. Schools climate remains a 

significant issue for 2SLGBTQ+ youth in Canada, particularly gender diverse 

individuals (Callaghan, 2018; Campbell et al., 2022; Peter et al., 2014, 2017, 2021; 

Taylor et al., 2020).  

Canadian educational research focused on gender and sexual diversity has 

focused primarily on the prevalence of discrimination and strategies to remedy it 

(Airton, 2013; Anderson, 2014; Callaghan, 2018; Campbell et al., 2022; Grace, 2017; 

Loutzenheiser, 2015; Peter et al., 2014, 2021; Taylor, 2009; Taylor et al., 2011; Walton, 

2004). Strategies include increasing competency through teacher education (Airton, 

2014; Airton & Koecher, 2019; Bellini, 2012; James, 2020; Kearns et al., 2014, 2017; 

Kitchen & Bellini, 2012), developing and implementing policy (Airton, 2009; Goldstein 

et al., 2007; Loutzenheiser, 2015; Martino, 2022; Martino et al., 2019), examining 

teachers’ beliefs (Barrett et al., 2009; Martino et al., 2022; Meyer et al., 2015; Taylor et 

al., 2016), and considering gendered space (Burkholder et al., 2022; Davies et al., 2019; 

Frohard-Dourlent, 2018; Herriot et al., 2018; Ingrey, 2018). Further, there has been a 
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notable increase in Canadian research exploring queer and trans inclusive sex education 

in recent years (Bialystok & Wright, 2019; Davies & Kenneally, 2020; Gilbert, 2014) 

and growing research surrounding queer and trans erasure in social studies (Burkholder, 

2021; Burkholder & Thorpe, 2019; Weaver et al., 2022). While undoubtedly a 

burgeoning field, there remains little discussion of the ways informal (advocacy) spaces 

of education might be leveraged to address the erasures within formal (classrooms and 

curriculum) spaces of education. The five articles in this dissertation address the 

disconnect between community spaces of advocacy and the education systems that 

continue to position gender and sexual diversity as different and largely unspeakable, 

perpetuating harm and erasure while refusing to recognize the educative potential of 

lives and histories.  

 

Methods and Tiny Queer Revolts 

As previously stated, this dissertation is intentionally unorthodox and serves to 

disrupt norms surrounding structure, method, and educational research in general. I have 

utilized several qualitative methods, employed in varying configurations to complement 

each article’s foci.  

 

Rainbow-Coloured Lenses 

I approach the five articles that comprise my dissertation through several 

intersecting conceptual lenses. By way of overview, these include queer theory, which 

challenges dominant constructions of identity and normalcy by destabilizing discourses, 

constructs, and institutional relations that maintain systems of oppression while further 
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acknowledging and affirming a fluidity of identities and experiences (Adams & Jones, 

2011; Britzman, 1995; Halperin, 2003; Muñoz, 2009); queer feminist theory, which 

contests the dominant, binary understandings of gender and sexuality, while de-

centering white, cisgender, middle class, ableist, and heteronormative narratives (Baxter, 

2016; Braidotti, 2011; Britzman, 1995; Butler, 1990; Compton et al., 2018; Enke, 2012; 

Halberstam, 2005; Halperin, 2003; hooks, 1989; Olesen, 2005); feminist 

poststructuralism, which challenges linguistic constructions of gender and sexual 

orientation and raises questions of categorization, intelligibility, and social construction 

(Baxter, 2016; Butler, 1990; Lather, 1994; Monro, 2005; St. Pierre & Pillow, 2000; 

Weedon, 1997); queer assemblage (Puar, 2005, 2012) which develops the concept of 

intersectionality first introduced by Crenshaw (1989) further, to consider the myriad 

connections and co-constitutions of systems and discourses of oppression and vast 

spectrum of fluid identities and experiences, integral when exploring questions of 

power, oppression, agency, and voice; and Foucauldian discourse analysis, which seeks 

to explore knowledge and meaning by exposing the relationships between power, 

subjugation and socio-cultural, historical context (Foucault, 1972, 1978, 1980; Macias, 

2015; Mills, 1997).  

Working within and across these lenses, I engage two qualitative methodologies: 

narrative inquiry (Chase, 2018; Clandinin, 2007; Clandinin & Connelly, 2000; 

Clandinin & Rosiek, 2007) and queer feminist autoethnography (Adams et al., 2015, 

2021; Adams & Jones, 2011; Bochner, 2000; Bochner & Ellis, 2016; Cummings, 2021; 

Ellis, 1999, 2020; Ettorre, 2017; Gale & Wyatt, 2018; Jones, 2018, 2020, 2021). My use 

of these methods is queered in my attempt to achieve depth and detail over quantity, 
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including the purposeful disruption of traditional methodological norms and 

expectations concerning sample size and analysis. I consider this approach to be a “tiny 

[queer] revolt” within the confines of academia, in line with Kristeva’s concept of revolt 

as the necessary questioning, dismantling, and reimagining of processes and discourses 

(Kristeva, 2002, p. 5). Arndt (2021) argues the importance of revolt in the university, 

stating “… thinking in tiny revolts influences orientations towards change in the 

university assemblage” (p. 535). 

 

Narrative Inquiry 

Narrative inquiry produces a highly personal conceptual framework through the 

acknowledgment of commonplace dimensions: temporality, sociality, and place 

(Clandinin & Connelly, 2000). Brinkman notes, “our reality is a conversational reality, 

and the conversation is a fundamental mode of human relationship” (2018, p. 1007). It is 

necessary to recognize that identity and experience are inextricably tied to specific 

places, social conditions, cultural contexts, and dominant discourses. I engaged in semi-

unstructured interviews using in-depth, reflexive, and responsive interview strategies to 

gain a greater understanding of participants’ personal and social constructions of reality 

using open-ended questions (Berger & Luckmann, 1966). As a participatory research 

approach, interview-based narrative inquiry values autobiographical accounts of 

experience and seeks to identify the discourses that shape them. I engaged a narrative 

approach that sought to position participants as active co-creators of the knowledge 

generated by this research.  
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Richardson and St. Pierre (2018) position writing itself as a method of data 

analysis, St. Pierre recounts, “I wrote my way into particular spaces I could not have 

occupied by sorting data with a computer program or by analytic induction” (p. 1426). 

They argue that by positioning writing in this way, one has the potential to disrupt the 

manufactured separation between data collection and analysis. Following St. Pierre, I 

chose to deconstruct the conventional structure of narrative analysis and interpretivism 

“to make room for difference” and avoid the reduction of lived experience, “mined for 

knowledge” and packaged for representation. (Richardson & St. Pierre, 2018, p. 1429). 

I utilized purposeful criterion sampling (Kemper et al., 2003; Patton, 2015) and 

drew on my extensive personal networks and longstanding connections to provincial 

support and advocacy communities to share my call for participants. I selected five 

participants who have been heavily involved in 2SLGBTQ+-related community 

organizing in New Brunswick who currently reside in the city of Fredericton.8 Four 

participants completed a series of 2 or more interviews, with a total interview time of 

between three and seven hours. The four participants are of varied ages, backgrounds, 

ethnicities, gender identities, sexual orientations, and experiences. In line with 

participatory methodological praxis (Burkholder, Thorpe & Pride/Swell, 2022), all 

participants were given the choice of using a self-selected pseudonym or using their first 

name, acknowledging that the latter would limit their anonymity in this research. 

 

Autoethnography 

 
8 I make a distinction here between the number of participants that were selected (five) and the number of 
participants that completed interviews (four). I designed my research project with five participants in 
mind. When it became clear that the fifth participant would not be able to participate, enough time had 
passed that I made the decision to move forward with the four participants I had interviewed.  
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Critical autoethnography presents a highly personal opportunity to explore 

experience dialogically, reflexively, and relationally, within unique socio-political, 

cultural, and economic discourses (Calafell & Eguchi, 2018; Grant & Zeeman, 2012). 

Jones and Harris note that “queer autoethnography is itself a resistant tune, sung as new 

words to old songs that have elided the stories of queer storytellers” (2021, p. 255). As 

Calafell and Eguchi argue, “our stories speak beyond the self to reverberate to larger 

structures and histories of power,” and they provide insight into how the individual 

exists within larger discourses of power (p. 72). Chang (2008) highlights the 

complementary nature of autoethnography’s three distinct yet connected orientations, 

describing it as “ethnographic in its methodological orientation, cultural in its 

interpretive orientation, and autobiographical in its content orientation” (p. 48). I argue 

that all three are inherently political (Jones & Adams, 2016; Toyosaki & Pensoneau-

Conway, 2016). 

I came to autoethnography somewhat accidently, to speak to my positionality and 

the communities in which I’ve been embedded for many years. I approach critical, queer 

autoethnography as a method of connection (Bochner, 2017) and reflexive, political, and 

disruptive storytelling—a “feral pedagogy” (Jones, 2021, p. 39). Indeed, Grace (2006) 

argued that “writing the queer self” is itself an educative act (p. 827). It is a consciously 

political and pedagogical medium through which to examine an individual’s history, 

present, and future (Grace, 2006). In line with Cummings’ (2021) work, I suggest that 

there is power in stories, memories, and “ordinary moments,” that might help us 

envision queer futures and utopic possibilities.  
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Instead of talking about, autoethnographic storytellers want to talk with 

and talk to. This means not coloring over lived experiences with concepts 

organized into systems of thought of interest to elite researchers but of 

little relevance to wounded or marginalized people. Autoethnography 

promotes a relational ethics of caring and community, an engaged and 

passionate human science that requires researchers and readers to develop 

caring relationships with others instead of standing apart from them in the 

name of rigor and objectivity (Bochner, 2017, p. 71). 

The relational ethics of caring Bochner (2017) describes is central to my engagement in 

activism, my commitment to queer disruption, and my imaginings of queer futurity. 

Despite the myriad possibilities offered by queer autoethnography to unsettle 

methodological norms and highlight lived experience, the method is not without 

critiques and limitations. Regarded by some as self-indulgent, “soft” research that places 

undue focus on the individual, it is necessary for the autoethnographer to critically 

attend to context, positionality, and relationality in their accounts (O Riordan, 2020; 

Trahar, 2022). For many scholars, there is no misguided presumption that 

autoethnography produces absolute truths (Bochner, 2017). Rather, autoethnography 

rejects “static legitimacy” (Jones & Adams, 2016, p. 197) and provides an avenue to 

highlight stories that speak truth to power in lieu of reproducing narratives of 

affirmation that fail to disrupt the dominant discourse (Jones & Adams, 2016; Jones & 

Harris, 2021). This lack of generalisability (Trahar, 2022) and the highly subjective 

nature of affect and experience draws criticism. I argue it is vital to consider 

autoethnography’s potential as an “intersubjective praxis” for social justice (Toyosaki & 
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Pensoneau-Conway, 2016) and world-making (Jones & Harris, 2021). Despite the 

limitations of this method, I believe it is the most fitting method for me, as an activist 

and academic, to share my experiences of organizing. While I have not engaged in 

collective or collaborative autoethnography (Chang, Ngunjiri, & Hernandez, 2013; 

Jones & Harris, 2021) in this work, autoethnography complements my use of critical 

narrative inquiry.  

 

A Literal Tiny Revolt  

“‘How many subjects?’ is actually a silly question when asked in qualitative inquiry” 

(Morse, 2020, p. 5). 

Despite the reality that a project with a narrow scope of inquiry and highly 

specific recruitment will result in a smaller sample size (Morse, 2020), the choice to 

maintain a small number of participants was intentional. I sought to focus on five 

participants to ensure each participant felt they had had sufficient time to discuss their 

experiences in depth. I wanted to explore full and holistic life histories, dig into social 

context, embrace relevant tangents that may arise, and leave space for questions – and 

answers – I may not have considered. I sought to engage in a tiny revolt that queered the 

expectations placed on research in the social sciences. Further, my limited geographic 

focus (individuals involved in queer organizing in New Brunswick) compounded my 

already narrow criteria, resulting in a small sample size. In contrast to the “great cities” 

that dominate existing research on queer organizing, my area of focus might be 

considered comparatively rural. This choice represents another tiny revolt, in response 
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to the persistent urban centrism of research on queer organizing.  

I entered this project questioning whether any research centred around lived 

experience could be truly representative and knowing that I would intentionally avoid 

reducing participant narratives to common themes and singular truths. In line with 

Blumer’s (1954) assertion that the intrinsically sensitizing rather than definitive nature 

of social sciences does not equate to a lack of validity or rigour and rather reflects the 

nature of the world we seek to analyze, I argue that embracing depth and detail over 

generalization constitutes a queered approach that holds potential to deepen our 

understanding of social reality and illuminate paths forward. Designing research with an 

appropriate number of participants is a complex undertaking, particularly due to the lack 

of clarity and large variation in social sciences research (Gentles et al., 2015; Mason 

2010; Patton, 2015; Subedi, 2021) and the unique constraints of highly specific projects 

using purposive sampling (Tracy, 2020). 

Despite the common association between rigour and large sample sizes (Gerson 

& Damaske, 2021), I consider this disruption of method to create space for new 

understandings and new connections. In their exploratory work with cancer patients, 

Crouch and McKenzie (2006) rebuke the assertion that small sample sizes correlate with 

poor research and employ liminality to “conceptually bridge[] the gap between personal 

experience and the social world that envelops them” (p. 495). Further, they argue 

research that seeks to create these connections, even within small samples, is by nature 

intensive (Crouch & McKenzie, 2006, p. 495).  

During the interview process, my in-depth, semi-structured approach allowed me 

to uncover and engage with the “surprises” that Gerson & Damaske (2021) cite as a 
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unique trade-off for the broad trends found in large sample sizes. These surprises, which 

Gerson and Damaske (2021) argue can be harnessed to “develop new ways of 

conceiving and explaining the social world,” helped illuminate new questions and shift 

the direction of my dissertation in ways I could not have anticipated (p. 12). I set out to 

document the experiences of 2SLGBTQ+ identified individuals involved in queer 

community organizing within New Brunswick and selected participants that had 

undertaken significant leadership roles in different local organizations. These invaluable 

narratives helped shape the direction of four of my articles and further informed my 

second article, an autoethnography exploring my experiences embedded in a local queer 

organization.  

 

There Are Infinite Queer Pedagogies 

Nearly three decades later, I return to the quasi-rhetorical question posed by 

Deborah Britzman in 1995: “Is there a queer pedagogy?” Britzman identifies the 

beginnings of a queer pedagogy and loosely defines the concept as pedagogy that 

“refuses normal practices and practices of normalcy, one that begins with an ethical 

concern for one’s own reading practices, one that is interested in exploring what one 

cannot bear to know, one interested in the imagining of a sociality unhinged from the 

dominant conceptual order” (p. 165). I argue that queer pedagogy is rooted in these vital 

observations and has grown into so much more. Within the context of this dissertation 

and the backdrop of informal and formal spaces of education, I contend that queer 

pedagogy is intimately entwined with the act of teaching publics and the potential of 

learning from publics. Queer pedagogy is a rejection of narratives which erase, 
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marginalize, and mark individuals and identities as “other,” and an exploration of 

teaching publics and learning from publics: from local communities, activists, 

organizations, oft-ignored histories of organizing, and lived experiences. 

As espoused by Sandlin et al. (2010), “public pedagogy has come to signify a 

crucial concept within educational scholarship—that schools are not the sole sites of 

teaching, learning, or curricula, and that perhaps they are not even the most influential” 

(p. 2). This dissertation looks outward, beyond the walls of the academy, beyond 

textbooks that gloss over the histories and existence of gender and sexually diverse 

individuals, beyond the concept of queer pedagogy confined to a classroom or school. I 

propose that queer cultures, queer rurality, queer histories, queer organizations, queer 

failures, and queer celebrations are all educationally relevant. As put forth by key 

scholars including Stuart Hall, Giroux (2004) cites the undeniable role of culture “as an 

educational site where identities are being continually transformed, power is enacted, 

and learning assumes a political dynamic…” (p. 60). Queer culture is therefore 

inextricable from queer pedagogy. Framing queer activist spaces and community 

organizations such as Pride as sites of informal education, each article presented in this 

dissertation considers a unique aspect of the vast spectrum of potential queer 

pedagogies.  

 

Queer Research Questions for Uncertain Times 

This dissertation considers three interrelated central research questions. In the five 

articles that follow, each of these questions frame the inquiry: 

1. How are queer histories, queer organizing, and queer activism educative? 
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2. How do informal spaces of queer education speak back to the erasure of gender 

and sexually diverse identities and experiences in formal education?  

3. In what ways can queer organizing be understood, pedagogically, as an act of 

teaching publics?  

Having shared the questions that guide this inquiry, I now provide an overview of the 

articles that make up this dissertation. As is customary within article-based dissertations, 

these five articles are intended to be read and considered as separate works within a 

larger body of writing. 

 

Article Overviews 

Article One | Queering “sexuality issues”: An exploration of educational 

representation and erasure in New Brunswick 

The first article in this dissertation lays the groundwork for my multifaceted 

exploration of Pride and queer organizing as educative. This article in this dissertation 

explores the continued erasure, pathologisation, and othering of gender and sexually 

diverse individuals within the public secondary school system in New Brunswick. 

Drawing on scholarship from across Canada, I show that sexually diverse students 

experience significantly higher levels of discrimination and harassment within school 

spaces than their heterosexual and cisgender peers. This reality mirrors the ongoing 

discrimination and erasure of gender and sexually diverse individuals in Canadian 

society. 

In this article, I engage in an analysis of provincial curriculum documents to 

explore the continued erasure, pathologisation, and othering of gender and sexually 
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diverse individuals within the public secondary school system in New Brunswick. This 

analysis is complemented with excerpts from interviews with two local 2SLGBTQ+ 

activists who attended school in this province. I suggest that public secondary school 

spaces perpetuate heteronormativity and cisnormativity and may be identified as 

significant grounds for 2SLGBTQ+ oppression, erasure, and violence. This article 

uncovers and interrogates discourses of heteronormativity and cisgenderism in the New 

Brunswick curriculum and argues the potential of community-based organizations to 

subvert these discourses, speak back to curricular erasure, and address the current dearth 

of knowledge around 2SLGBTQ+ identities, experiences, and histories in New 

Brunswick schools.  

I argue we must go further than interventions in schooling that focus on 

providing increasing representational content that features identities that are 

systemically marginalized and commit to addressing the institutionally embedded 

discourses of heteronormativity and Othering intentionally and critically. In conclusion, 

I propose that it is not educational institutions, but community-based organizations that 

are at the forefront of this ongoing fight and that community organizations, such as 

Pride, have the potential to be valid educational spaces that contribute to the resources 

and knowledge that many youths require due to the inadequacy of their schooling.  

 

Article Two | Queering infinite tomorrows: An autoethnography of pride 

organizing, homofuturity, and queer futurity 

This article provides an autoethnographic exploration of several situations and 

key moments from my time working with Fierté Fredericton Pride (FFP) in Fredericton, 
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New Brunswick. Drawing on my experiences and involvement as perpetual activist and 

former volunteer and board member with FFP, I argue that even though queer 

community organizing has evolved from a history of radical activism and liberation 

work, this organizing work is not necessarily a queer endeavour. I highlight that despite 

these political roots, Pride organizations across Canada have become increasingly 

depoliticized in recent decades, reinforcing exclusionary structures of normativity.  

Using examples of organizing and engaging in local pride festivals in this 

queerscape, I analyze the discourses and relations of power that have contributed to 

ongoing depoliticization in shaping the organization in which I am embedded, creating, 

and maintaining an exclusory space and queerscape which disciplines alterity. I identify 

and explore the impact of homonormativity and homonationalism, discourses which fuel 

a depoliticized and oppressive orientation to queer organizing and notions of progress, 

an orientation I term “homofuturity.” I argue that the critical and ongoing act of 

queering, focused on expansive and intersectional approaches to queer futurity, is vital 

to the disruption of these oppressive discourses and the necessary repoliticization of 

both advocacy organizations and queerscapes. Relating community work with the 

practice of visionary fiction, I posit that imagining equitable and affirming futures for a 

multiplicity of gender and sexually diverse individuals is an invaluable approach for 

community-organizers, queer killjoys (Ahmed, 2023), and those seeking to work 

towards collective socio-political change.   

 

Article Three | If I could turn back time: Queering pride histories and futures in 

Fredericton, New Brunswick  
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The third article in this dissertation focuses on the history of queer organizing in 

North America, arguing that histories of experience, advocacy, and collective social and 

political struggle are inherently educative. In this work, I highlight how the oft hidden 

histories of queer organizing in this context mirror the ongoing erasure of gender and 

sexual diversity in social, political, and educational contexts. Further, I show how the 

turn towards depoliticization that has occurred in recent decades coincides with the rise 

of homonormativity and homonationalism in and beyond Canada.  

This article works to reclaim and make visible this history as an act of education 

that informs Freire’s (1970) conception of critical consciousness, conscientização, a 

necessary antecedent to liberatory self-determination, collective action, and 

transformation. I chart a macro historiography of the queer liberation movement to 

examine of how organizing has evolved in a small, Canadian province, guided by 

excerpts from interviews with four local activists in New Brunswick, whose narrative of 

experience provide valuable context to this historicization. This recovered history 

exposes relations of power that have contributed to increasing depoliticization in queer 

organizing and the ongoing persecution of gender and sexually diverse others. After 

isolating and analyzing discourses of homonormativity and homonationalism, I advocate 

for a critical, queer intervention in this history to address both systemic erasure and 

oppression and position the reclamation of queer history as an avenue for transformation 

and queering. I suggest that this educative history provides a critical foundation for 

gender and sexually diverse individuals, organizations, and scholars to disrupt, re-create, 

and re-imagine queer, intersectional futures of liberation that centre lived experience and 

relational knowledge-sharing.  
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Article Four | Queering ‘queer’ community: To identity politics and back again 

In the fourth article in this dissertation, I consider the concept of queer 

community, using a critically queer lens (Calafell & Eguchi, 2020; Ferguson, 2019; 

Muñoz, 2009) to explore the language of identity politics and discourses of belonging 

and exclusion. I argue that constructions of community are deeply entwined in 

negotiations of identity and belonging. For gender and sexually diverse individuals, 

these questions are complicated by social, political, and educational erasure of 

2SLGBTQ+ identities and histories. I show that over time, the concept of queer 

community has become increasingly fraught and exclusionary.  

This article examines how queering practices of community-building and 

creating community space can disrupt discourses of oppression and division fueled by 

homonationalism, centering the narratives of four 2SLGBTQ+ activists living in 

Fredericton, New Brunswick. Highlighting the lived experience of these individuals, all 

who have held leadership positions within 2SLGBTQ+ social and advocacy 

organizations in this place, I argue the urgent pedagogical need to queer understandings 

and constructions of community. This exploration is supplemented by insight from my 

experiences as a long-time queer activist engaged in organizing with the local Pride 

organization, Fierté Fredericton Pride.  

In this article, I suggest that within spaces of queer organizing, ‘queering’ is 

urgently needed to address the fracturing of community and move toward liberatory 

futures. Focusing on questions of queering identity, belonging, and space, I propose 

queer interruption and engagement in informal spaces as an experiential and relational 
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queer pedagogy. Positioning community as a diverse and relational assemblage of 

identities and experiences joined in resistance and disruption, this article makes visible 

its central role in envisioning queer futures of inclusion.  

 

Article Five | Rainbow parties and queer counterpublics: An exploration of activist 

experiences at the margins in Fredericton, New Brunswick 

The final article in this dissertation considers the potential of Pride festivals and 

other queer events as spaces for social and political change. Despite their historical roots 

of resistance, Pride festivals and other 2SLGBTQ+ spaces are often complicit in 

perpetuating exclusion and discourses of colonialism, racism, and ableism. Centering 

the experiences of four 2SLGBTQ+ activists living and organizing in Fredericton, New 

Brunswick, I interrogate how homonormative discourses have contributed to ongoing 

oppression within 2SLGBTQ+ communities by privileging normativity and relegating 

alterity to the margins.  

This article contextualizes the ways that the histories, structures, and events of 

organizations like Fierté Fredericton Pride contribute to discourses of homonormativity 

and homonationalism and suggests methods of disrupting this cycle. I propose that to 

deconstruct and recreate these spaces in the service of inclusive and intersectional 

futures, they must be queered. Isolating three modes of disruption –performativity, 

marginality, and queer counterpublics9– I consider the role of new spaces that emerge on 

the margins and their potential for community-building and resistance. This article 

suggests modes of queering and spatial disruption to destabilize systemic 

 
9 I understand queer counterpublics as sites where marginalized 2SLGBTQ+ individuals and communities 
engage in knowledge-sharing, solidarity, and disruption. See (Kjaran, 2016; Warner, 2002).  
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homonormativity in Pride festivals and reclaim the margins as spaces of resistance and 

recreation, contributing to the subversion of oppressive discourses and the reimagining 

of queer futures of inclusion.  
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CHAPTER TWO 

Queering “Sexuality Issues” 

An Exploration of Educational Representation and Erasure in New Brunswick 

 

Abstract 

 

Gender and sexually diverse students experience significantly higher levels of 
discrimination and harassment within school spaces than their heterosexual and 
cisgender peers. This reality mirrors the ongoing discrimination and erasure of gender 
and sexually diverse individuals in Canadian society. In this article, I explore the 
continued erasure, pathologisation, and othering of gender and sexually diverse 
individuals within the public secondary school system in New Brunswick. Drawing on 
my analysis of provincial curriculum documents and excerpts from interviews with two 
local 2SLGBTQ+ activists, I identify discourses of heteronormativity and cisnormativity 
that perpetuate oppression, erasure, and violence in provincial schools. I argue the 
potential of community-based organizations to subvert these discourses, speak back to 
curricular erasure, and address the current dearth of knowledge around 2SLGBTQ+ 
identities, experiences, and histories in New Brunswick schools.  
 

Keywords: education, curriculum, discrimination, erasure, heternormativity, 

homonormativity, LGBTQ, queering, schools 

 

Introduction 

Eve Sedgwick (1993) famously stated, “[t]his society wants its children to know 

nothing; wants its queer children to conform or (and this is not a figure of speech) die; 

and wants not to know that it is getting what it wants,” (p. 2). Now three decades later, 

queer and trans lives, histories, and experiences continue to be erased within school 

curriculum and 2SLGBTQ+ youth still face elevated rates of emotional, mental, 

physical, and epistemological violence (Bochenek & Brown, 2001; Greytak et al., 2016; 
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Kosciw et al., 2013, 2022; Peter et al., 2014, 2021) and suicidality (Ahuja et al., 2015; 

Bauer et al., 2013; Kingsbury et al., 2022; McDermott et al., 2018; Peter et al., 2016). In 

this article, I explore the continued erasure, pathologisation, and othering of gender and 

sexually diverse10 youth within the public secondary school system in New Brunswick, 

a province in Atlantic Canada.11 Gender and sexually diverse students have been shown 

to experience significantly higher levels of discrimination and harassment than their 

cisgender and heterosexual peers within school spaces in Canada (Peter et al., 2014, 

2021; Taylor et al., 2011; Walton, 2004). This reflects an entrenched and ongoing 

history of social persecution and discrimination in Canada (Field, 2007; Kinsman & 

Gentile, 2010; Kinsman et al., 2017; Warner, 2002), disproportionately endured by 

racialized 2SLGBTQ+ (Cole, 2020; Dryden & Lenon, 2016; Field, 2007; Keleta-Mae, 

2020; Walcott, 2016; Ware, 2017) and trans communities (Irving & Raj, 2014). I 

contend that public secondary school spaces perpetuate heteronormativity and 

cisnormativity and may be identified as significant grounds for 2SLGBTQ+ oppression, 

erasure, violence, and resistance in Canada. 

I begin with a critical analysis of publicly available12 New Brunswick curriculum 

documents, uncovering key discourses of heteronormativity and cisgenderism. My 

 
10 In this work I utilize gender and sexual diversity to comprise a spectrum of identities that fall outside of 
dominant heterosexual, cisgender identifications. Further, I use gender and sexually diverse and 
2SLGBTQ+ interchangeably throughout to signal the diversity of individuals and intersecting identities 
contained within gender and sexual diversity communities, with an acknowledgement that this 
terminology is Anglocentric and incomplete and that the acronym must be continually problematized due 
to its failure to include or adequately describe a multitude of identities.  
11 I have chosen to focus on 2SLGBTQ+ youth due to the analysis of curriculum and lived experience that 
guides this article. This is not to say that the rights and experiences of 2SLBGTQ+ educators are not 
entwined with the erasure and epistemic violence I discuss here, a topic that deserves and requires urgent 
attention. 
12 I accessed these curriculum documents through the publicly accessible Curriculum Development 
section of the Government of New Brunswick’s Department of Education and Early Childhood 
Development in October, 2023.  
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analysis13 includes 106 individual (or multi-grade) curricula and 4 foundation 

curriculum documents, including compulsory and elective courses from kindergarten 

through to grade 12 that are publicly available. For the purposes of this research, I 

explored solely Anglophone curriculum documents and did not include language 

learning curricula or French Immersion curricula. My analysis of these documents will 

complement excerpts from in depth interviews conducted with two 2SLGBTQ+ 

community members who attended school in New Brunswick and have engaged in 

advocacy work in this province.  

Before I situate the study, I begin by positioning myself. I have been involved in 

2SLGBTQ+ advocacy for over fifteen years and was heavily involved in Pride 

organizing in Fredericton for several years. Having attended public school in 

neighbouring Nova Scotia and spent many years working with a local non-profit 

organization for gender and sexually diverse youth in the province, I have long explored 

the possibilities held by alternative spaces of education which provided the impetus to 

pursue this exploratory work placing the Anglophone education system of New 

Brunswick in conversation with local community spaces of education. 

Heteronormative curriculum documents and a persistent lack of resources 

contribute to the ongoing erasure and epistemic violence faced by 2SLGBTQ+ youth. 

Through curricular reproduction of the heterosexual matrix14 (Butler, 1990), straight, 

cisgender, white, able-bodied individuals are presented as natural, normative, and 

 
13 I first undertook an analysis of New Brunswick curriculum documents in 2021. I then updated my 
analysis in October of 2023.   
14 Drawing on Wittig’s notion of the heterosexual contract, and Rich’s concept of compulsory 
heterosexuality, Butler (1990) introduced the concept of the heterosexual matrix, which regiments and 
regulates how genders and bodies are made culturally intelligible, and therefore valid, through 
expectations of coherence to a constructed and immutable notion of gender as a binary, oppositional 
system upheld by heteronormativity (p. 194).  
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worthy of discussion and inclusion. Through the discursive mechanisms of erasure and 

othering, queer and trans students’ identities are pathologised as non-normative, their 

experiences and histories are rendered invisible, and they are pressured to “conform or 

(…) die” (Sedgwick, 1993). The heterosexual matrix is inextricable from social 

institutions, including spaces and systems of formal education. Schools serve to uphold 

this notion that the gender binary is natural, normal, and biologically immutable, 

resulting in the erasure and repression of gender diverse identities.  

Theoretical Framework 

Using Foucauldian discourse analysis (Foucault, 1972, 1978, 1980) within a 

framework informed by queer theory (Britzman, 1995; Butler, 1990; Byrd, 2020; Eng et 

al., 2005; Haritaworn et al., 2018; Muñoz, 2009; Puar, 2007; Sedgwick, 1990; Sullivan, 

2003), this analysis of curriculum documents and participant narratives will identify, 

and in so doing, disrupt dominant discourses within the education system in New 

Brunswick that contribute to the ongoing erasure of gender and sexual diversity. Queer 

theory interrogates the ways in which discourses of heteronormativity and 

cisnormativity are reproduced through social, political, and educational interactions and 

institutions, and provides a foundation on which critically analyze systemic power 

relations and engage in disruption and re-creation (Britzman, 1995; Butler, 1990; 

Ferguson, 2019; Muñoz, 2009; Puar, 2007). Queer theory seeks to identify, destabilize, 

and deconstruct dominant discourses and relations of power which contribute to 

systemic oppression of people and practices deemed non-normative15 – and uncover the 

discursive mechanisms by which this distinction has been created and reproduced. This 

 
15 This includes those that have been marginalized and othered on the basis of gender and sexual diversity, 
race, ethnicity, ability, socio-economic status, or additional intersections. 
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exploration of queering public educational documents within New Brunswick schools 

draws inspiration from the work of José Esteban Muñoz (2009) to engage queering as a 

method of systemic analysis and critique, as well as works on queer assemblage (Bogic, 

2017; Gogul, 2018; Puar, 2005, 2012) mobilized as an analytic tool that centres and 

probes the fluid and evolving nature of identity and the ways in which immeasurable 

intersecting identities inform subjectivity. Further, I look to the works of de Beauvoir 

(1949), Said (1978), Spivak (1988), hooks (1992) and Ahmed (2002, 2006, 2012), in 

engaging with the discursive practice of Othering.16 Taken together, queer theory, 

assemblage, and scholarship on Othering inform my critical lens.  

I consider queering to be an interminable practice of conscious disruption, 

reimagining, and creation, that moves between, within and beyond, without isolating a 

singular or linear trajectory, in the direction of ever-expanding socio-political change 

(Ahmed, 2006; Butler, 2004; Eng & Puar, 2020; Muñoz, 2009). Drawing on Muñoz 

(2009) I utilize queerness in this article as a potentiality, a utopian “horizon” (Muñoz, 

2009) that acknowledges and rejects the insufficiency of the present and an impetus for 

deconstruction and creation centred on the potentiality of intersectional queer futures. 

Queering calls for action, focused on queer transformative possibilities. 

 

Exploring the Local Context 

 
16 My use of Othering draws from pivotal works across feminist theorist, poststructural theory, post-
colonial theory, and queer theory, predominantly from racialized scholars. In using Othering, which has 
been used to identify and interrogate misogyny, racism, and colonialism in past scholarship, it is necessary 
that I apply this concept to issues of gender and sexual diversity with care to problematize hegemonic 
masculinity, whiteness, and colonialism. In engaging with Othering, I seek to acknowledge and highlight 
the interconnected nature of various forms of discrimination and exclusion. See (Ahmed, 2002, 2006; 
hooks, 1992; Said, 1978). 
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Prior to placing my analysis of New Brunswick curriculum documents in 

conversation with excerpts from narratives of two participants who attended school in 

New Brunswick, I seek to situate my research.17 The province commonly known as New 

Brunswick exists on unceded and unsurrendered Wabanaki territory, on the East coast of 

Turtle Island18. New Brunswick is a small and largely rural, working-class and often 

conservative province (Wilson-Forsberg, 2012) whose capital city, Fredericton, saw its 

first official Pride celebration in 2010, following notable controversy concerning the 

mayor’s refusal to properly proclaim Pride Week, electing to turn off his microphone in 

protest (Warner, 2002). The first pride parade in the province happened only a decade 

prior, in the city of Moncton (CBC News, 2000). There are now active Pride 

organizations, advocacy organizations, and events in several cities across the province.19  

This work begins with a brief review of pertinent research on gender and sexual 

diversity in education in predominantly North American and European contexts, 

followed by a Foucauldian discourse analysis of curriculum documents from the New 

Brunswick Department of Education and Early Childhood Development. This will 

 
17 I am a white, queer, cisgender doctoral student and SOGI Coordinator at the University of New 
Brunswick in Fredericton on the traditional lands of the Wolastoqiyik peoples who grew up on Mi’kmaq 
territory in the neighboring province, Nova Scotia. I approach this work with attention to my positionality 
and recognition of my positions of privilege, which permit me to engage in advocacy and explore topics 
of alterity within the context of academia. As a settler engaging with settler educational structures and 
institutions it is vital to acknowledge the violence that the institution of education in Canada has 
perpetrated against Indigenous individuals through settler-colonial logic of elimination (Spencer & 
Sinclair, 2017; Wildcat, 2015) and continues to perpetrate through the persistent erasure of gender and 
sexual diversity.  
18 Turtle Island is an English term used by some Indigenous peoples for the regions now known as North 
and Central America, drawing on spiritual and creation stories. I use this term to highlight that much of 
the land that makes up Canada is unceded and unsurrendered and that colonialism and its effects persist in 
this country. 
19 From early 2019 to late 2021 I served as Co-Chair of Fierté Fredericton Pride [FFP], following a 
significant changeover of the Board. In this capacity, I created two projects, ElderPride and ConneQT NB, 
which I currently run. I remain involved in organizing with FFP and other organizations locally and 
nationally.  
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inform a more in-depth analysis of what is said and what is left unsaid in through New 

Brunswick curricular documents, documents which are both constructed through and 

constructive of discourses of white, Anglophone cisnormativity and heteronormativity.20 

I have chosen these areas of focus based on interviews with two research participants 

who attended public school in New Brunswick, Dee and MJ.21 Excerpts from their 

interviews will further contextualize my analysis of New Brunswick curriculum by 

providing personal narratives of their school experience. Dee and MJ are two of four 

2SLGBTQ+ participants engaged in advocacy, with whom I conducted unstructured 

interviews over the Winter months of 2020 and 2021.22 Each participant engaged in 

between two and three interviews of up to three hours in length. In my research I chose 

to prioritize a level of interview depth and detail that was only possible with a limited 

number of participants. Engaging in greater depth with a smaller number of participants 

is a mode of queering the expectations of social science research. I turn to Dee and MJ 

to explore how their stories of education intersect with and enliven my analysis of 

2SLGBTQ+ content in New Brunswick curriculum. Before engaging with their 

narratives, I provide a brief review of relevant literature to contextualize my analysis of 

New Brunswick curriculum documents.  

 

Literature Review 

 
20 New Brunswick has a large, vibrant Acadian population; however, for the purpose of this research I 
have focused on Anglophone curriculum in New Brunswick as an Anglophone scholar who has not been 
embedded in Acadian educational, community, and cultural spaces.  
21 Aligning with participatory methodological praxis, research participants were offered the option of 
using a pseudonym of their choice or using their first names, acknowledging that this would limit their 
anonymity (Burkholder, Thorpe & Pride/Swell, 2022). 
22 The third participant was not included in this article as they attended school in a different province and 
the fourth participant’s schooling did not take place in Canada.  
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Over the past 25 years, there has been a significant increase in the discussion and 

documentation of homophobia, transphobia, and discrimination against 2SLGBTQ+ 

individuals within schools in both Canada (Anderson, 2014; Callaghan, 2018; Peter et 

al., 2014; Taylor, 2009; Taylor & Peter, 2011; Taylor et al., 2011, 2011; Walton, 2004), 

the United States (Biegel, 2018; Bochenek & Brown, 2001; Cianciotto & Cahill, 2012; 

Diaz et al., 2010; Greytak et al., 2016; Kosciw et al., 2013, 2022), the United Kingdom 

(Bradlow et al., 2017; Guasp et al., 2014; Harris et al., 2023), Europe (Arnold & Langer, 

2020; DePalma, 2020; Gato et al., 2020; Lehtonen, 2023), and Australasia (Hill et al., 

2021; Jones et al., 2016; Rasmussen et al., 2017; Strauss et al., 2020; Ullman, 2021). In 

many of these works, there is insufficient attention afforded to the unique experiences of 

gender diverse students, who are often subsumed under the common acronym, silencing 

their unique experiences and potential needs. Further, research that focuses on trans, 

nonbinary and gender diverse youth within educational spaces has often limited focus to 

structural barriers such as washrooms access (Bowers & Lopez, 2013; Burkholder et al., 

2022; Farley & Leonardi, 2021; Ingrey, 2018).  

The past decade has seen an increase in work focused on the experiences of 

gender diverse youth that go beyond washrooms and several large-scale surveys that 

focus on the experiences of gender diverse youth in educational spaces (Grant et al., 

2011; Greytak et al., 2009; James et al., 2019; Taylor et al., 2020). An edited collection 

from Gilbert and Sinclair-Palm (2019) considers the diverse and intersectional array of 

gender diverse student experiences with attention to how schools can support anti-

racism, advocacy, agency, and professional learning for educators, several recent pieces 

highlight resilience among trans youth (Singh, 2013; Singh et al., 2014; Urraro & 
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Sullivan, 2019; Watson & Veale, 2020), and additional work focuses on deconstructing 

the systemic and structural barriers faced by gender diverse students to create more 

supportive and affirming educational spaces (Bartholomaeus & Riggs, 2017; Martino, 

2022; Martino et al., 2019a; McBride, 2021; Meyer & Keenan, 2018; Meyer & Pullen-

Sansfaçon, 2018).  

In response to new discussions concerning the overwhelmingly negative 

experiences of gender and sexually diverse youth in education systems, new scholarship 

emerged seeking to address this violence and erasure. My survey of Canadian literature 

focused on creating safer school spaces and addressing discrimination through policy 

and curriculum (Airton, 2009; Callaghan, 2018; Cerezo & Bergfeld, 2013; Hartal, 2018; 

Liboro et al., 2015; Rayside, 2014; Vaccaro et al., 2012), was notably smaller than 

available research outside of the Canadian context, but included similar foci: inclusive 

language, affirming policy, diverse representation, educator training, and creating safer 

school spaces and environments. I further explored a cross-section of literature focused 

on the development and implementation of policies to combat discrimination against 

2SLGBTQ+ youth (Goldstein et al., 2007; Macgillivray, 2004; Russell et al., 2010; 

Short, 2011) and gender diverse youth (Farley & Leonardi, 2021; Martino et al., 2019; 

Meyer & Keenan, 2018), the use of literature to increase representation of gender and 

sexual diversity in schools, (Batchelor et al., 2018; Blackburn et al., 2016; Blackburn et 

al., 2019; Blackburn & Smith, 2010; Martino, 2009; Sumara & Davis, 1999), and efforts 

to expand the education and perspectives of educators (Airton, 2014; Airton & Koecher, 

2019; Greytak & Kosciw, 2014; James, 2020; Kean, 2020; Kearns et al., 2014; Keenan, 

2017; Loutzenheiser, 2001; Meyer, 2007; Meyer et al., 2014; Miller, 2016; Murray, 
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2015; Schneider & Dimito, 2008; Staley & Leonardi, 2016). Malatino (2015) explores 

pedagogies of trans inclusion, articulating the ways in which identity politics are often 

simplified and made palatable in the classroom, through a “buffet-style approach to 

encountering difference” (Malatino, 2015, p. 401). This unveils the lacking commitment 

to tangible change and disruption in diversity education, settling instead for tolerance of 

the “Other” and thus contributing to the erasure of intersectional explorations of 

identity. 

While research exploring gender and sexual diversity and education is quickly 

growing, there remains a dearth of work that addresses the lived experiences of 

2SLGBTQ+ individuals without pathologising them or reducing them to statistics 

(Rofes, 2005). While work that draws attention to the pervasive and enduring violence 

and discrimination 2SLGBTQ+ students face within educational institutions is both 

valid and necessary to illuminate this pressing issue, I argue that the epistemic violence 

exerted through curriculum materials requires further critique. This article considers the 

ways in which the partial erasure and consistent Othering of gender and sexual diverse 

identities in New Brunswick curriculum documents contributes to the violence 

experienced by 2SLGBTQ+ youth and highlights narratives of experience that talk back 

(hooks, 1989) to these institutions and exhibit resilience in the face of sobering statistics 

concerning the rates of discrimination, harassment, and suicidality experienced by 

gender and sexually diverse students (Bauer & Scheim, 2015; Diaz et al., 2008; Grant et 

al., 2011; Taylor, 2009).  

A nation-wide survey from Egale Canada confirms that homophobic, biphobic, 

and transphobic discrimination and harassment persist across Canadian schools (Peter et 
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al., 2021). In New Brunswick, over one fifth of the student population self-identifies as 

2SLGBTQ+ and nearly five percent identify as non-binary (NBHC, 2023). Of the non-

binary students surveyed, only seven percent rated their mental health as good or 

excellent, compared to nearly one third of respondents who self-identified as girls and 

over fifty percent who self-identified as boys (NBHC, 2023). Further, 86% of non-

binary youth reported experiencing symptoms of anxiety or depression and over 60% 

shared that they feel lonely (NBHC, 2023). Coupled with the elevated rates of suicide 

and suicidality among gender and sexually diverse youth and adults in Canada (Ferlatte 

et al., 2021), these statistics are a serious cause for concern. In what follows, I explore 

heteronormativity and Othering in the New Brunswick Anglophone curriculum, drawing 

on curricular examples, contextualized, and looking to the experiences of New 

Brunswick residents and gender and sexual diversity advocates Dee and MJ. First, I 

explore New Brunswick’s curriculum documents.  

 

New Brunswick Curriculum Documents 

I employ Foucauldian discourse analysis (Foucault, 1972, 1978, 1980) to analyze 

curriculum documents used in Anglophone schools across New Brunswick from 

kindergarten to grade 12. Foucauldian discourse analysis explores questions of 

knowledge, meaning, and power by placing objects of analysis in conversation within 

socio-cultural and historical contexts. I draw from Foucault’s “toolbox,” with the 

knowledge there is not one specific method of doing Foucauldian discourse analysis 

(Morris & Patton, 1979, p. 115). Rather, Foucault's theoretical work provides 

researchers with various possibilities for the framing and conduct of analysis, which 
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provides flexibility dependent on the researcher’s aims, as well as the foci and scope of 

the research (Cheek, 2008). Analyzing curriculum with attention to contextual, 

dominant discourses of power is necessary to interrogate the widely articulated dearth of 

content on gender and sexual diversity and to contextualize participant experiences in 

New Brunswick schools.  

Foucauldian discourse analysis calls on the researcher to explore the construction 

of knowledge and meaning by making visible the interconnected nature of power, 

subjugation, and socio-cultural, historical context to unearth and challenge dominant 

discourses (Foucault, 1972, 1980; Mills, 1997). This approach is particularly salient in 

the exploration of education materials concerning gender and sexual diversity, as 

discourse structures the way knowledge is created and perpetuated, which informs the 

way we approach, understand, and educate about specific topics and identities. 

Curriculum is a hegemonic cultural and institutional mechanism that reifies dominant 

discourses “not through sheer repression of the underprivileged, but through social 

practices that are normalized over time and mask the ways in which the disadvantaged 

participate in their own oppression” (Walton, 2005, p. 19). The “hidden curriculum”, 

first introduced by Jackson (1968), exposes curriculum as a socially constructed and 

power-laden mechanism by which dominant discourses, values, and power structures are 

both conveyed and reproduced. Hidden curriculum can be seen as a means of conveying 

“unwritten institutional demands for conformity” (Walton, 2005, p. 20) Through my 

analysis of Anglophone curriculum documents used in New Brunswick schools, I seek 

to unveil these (barely) concealed discourses of heteronormativity, cisgenderism, and 

Othering.  
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Prior to beginning my analysis, I considered the wide range of publication dates 

for the 10623 current Anglophone curriculum documents available from the New 

Brunswick Department of Education and Early Childhood Development (NBEECD). 

Due to the fact that numerous curricula dated back to the 1990s and early 2000s, I 

developed a list of keywords24 that I felt would ensure any and all references to gender 

and sexual diversity would be included given the way that language shifts over time. 

Based on my experience as a student within the school system in a neighboring province 

and my work with the sexual orientation and gender identity (SOGI) program in the 

Bachelor of Education program, I then constructed several distinct subject groups, 

including humanities, applied arts, applied technology, second languages, physical 

education, math, and science, and separated the curricula accordingly. Of the 101 

curriculum documents, 27 fell into the category of humanities. Based on my previous 

experience and discussions with BEd students through SOGI, I assumed that there 

would be increased representation of gender and sexual diversity within the subjects 

located in the humanities category, which included language arts, social studies, health 

and wellness, history, and various humanities and social science focused courses at the 

high school level (e.g., political science, journalism, and law).  

 
23 This number includes 97 unique individual or multi-grade curriculum documents and four foundation 
documents, all of which are available to the public on the New Brunswick Education and Early Childhood 
Development website under Curriculum Development (Anglophone Sector) (NBED, N.D.). I did not 
include French immersion curriculum or language-learning curriculum (French, Spanish, Mi’kmaq, and 
Wolastoqey) in my analysis.  
24 I read for the following keywords, including variants of sexual diversity: sexual orientation, same-sex, 
gay, lesbian, bisexual, queer, homosexual, queer; variants of gender diversity: gender identity, trans, 
transgender, transsexual, non-binary, genderqueer, gender non-conforming, gender creative, gender 
diverse; variants of the 2SLGBTQ+ acronym or acronym list; and additional terms, including: 
heterosexual(ity), cisgender, homophobia, transphobia, heteronormativity, cisnormativity, and queering.  
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I read each of the documents in its entirety for the identified keywords, recording 

their usage and the context within which the keyword was used and searched for 

relevant resources in the accompanying resource lists. Aside from one occurrence of the 

term “homosexual” in the Business Organization and Management 120 curriculum 

document, there were no instances of the keywords in the remaining 106 curriculum 

documents outside of the humanities group (NBED, 2009).25 Of the 27 humanities 

curriculum documents, only 37% (ten) contained at minimum one reference to an 

identified keyword (whether an outcome or teaching note) and one additional 

curriculum document included an ambiguous reference to sexuality. Of the total 106 

curriculum documents analyzed, only 10.4% (eleven) included an explicit reference to a 

minimum of one of the selected gender and sexual diversity keywords. Of these eleven 

curriculum documents, 81.8% (nine) referenced both gender and sexual diversity (even 

if within the same acronym). The ambiguous reference was found in the English 

Language Arts 7-9 curriculum document, where sexuality was included in a list of 

‘mature/challenging’ themes alongside abuse, racism, murder, and addiction, in an 

outcome related to ‘text complexity’ (Council of Atlantic Ministers of Education and 

Training et al., 2011, p. 271). Due to the potential implied reference to sexual 

orientation, I have included this curriculum document in my analysis of instances of 

keywords.  

In the combined 12 curriculum documents that included at minimum one 

reference to the keywords, there were four distinct instances of keywords relating 

 
25 The term homosexual was found in an Ethical Dilemmas handout that included a hypothetical situation 
where the student is intended to determine how they should handle a situation with an employee, who 
expressed that “as a member of a religious organization, he could not use a product built by a company 
that provided benefits to the partners of homosexual employees” (NBED, 2009, p. 15).  
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directly to sexual orientation (i.e. without reference to terms associated with gender 

identity), one distinct reference to gender identity (i.e. without reference to sexual 

orientation), and thirteen distinct references to the acronym or a list of identities in lieu 

of the acronym. Excluding suggested resources, lists of identities, and the acronym, the 

term “sexual orientation” can be found 13 times, “gender identity” 18 times, “gender 

expression” four times, “gay” three times, “non-binary” three times, “transgender” three 

times, “transsexual” one time, “heteronormativity” two times, “cisnormativity” two 

times, “homophobia” two times, “heterosexism” one time, “gender fluid” one time, 

“intersex” one time, “same gender” one time, “same-sex” one time, and “homosexual” 

two times. Across a total of six curriculum documents that included resources, there 

were 29 references to external resources or lesson plans that referenced keywords 

related to gender or sexual diversity (some repeated).  

 

Re-examining Curricula  

These number have changed since I undertook my first analysis of New 

Brunswick curriculum documents in 2018. During this time, several new curriculum 

documents have been added and some curricula introduced in 2019 and later include a 

recurring note for educators encourages the intentional inclusion of “diverse 

perspectives,” including “persons within the LGBTQ communities,” when selecting 

course resources and preparing lessons (NBED, 2019, p. 18). The acronym is updated in 

curricula dating 2021 and newer (NBED, 2021, CanHist, p. 10). Due to a decrease in the 

number of curricula available online, it is difficult to compare the instance of gender and 

sexual diversity keywords. The number of curriculum documents that reference the 
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keywords has increased by one (twelve total) as of 2023. There was also a notable 

increase in the number of resources listed in course documents that included gender and 

sexual diversity keywords, from a total of 18 to 31 relevant resource suggestions (some 

repeated).  

 

Example I – Health Education Grade 8 

This curriculum document, officially retired in 2023, included the following 

learning outcomes listed under Growth and Development: “Students will be able to” … 

“understand that sexuality is an expression of one’s ‘femaleness’ or ‘maleness’,” and 

“discuss sexual orientation issues” (NBED, 2005, p. 6). This curriculum document fails 

to provide a clear and accurate definition of sexuality, essentially desexualizing the 

concept by removing connections to sex, desire, and pleasure. The proposed 

understanding of sexuality as “an expression of one’s ‘femaleness’ or ‘maleness’ 

obscures sexuality entirely, conflating sexual identity and orientation with expressions 

of oppositional, binary gender categories upheld through the heterosexual matrix. This is 

a clear example of the “heterosexualisation of desire” (Butler, 1990, p. 23), which 

necessitates that desire follows from binary understandings of sex and normative 

heterosexuality, rendering queerness and gender diversity unintelligible and unthinkable. 

Discourses of compulsory heterosexuality underpinned by bioessentialism strategically 

entangle the separate and non-constitutive concepts of sexuality and gender to enforce 

and maintain this distinction between what is normative and natural and that which is 

deviant.  
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The second learning outcome in Health Education Grade 8, “sexuality issues,” 

may be understood as a vague and assumed reference to gender and sexual diversity 

(NBED, 2005, p. 6). In such a reading, the terminology used renders 2SLGBTQ+ 

identities invisible and unspoken thus negating and invalidating their existence and 

experiences while further positioning them as Other through the laden use of the term 

“issues.” In the previously referenced example of mature and challenging topics related 

to text complexity, the inclusion of sexuality along with abuse, racism, and murder 

threatens to conflate identity with forms of oppression and acts of violence, positioning 

(and pathologising) sexuality as negative and potentially dangerous. This 

pathologisation of gender and sexual diversity, as visible in the ambiguous use of 

“sexuality issues,” and the apparent conflation of sexuality and gender strengthens 

discourses of heteronormativity and cisgenderism in education and contributes to the 

erasure and epistemic violence gender and sexually diverse individuals experience in 

and beyond educational institutions.  

Numerous scholars have written about myriad ways in which gender and 

sexually diverse youth are subject to erasure and discrimination in Canadian schools 

(Anderson, 2014; Burkholder et al., 2021; Callaghan, 2018; Gilbert, 2014; Goldstein et 

al., 2007; Grace, 2013; Grace & Wells, 2015; Nash & Browne, 2021; Peter et al., 2015; 

Rayside, 2014; Taylor, 2009; Taylor et al., 2011; Taylor & Peter, 2011; Walton, 2004). 

Further, there is a significant body of North American literature focused on the ways in 

which education experience impacts the academic outcomes, mental health, and sense of 

self for gender and sexually diverse students (Ahuja et al., 2015; Diaz et al., 2010; 

Gilbert, 2014; Gilbert & Sinclair-Palm, 2019; Koecher, 2015; Kosciw et al., 2013; 
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Russell & Fish, 2016; Watson & Veale, 2020). Discussed far less is the frequency at 

which students are not only required to undertake the labour of self-education due to the 

dearth of knowledge about gender and sexual diversity in schools, but feel pressure to 

take on the role of providing education to others within their schools (Fone, 2000; Grace 

& Wells, 2015; Hackford-Peer, 2010; Lapointe, 2014), requiring youth to become 

“agents of their own liberation” (Fone, 2000, p. 371). This is a concerning position for 

2SLBGTQ+ youth within institutions that systemically delegitimize, pathologise, and 

even punish their existence. 

In a suggested activity and lesson plan included in the curriculum document, 

students were invited to engage in an exercise entitled Values Voting in which they take 

physical sides in a classroom space according to their values, in response to a series of 

prompts. The cited intention of the exercise is to show diversity of opinion and gain 

exposure to differing opinions. One of the included statements read, “Gay, lesbian, and 

bisexual teenagers should be allowed to take their same-sex partners to school dances 

and other social functions” (NBED, 2005, p. 66). While this curriculum was retired in 

2023, the inclusion of this exercise up in the curriculum through 2022 provides context 

as to the persistent pathologisation of sexual diversity in the provincial education 

system.  

This activity is highly problematic, particularly in the context of an education 

system that does not adequately address the need for affirming representation and 

knowledge about gender and sexual diversity. The reality that one of so few mentions of 

gender and sexual diversity invites student debate over both the legitimacy and inclusion 

of identities that do not fit the deeply embedded normative expectations of 
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heterosexuality and binary, cisnormativity within educational institutions speaks to the 

primacy of the heterosexual matrix which contributes to the persistent Othering of 

gender and sexual diversity. This exercise is a clear and tangible example of how the 

dominance of heteronormativity is reproduced within schools in New Brunswick. Due to 

the insufficient curricular content regarding gender and sexuality diversity, youth in 

New Brunswick schools are not actively taught the constructed nature of gender and 

sexuality, rather heterosexuality and binary gender constructs are positioned normative 

and natural, in line with the governing mechanisms of the heterosexual matrix, which 

serves to marginalize alterity. When students are invited to engage in this exercise, 

without clear or accurate information regarding gender and sexual diversity, they are 

invited to participate in the relations of power that and are put in the position of either 

knowingly or unknowingly reproducing dominant discourses and uphold 

heteronormativity or choosing to resist an entrenched hegemonic system within an 

institution that historically punishes alterity (Halberstam, 2011).  

Beyond curriculum, students socialized into the heterosexual matrix uphold 

discourses of heteronormativity and cisgenderism, as evidence in an excerpt from my 

interview with Dee, a white, nonbinary parent and social worker in their late thirties. 

Dee recounts a self-directed class project they undertook during their final year of high 

school:  

I got permission to survey a bunch of different grade 12 classes about their 

feelings about sexuality and gender. I … gave them a survey that I came up with 

and then shared the results … and the results were really disheartening. Some 

people made some really anti-trans comments, yeah, really anti-trans, and just 
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anti-gay comments as well. Like, there was a lot of really shocking stuff that 

people had opinions on, I guess, that people shouldn't be alive and should be 

killed. Anyway, it was very upsetting. But I had permission to do that survey and 

stuff, which was really good… 

Dee’s experience shows the very real dangers present to students when permitting or 

encouraging activities that engage topics of gender and sexual diversity in a way that 

permits for expressions of homophobia, transphobia, and additional discriminatory 

rhetoric. While they reflect on the freedom they felt to be permitted to do this project 

and the support of their teacher in pursing this topic, they noted there was no 

institutional recourse to address the vitriol the project raised. Dee shared the lack of 

resources in their school, stating: 

I had a fair bit of involvement with the guidance counselors just because my 

mental health wasn't great. But I think when I did talk about even being gay with 

one of the guidance counselors, I don't think they really ... that I got too much… I 

do remember, that one of the guidance counselors that I went to see was kind of, 

yeah, kind of clueless. So, so I don't remember feeling super supported by 

guidance. … Having, like a Gay Straight Alliance … would been super helpful … 

even resource information available, like through guidance or something about, 

you know, sexuality or gender, about questioning or any of that, and having it be 

more accessible. 

Dee’s reflection on the lacking resources in their school and their guidance counsellor’s 

limited knowledge and support further illustrates how the heterosexual matrix is 



 68 

reproduced in schools and contributes to the ongoing erasure and Othering of 

2SLGBTQ+ youth.  

 

Example II – Personal Wellness Grades 6-8 

Personal Wellness Grades 6-8 is the new, combined curriculum introduced to 

replace Health 6, Health 7, and Health 8. This curriculum was introduced in two parts, 

with Grades 6 and 7 implemented in June 2022 followed by Grade 8 in June 2023 

(NBED, 2021).  

Table 1 

S.C.O. table adapted from Personal Wellness Grade 6 – 8 (NBED, 2021, p. 49–50)  
 

Specific Curricular 

Outcomes S.C.O. 

Concepts and Content I Can Exemplars 

6.3.3 Students will 

identify ways to 

promote anti-

discrimination 

Gender and Sexual Diversity 

• Gender is a complex concept consisting of three 

parts (gender biology, gender expression and gender 

identity) 

• Gender biology (e.g., sex assigned at birth) 

• Gender identity (e.g., how we feel inside, 

cisgender, transgender, non-binary, two-spirit, 

emerging identities) 

• Gender expression (e.g., how we dress and act, 

social 

perceptions) 

• Sexual orientation is not the same as gender. It is 

about who you are attracted to romantically (e.g., 

lesbian, gay, queer, bisexual, two spirit, asexual, 

I can discuss gender 

identity, gender 

expression and sexual 

orientation. I can discuss 

the importance of 

showing acceptance and 

celebrating differences. 
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pansexual, heterosexual (straight), emerging 

orientations) 

7.3.3 Students will 

identify ways to 

promote anti-

discrimination 

Discrimination (e.g., define and explore impacts, 

harm of 

discrimination based on sexual orientation and 

gender identity) 

I can list ways to show 

acceptance, inclusion, 

and respect for 

community members and 

take a respectful stand 

against 

discrimination.  

 

This curriculum shows improvement over the ambiguous use of “sexuality 

issues” and proposed debate found in the original Health Education Grade 8 curriculum 

document it replaces. The concepts of gender identity, gender expression, and sexual 

orientation are clearer, more accurate, and the terminology reflects the shifting and 

evolving language of gender and sexuality diversity. However, the choice to present 

“gender biology (e.g., sex assigned at birth)” as partially constitutive of gender 

continues the conflation of sex and gender and fails to capture the constructed nature of 

gender.26 Consequently, despite definite progress, the discussion of gender in this 

curriculum document illustrates the continued impact of the heterosexual matrix, which 

is predicated on the assumption of stable, intelligible binary sex categories as normative 

and natural.  

The absence of sexual attraction and/or desire in the brief definition of sexual 

orientation raises additional questions. While not all individuals experience sexual (or 

 
26 It is valuable to note that this explanation of gender follows the much shorter version presented in 
Personal Wellness Grades 3-5 which breaks gender into the same three “parts,” but with less detail 
(NBED, 2016, p. 22).  
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romantic) attraction, the complete absence of sexuality in a discussion of sexual 

orientation could be understood as intentional avoidance, an attempt to sanitize the oft-

controversial concept by removing and negating the sexual component of sexuality 

itself, in line with Foucault’s discussion of discourses of decency that have historically 

censored language (Foucault, 1990). This continued regulation of the ways in which 

educators and youth speak about sex draws necessary comparisons to the censorship 

present in abstinence education, in which “language is seen as provocative and 

infectious” and is therefore silenced (Gilbert, 2005, p. 112).  

Education concerning sexuality has long been considered a low priority in the 

hierarchy of academic subjects, in part due the inherent taboo in invoking the body 

much less the queer body (Allen, 2018). Sexuality itself is often shied away from in 

academic settings, constructed as private, socially impolite, and sinful (Allen, 2018). 

This is evidenced by a note in the Personal Development and Career Planning Grade 6-

12 curriculum document implying the unfairness of teaching subjects “previously taught 

in the home,” such as sex education (NBED, 2000, p. 85).  

This potential negation of sexuality follows the relative absence of sexual 

orientation (and sexuality) in the preceding Personal Wellness Grades 3-5 curriculum 

(NBED, 2016). In the curriculum document for grades three to five, the words “sexual” 

and “sexuality” are entirely absent, and the term “sexual orientation” can be found only 

once, under a curricular outcome on bullying and conflict (S.C.O. 3.3): “bullying based 

on sexual orientation and or gender identity” (NBED, 2016, p. 39). In other words, 

according to available curriculum documents, the first curricular use of the term sexual 

orientation in the New Brunswick Anglophone curriculum occurs in grade four, framed 
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by the concept of bullying based on (presumably non-heterosexual) sexual orientation. 

This conveniently pathologises sexual diversity as something that is deviant and Other 

before the concept is properly introduced in the curriculum.  

Returning to Personal Wellness Grades 6-8, I argue that beyond the failure to 

address gender construction, the unnecessary entwining of biology and gender, and the 

desexualization of sexual orientation, perhaps the most peculiar part of this curriculum 

is the framing of gender and sexual diversity within the context of discrimination. This 

follows on the example of introducing sexual orientation through bullying in the 

preceding curriculum document. In the curriculum for grades six through eight, the 

content related to gender and sexual diversity is found within S.C.O. 6.3.3 and S.C.O. 

7.3.3, curricular outcomes directly related to anti-discrimination. Again, this 

immediately places 2SLGBTQ+ identities in an Othered position, presenting not the 

diversity and fluidity of gender and sexual identities as the foundation from which to 

examine heteronormativity and cisgenderism but instead placing focus on the prevalence 

of discrimination towards their gender and sexual alterity. This positioning contributes 

to the ongoing pathologisation of gender and sexually diverse individuals, including 

youth, which emphasizes narratives of trauma, suffering, and discrimination, thus 

positioning them as vulnerable and in need of protection27, while disregarding and 

undermining narratives of resilience, autonomy, and joy (Airton, 2013; Allen et al., 

2014; Greteman, 2019; Kjaran et al., 2020; Mayo & Blackburn, 2020; Rofes, 2005; 

 
27 A significant portion of literature pertaining to 2SLGBTQ+ youth is focused on policy within schools. 
While policy has valuable implications, it is often positioned as a solution, without sufficient attention to 
questions of implementation or its dangers, including an expectation that the problem is solved, without 
meaningful structural change and disruption of underlying discourses. See Ahmed (2012), Martino et al. 
(2019), Meyer & Keenan (2018); and Schmitt (2020). Despite its relevance, a full discussion of policy is 
beyond the scope of this article. 
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Russell, 2005). The intelligibility and affirmation of 2SLGBTQ+ identities and 

experiences should not rely on narratives of discrimination and prejudice. The framing 

of gender and sexual diversity as unspeakable except in terms of harm and conflict 

contributes to epistemological violence levelled at 2SLGBTQ+ youth and limits their 

potential for resilience and autonomy (Rofes, 2005).  

 

Example III – Individual and Family Dynamics 12028 

This curriculum document contains the sole reference to heterosexism and the 

only curricular29 mention of intersex individuals, both found within student performance 

indicators for Unit #2: Personal Growth and Development (NBED, 2012, p. 12). I have 

recreated a portion of the curriculum document here, to illustrate relevant examples.  

Table 2 

S.C.O. table adapted from Individual and Family Dynamics 120 (NBED, 2012, p. 12) 
 

Specific Curricular 

Outcomes S.C.O. 

Elaborations 

It is expected that 

students will: 

Performance Indicators 

Students who have fully met the Learning 

Outcomes are able to: 

2.3 Students will 

explore gender 

identity, gender role 

identity and gender 

stereotyping. 

- Explore the concept of 

gender identity 

r Understand the difference between gender and 

sex. 

r Recognize the differences between the 

following gender identities: male, female, intersex, 

transgender, transsexual. 

 
28 It is prudent to note that Individual and Family Dynamics 120 is an elective high-school level course as 
opposed to a required course.  
29 I state “curricular” here as the curriculum document Personal Wellness 6-8 (NBED, 2021) includes the 
term intersex in a Glossary for Educators; however, the term is not found in the curriculum objectives, 
outcomes, performance indicators, or activities.  
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2.4 Students will 

develop an awareness 

of personal sexuality 

and responsible 

sexual behaviour 

- Explore sexuality and 

sexual orientation 

r Define sexuality 

r Understand the following terms: heterosexual, 

homosexual, gay, lesbian, bi-sexual, two-spirited, 

etc. 

r Understand the following terms: homophobia, 

internalized homophobia, heterosexism, 

invisibility, etc. 

 

 

While the curriculum document does not include a glossary or directed resource to 

ensure educators have accurate definitions for these terms, it does include a link to 

www.mygsa.ca, described as “Gay Straight Alliance – Downloadable educational 

resources available for parents, teachers and students dealing with such topics as: 

diversity, GLBT, homophobia, etc.” (NBED, 2012, p. 22). This outdated resource now 

redirects to the 2SLGBTQI Workplace Inclusion page of the Egale Canada website, 

where there is a comprehensive terminology resource can be found on the Resource 

page. Despite the inclusion of necessary terminology pertaining to gender and sexual 

diversity in this elective curriculum, the lack of direction and attention to accurate 

definitions speaks to the power exerted by discourses of heteronormativity and 

cisgenderism.  

It is also vital to address the linguistic confusion present in the Performance 

Indictor for S.C.O. 2.3: “Recognize the differences between the following gender 

identities: male, female, intersex, transgender, transsexual” (NBED, 2012, p. 12).30 

 
30 The inclusion of the term transsexual is beyond the scope of this article and will not be explored in 
depth. To do so would necessitate significant additional discussion and historical excavation as to the 
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Without a clear understanding of the distinction between medicalized sex 

categorization/assigned gender at birth, the socially constructed nature of gender, and 

gender identity, the framing of these five terms, “male, female, intersex, transgender, 

transsexual,” is both inaccurate and pathologising. By positioning binary identity 

categories of male and female as incompatible and oppositional to intersex and trans 

individuals, they are constructed as intelligible and normative, quietly reinforcing 

cisgenderism without addressing the distinction between cis and trans identities. Further, 

the inclusion of intersex in the list of gender identities functions to conflate the 

constructed categories of sex and gender referencing in S.C.O. 2.3 by assuming 

congruence between the vast diversity of intersex bodies and a stable and singular 

gender identity. This outcome suggests intersex persons’ gender is limited to a 

physiological designation, despite the reality that “intersex people share no common 

sexual orientation or gender identity” (Carpenter, 2020, p. 519) and thus obscures 

intersex bodies and experiences, rendering them unintelligible and further strengthening 

discourses of cisgenderism.  

New Brunswick Context 

While I did not anticipate that my findings would show significant representation 

of gender and sexual diversity throughout the curriculum used in Anglophone schools in 

New Brunswick, the marginal improvement between 2018 and 2023 was striking and 

the ways in which gender and sexually diverse identities were included is significant. 

Particularly in older curricula, gender and sexually diverse identities were positioned as 

 
intention behind its inclusion. I believe it is unlikely the authors of this document were well-versed in the 
medical, social, and political histories of this terminology and the evolution of terminology that seeks to 
capture gender diversity. For additional information, see Bettcher (2015), Knudson (2020), Prosser 
(2006), Stryker (2006), and Vicente (2021).  
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non-normative and unspeakable. Gilbert (2005) articulates the necessity that education 

about sexuality needs to provide both knowledge and space for engaging with sexuality 

and its multifaceted fluidity, instead of constraining it to rigid definition (Gilbert, 2005, 

2014). Even newer curriculum documents introduced between 2021 and 2023 fail to 

provide New Brunswick students with sufficient language, knowledge, opportunity to 

discuss and understand gender and sexual diversity in affirming and expansive ways.  

The conspicuous absence of linguistic representation, much less content, 

pertaining to gender and sexual diversity in the above curricula must be explored with 

attention to the context in which it was produced. While not directly connected to 

gender and sexual diversity, a teaching note in the current Personal Development and 

Career Planning 6-12 curriculum document, introduced in 2000, provides valuable 

context for this analysis and a glimpse into the socio-political history of New 

Brunswick. In Personal Development and Career Planning 6-12, there is a note provided 

to educators in Appendix IV: Integrating the Native Perspective in reference to Outcome 

2.4 (Grades K-2) that reads: “School learnings must reflect Native values and lifestyles, 

not just mainstream culture. This may seem an unfair expectation for teachers, but are 

we not already expected to teach such topics as sex education, morality, and other topics 

previously taught in the home” (NBED, 2000, p. 85). This statement, tucked in the 

appendices of a curriculum document from 2000, provides valuable insight into how the 

Other has been constructed in New Brunswick curriculum. The entire Appendix IV 

constructs Indigenous learners as the uncultured other and identifies the dominance of 

discourses including colonialism and racism that underpin what the document refers to 

as “mainstream” culture. Beyond this, the reference to sex education as “previously 
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taught in the home” shows not only a reluctance to speak of sexual identities and 

sexuality in the space of the classroom but illuminates a history of conservatism and 

religiosity within the province and its school system.  

The only officially bilingual province in Canada, New Brunswick occupies the 

traditional unceded territory of the Wolastoqiyik, the Mi'kmaq, and the Passamaquoddy 

Peoples, and its borders include 16 First Nations communities and numerous 

Francophone and Acadian communities. The province is largely rural, working-class, 

white, and ethnically homogenous, with a long history of settler colonialism, 

conservatism, religiosity, and racism (Baker et al., 2001; Burkholder & Thorpe, 2019; 

Helyar, 2014; Metallic, 2020; Savoie, 2001; Wilson-Forsberg, 2012). New Brunswick is 

home to a longstanding debate regarding reproductive justice, illustrated by the long-

fought against closure of Clinic 554 in 2020, a vital resource for gender-affirming 

primary care for gender and sexually diverse individuals in the province. Clinic 554 was 

also the sole abortion provider outside of approved hospitals in only two cities province-

wide, and its closure sparked a constitutional challenge launched in early January of 

2021 by the Canadian Civil Liberties Association.31 This fraught history of 

 
31 In 1810, New Brunswick became the first province to pass abortion restrictions on what would become 
now known as Canada. In 1985, the province passed Bill 92 which made it illegal to perform abortions 
outside of hospitals, in response to the work of Dr. Henry Morgentaler. Dr. Morgentaler was a renowned 
advocate for abortion rights who opened the first clinic outside of a hospital to offer abortion services in 
Canada in 1969 in Montreal. In the following years he opened additional clinics across the country, 
including a clinic in Fredericton in 1994. Regulation 84-20 historically restricted funded abortion care to 
procedures deemed medically necessary by two physicians and performed in approved hospitals in 
Bathurst and Moncton, creating significant barriers. In 2015 the Regulation was amended, revoking the 
requirements of permission, but maintaining significant barrier. The longstanding regulation directly 
contravenes the Canada Health Act and as a result, has led to the federal government withholding health 
transfer payments (a measure retracted due to the COVID-19 pandemic). In January of 2021 the Canadian 
Civil Liberties Association launched a lawsuit, citing the discriminatory nature of the regulation and its 
violation of constitutional rights. See Ackerman, 2012; Bisset, 2021; Foster et al., 2017; Johnstone, 2015; 
McTavish, 2015.  
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conservatism, the subjugation of reproductive rights, racism, and anti-Indigeneity 

(McTavish, 2015; Metallic, 2020) sets the background of the educational system in the 

province along with the creation and implementation of these curriculum documents. As 

noted by Schmitt (2020), in line with the majority of education systems in the global 

North, “the Canadian education system is a context for the reproduction of whiteness 

formed by (post)colonialism and immigration” (p. 46).  

I argue that this socio-political, historical, and cultural milieu informs the 

relations of power and dominant discourses that shape New Brunswick curriculum 

documents and their contributions to the erasure and repression of gender and sexual 

diversity. Having identified this context, I proffer that the curriculum makes visible 

discourses of both processes of Othering and of heteronormativity (including 

heterosexism, cisnormativity, homophobia, transphobia, and bioessentialism), in which 

discourses of compulsory heterosexuality (Rich, 1980; Seidman, 2009) intersect with 

discourses of compulsory whiteness (Atluri, 2018; Bérubé, 2001; Deliovsky, 2005; Fine 

et al., 2004; Tehranian, 2007), and compulsory able-bodiedness (Davies & Kenneally, 

2020; McRuer, 2013; McRuer & Bérubé, 2006). Heteronormativity is deeply tied to 

systemic racism, colonialism, and ableism (Davis & Davis, 2013; Erevelles & Minear, 

2013; Ferguson, 2019; Haritaworn, 2017, 2018; McRuer, 2013; Muñoz et al., 2015; 

Puar, 2007; Smith, 2010). In fact, across Canada racialized 2SLGBTQ+ students 

experience racial harassment and discrimination at a rate nearly two times that 

experienced by their heterosexual, cisgender peers (Peter et al., 2021, p.55). The more 

an individual and their assemblage of identities departs from the socially intelligible 

“representation of nature” produced through hegemonic discourses of normativity and 
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processes of domination, the greater threat they pose to the heterosexual matrix (Butler, 

1990, p. 159). I contend that the New Brunswick education system is complicit in the 

invalidation and oppression of gender and sexual diversity, a proclamation Sedgwick 

extends to parents, teachers, clergy, and mental health professionals, citing the 

“systematic sequestration” of queer youth from “truths” about their identities, lives, 

possibilities, and cultures and the invalidation of identities and bodies that may exhibit 

gender dissonance (Sedgwick, 1993, p. 2).  

 

Discussion 

When queried about content or knowledge surrounding gender and sexual 

diversity in their school experience, MJ, a white, nonbinary queer in their twenties born 

in Southern New Brunswick, began by reflecting on their middle school, “There wasn't 

any GSA … there was no LGBTQ awareness, just mean things,” and shared that they 

“hated almost every minute” at the time. Thinking of their high school, MJ shared that 

they recalled no curricular content related to gender or sexual diversity and struggled to 

identify any instances of 2SLGBTQ+ related terminology or representation within 

school materials:  

I'm just even trying to think of like books, like no books that we read. Not at 

all, not at all. None. Especially not trans or non-binary people I'm just trying 

to think if there was like, even a movie even like, featuring a someone queer 

or trans, or anything outside of the binary, but no. Nothing at all. 

MJ’s experience largely mirrors my own educational experience, in the 

neighbouring province of Nova Scotia five years earlier. Their experience of the 
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absence of gender and sexual diversity recalls Sedgwick’s (1993) assertion 

regarding the systemic sequestration of queer youth. Dee recalled vague 

references to sexual diversity from Grade 9 onward:  

I'm trying to think … I think maybe when we studied classical history, 

Greek history, they may have touched on some elements of ancient Greek 

culture that would have had same gender relationships, but not very much 

detail. Yeah, I don't think even … I mean, really, when I think about it, I 

don't recall anything really to do with gay stuff until I was maybe in grade 

11. Yeah, certainly in grade 12, I had a lot more exposure. Yeah, the grade 

11. Yeah, actually I do remember now in grade nine, we did read a book. 

Yeah, we read a novel were the one of the characters, a secondary character, 

he had a big secret. The big secret was that he was gay. 

Aside from these examples, Dee maintained that they remembered very little 

information about gender and sexual diversity in their schooling and sought to 

educate themselves through books at a local used bookstore and later, the library 

at their university.  

MJ’s experience provides a glimpse of what Grace and Wells (2015) refer to 

as a “climate of negation” which exacerbates discrimination and erasure. Further, 

Sedgwick notes the dangers of “[t]he routine denial to sexually active adolescents, 

straight and gay, of the things they need—intelligible information, support and 

respect” (Sedgwick, 1993, p. 2). MJ’s experience and the absence of appropriate 

and affirming language about identity found within the New Brunswick 

curriculum speak to this denial and erasure. Language and discussions deemed 
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difficult or controversial are often avoided in educational contexts, leading to what 

Young (2003) refers to as the “code of silence,” which reflects the ongoing denial 

of the validity and importance of topics of difference and alterity, which is often 

perpetuated due to educators’ concerns about broaching “uncomfortable” topics 

(Young, 2003, p. 349).  

The above reasonings provide insight into the social, cultural, and institutional 

context within which education occurs, and the ways in which the historical and ongoing 

pathologisation of gender and sexual diversity as unspeakable (Allan et al., 2008; Butler, 

1990; Foucault, 1990; Sedgwick, 1993) positions gender and sexually diverse 

individuals as Other, constructing their existence as a threat to hegemonic 

heteronormativity. Education is a space in which the longstanding, normative duality of 

childhood innocence and adult knowledge is continually contested and reaffirmed. The 

body of literature on sexuality education previously referenced speaks to the immense 

fear of nonconformity and the (il)logic of attempts to repress, pathologise, and 

delegitimise gender and sexually diverse bodies and identities by casting them as taboo 

and deviant, and by both silencing and sterilizing discussions of sexuality (Allen, 2018; 

Allan et al., 2014; Gilbert, 2005; Irvine, 2014; Patton, 1996). Those who inhabit the 

spaces in between and across binary categories that underpin hegemonic 

heterosexuality, whiteness, and ability are not only constructed as Other, but as 

“unthinkable except in pathologizing terms” (Talburt, 2005, p. 18). Education on 

sexuality and gender and sexual diversity is regarded as a threat to the entrenched 

binaries of “child/adult, innocence/knowledge, danger/pleasure” and is thus positioned 

as taboo (Allen, 2018, p. 1). The ways in which New Brunswick Anglophone 



 81 

curriculum documents fail to discuss gender and sexual diversity in clear and affirming 

ways reflects these pervasive discourses and strengthens the heterosexual matrix, 

contributing to the epistemological violence experienced by 2SLGBTQ+ students.  

There are numerous reasons cited for the persistent dearth of representation and 

content concerning gender and sexual diversity within education. As articulated by 

numerous scholars, schools are heteronormative institutions which privilege particular 

ways of being and silence alterity (Callaghan, 2018; Elia & Eliason, 2010; Ferfolja, 

2007; Kumashiro, 2012; Murray, 2011; Seal, 2019; Sumara & Davis, 1999) which is a 

foundational reason for this lack of content. In the context of schooling, queer 

sexualities “continue to incite wide public panic, anger, and resistance” (Kumashiro, 

2012, p. 11). This enduring reality is compounded by persistent concerns leveled by 

parents, community members, and organizations that believe the content has no place in 

the classroom, as most evident in debates over sexuality education (Bialystok et al., 

2020; Bialystok & Wright, 2019; Davies & Kenneally, 2020; Dyer, 2019; Gilbert, 2005; 

Gilbert, 2014; Irvine, 2000; Patton, 1996; Shah, 2015) and most recently, controversy 

over the revision of Policy 713 in New Brunswick (Airton et al., 2023; Furlotte, 2023; 

Sivalingam, 2023) and the introduction of a new policy in Saskatchewan that requires 

parental consent for schools to respect the names and pronouns of gender diverse 

students under 16 (Broda, 2023; Maimann, 2023; Matmati, 2023). Further, scholars cite 

avoidance, discomfort, lack of knowledge, and indifference on the part of educators as a 

notable barrier to increased content and representation within the classroom (Airton, 

2014; Allan et al., 2008; Dessel et al., 2017; Greytak & Kosciw, 2014; Haertling Thein, 

2013; Jeethan, 2019; Kearns et al., 2014; Leent, 2017; Loutzenheiser, 2001; Meyer, 
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2007, 2009; Preston, 2016; Puchner & Klein, 2011; Robinson & Ferfolja, 2008; Schmitt, 

2020; Staley & Leonardi, 2016; Taylor et al., 2016; Zack et al., 2010). It is important to 

articulate that the beliefs of adults, emanating from possible biases concerning 

normativity, contribute to ongoing stigmatization and discrimination which can further 

marginalize youth and contribute to negative mental health outcomes (Christmas, 2019; 

Richards et al., 2018; Russell, 2005).  

The discourses of heteronormativity, cisgenderism, and the Othering of identities 

and experiences deemed deviant that I have identified in New Brunswick curriculum 

documents provides a valuable foundation for further analysis. Numerous scholars have 

identified the pervasive heteronormativity of educational institutions, institutions that 

are predicated on the notion that heterosexuality is both normal and natural and the 

gender binary is absolute, thus positioning gender and sexual diversity as the deviant 

other that threatens this entrenched foundation and its ongoing privileging of 

normativity (Blackburn & Smith, 2010; Callaghan, 2018; Christmas, 2019; Seal, 2019; 

Sumara & Davis, 1999). The lack of complex, comprehensive, and affirming education 

around gender and sexual diversity in the New Brunswick Anglophone curriculum fails 

to provide youth with necessary knowledge to explore their identities and situate 

themselves within the world. Further, the persistent pathologisation of gender and sexual 

alterity within current curriculum documents contributes to the epistemological violence 

youth who are positioned as non-normative and deviant face within and beyond 

educational institutions through dominant discourses of heteronormativity and 

cisgenderism.  
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Conclusion: Queering Education in New Brunswick 

Nearly twenty years ago, Warner (2002) identified that the educational system 

was now positioned at the forefront of advocacy and liberation work. Following my 

analysis of the New Brunswick Anglophone curriculum and exploration of experiences 

shared by participants Dee and MJ, I am apprehensive of this positioning of schools as 

sites of advocacy and liberation work, much less at the forefront. While there have been 

definite advances in some educational systems (Coll et al., 2020; Francis et al., 2020; 

Kjaran, 2016; Kjaran et al., 2020; Wentling, 2015), there remains significant work to be 

done within educational institutions. In this work, I have analyzed the representation of 

2SLGBTQ+ identities and experiences in the curricula of New Brunswick public 

schools, contextualized and placed in conversation with firsthand experiences of 

schooling. In so doing, I identified the prevalence of discourses of both 

heteronormativity, cisgenderism, and Othering, and the ways these discourses 

perpetuated the systemic erasure and negation of gender and sexual diversity.  

In closing, I argue we must go further than interventions in schooling that focus 

on providing content both “for” and “about” those that are systemically marginalized 

without addressing the institutional structures of oppression, and embedded discourses 

of heteronormativity and Othering (Kumashiro, 2001). In contrast to Warner (2001), I 

propose that it is not educational institutions, but community-based organizations that 

are at the forefront of this ongoing fight. While community-organizations and grassroots 

organizations do not exist outside of dominant discourses of oppression, many are 

situated outside of pre-existing institutions and may possess greater structural flexibility 

to engage in the necessary work of providing affirming and inclusive education that 
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disrupts and subverts discourses of heteronormativity and cisgenderism. I argue that 

these organizations, such as Pride, have the potential to be valid educational spaces that 

contribute to the resources and knowledge that many youths require due to the 

inadequacy of their schooling. In this way, they create opportunities for youth to speak 

back to their (lacking) education, and prospects for informing educational work within 

institutional confines (Arnold & Langer, 2020; Baldridge et al., 2017; Coll et al., 2020; 

Francis et al., 2020; Kjaran, 2016).  

While this discussion provides no clear answers as to how to queer the 

educational institution and interrupt its inherent heteronormativity, both within New 

Brunswick and beyond, it raises necessary questions and an impetus for disruption and 

collaboration. To reinvoke Sedgwick (1993), I contend it is urgently necessary to disrupt 

oppressive social and educational discourses to create a third option, an alternative to 

conformity and death that affirms a multitude of intersecting identities, values 

experience, centres resilience, and creates possibilities for a queer future. The work to 

queer educational institutions cannot happen in a vacuum and as such, educators and 

other community members must consider ways to undermine and dismantle the 

discourses of heteronormativity, pathologisation, erasure, and Othering both internally 

and within institutions.  
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CHAPTER THREE 

Queering infinite tomorrows:  

An autoethnography of pride organizing, homofuturity, and queer futurity 

 

Abstract 

Queer community organizing, from social groups to pride festivals, has evolved from a 
history of radical activism and liberation work. Despite these political roots, 
organizations across Canada have become increasingly depoliticized in recent decades, 
reinforcing exclusionary structures of normalcy. A perpetual activist and queer killjoy, I 
have been heavily involved in community-based advocacy since my teens, consistently 
engaged in local queerscapes. This article offers an autoethnographic account of my 
experiences, drawing primarily on my involvement with a volunteer Pride organization 
in a small, rural province in Eastern Canada. Using examples of organizing and 
engaging in local pride festivals in this queerscape, I analyze the discourses and 
relations of power that have contributed to ongoing depoliticization in shaping the 
organization in which I am embedded, creating and maintaining an exclusory space and 
queerscape which disciplines alterity. I identify and explore the impact of 
homonormativity and homonationalism, discourses which fuel a depoliticized and 
oppressive orientation to queer organizing and notions of progress, an orientation I term 
homofuturity. I argue that the critical and ongoing act of queering, focused on expansive 
and intersectional approaches of queer futurity, is vital to the disruption of these 
oppressive discourses and the necessary repoliticization of both advocacy organizations 
and queerscapes. Relating community work with the practice of visionary fiction, I posit 
that imagining equitable and affirming futures for a multiplicity of gender and sexually 
diverse individuals is an invaluable approach for community-organizers, queer killjoys, 
and those seeking to work towards collective socio-political change.   

 

Keywords: advocacy, community, futurity, homofuturity, homonationalism, 

homonormativity, LGBTQ, liberation, oppression, organizing, pride, queering, 

queerscapes  

 

Introduction 

In my advocacy work, I often find myself returning to William Gibson’s (2018) 

perennial assertion that, “the future is already here, it just isn’t evenly distributed” 
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(11:20). Drawing inspiration from Gibson’s quote, this article considers the concept of 

queer futurity in the context of Fredericton, NB, a small city in Eastern Canada located 

on the unceded and unsurrendered lands of the Wolastoqiyik peoples.32 Through an 

autoethnographic exploration of the ongoing depoliticization of the evolving queerscape 

of this city, drawing on personal experiences of organizing with Fierté Fredericton 

Pride, I consider how we might work towards politicized, anti-oppressive, and equity-

focused queer futures through collective disruption and recreation. Exploring the 

interconnected concepts of homonormativity and homonationalism, I argue that the 

dominance of these deeply embedded social, political, and institutional discourses is 

central to the uneven distribution of future possibilities, particularly for those further 

oppressed through racism, colonialism, ableism, sanism, and ageism. By uncovering and 

interrogating the discourses that shape the current queerscape of both Fierté Fredericton 

Pride and its surroundings and considering ways of collectively queering this space to 

facilitate collective reimagining, this article provides a personal, political foundation for 

the necessary and ongoing work of queering within our local socio-political milieu to 

create opportunities for imagining new, inclusive, and equitable futures.  

Using autoethnography (Adams & Jones, 2011; Ettorre, 2017) within a 

framework informed by queer theory33 (Britzman, 1995; Butler, 1990; Eng et al., 2005; 

 
32 This intentional action is intended to make visible that the first inhabitants of the region now known as 
Canada were Indigenous peoples and that much of this geographic area is unceded and unsurrendered 
Indigenous territory. I reference living and organizing in three provinces in this article: New Brunswick, 
Nova Scotia, and Ontario. The land I have occupied is on Wolastoqiyik (Fredericton), Mi’kmaq (Halifax, 
Nova Scotia) territories, included in the Wabanaki Confederacy, while Tkaronto (Toronto, ON) is covered 
by the Dish with One Spoon covenant. 
33 I engage in queer theory queerly, that is, with attention to the ways in which queer theory has privileged 
sexuality and sexual alterity in ways that reinforce constructions of cis, white, middle-class, able-bodied 
and sane queerness. I am grateful for the work of racialized, Indigenous, and disabled scholars who have 
criticized and expanded upon queer theory to disrupt the homogenization of queer identities in ways that 
centre sexuality at the expense of other intersecting identities and queer queer theory, introducing 
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Muñoz, 2009; Puar, 2007; Sedgwick, 1990) and assemblage (DeLanda, 2006; Puar, 

2007, 2012), this analysis of the depoliticization of my local organization and attempts 

to queer this space explores the challenges, possibilities, and future(s) of Pride. Ettore 

(2017) posits, “autoethnography exposes the individual in a matrix of always and 

already political activities as one passes through one’s cultural experiences” (p. 2). 

Through reflection and analysis this article will situate my experiences of organizing in 

2SLGBTQ+ communities34 in the local queerscape, entwined with questions and 

reflections on access, oppression, and disruption. Fierté Fredericton Pride has come to 

signify a major part of my life and work over the past few years. As a researcher, queer 

activist, and board co-chair between 2019-2021, I approach autoethnographic inquiry 

with attention to my privilege as a white, cis, queer settler, and critical awareness of my 

position(s) of power in the organization and beyond.  

This article provides personal insight into queer organizing in a small, rural 

Canadian city to contribute to the burgeoning body of knowledge around queer activism 

and organizing for social change. There are few works that explore first-hand 

experiences of small-town community organizing (particularly unfunded, volunteer 

groups), through a critical and intersectional lens35 and even fewer that explore 

 
concepts such as quare studies (Johnson, 2001), queer crip theory (McRuer, 2006), kuaering (Lee, 2003), 
and other invaluable critiques (Ferguson, 2004; Haritaworn et al., 2015; Muñoz, 1999, 2009; Puar, 2005) . 
34 I use communities to denote the diversity of queer, trans, and non-binary individuals and communities 
within this geographic region in order to increase legibility; however, I acknowledge there are numerous 
distinct queer, trans, and 2SLGBTQ+ communities which may or may not overlap. Further not all 
individuals who identify as gender and sexual minority wish to be/are necessarily included in this broad 
conception of community (Warner, 1993). I explore the concept of community in this work with attention 
to Joseph’s (2002) critique of the romanticization and uncritical mobilization of the concept of 
community, which she argues to be an inherently capitalistic structure, and Warner’s (1993) caution 
against conceptualizing a monolithic, neoliberal notion of community. 
35 Notable exceptions include Bobo, Kendall, and Max’s (1996) comprehensive handbook, brown’s 
(2017) future-focused book for organizers, hooks’ (2013) book on community work and hope, Kaba’s 
(2021) recent offering on abolitionist organizing, Piepzna-Samarasinha’s (2018) work on disability 
justice, and Popović’s (2015) handbook on revolution, among others.  
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opportunities and strategies for queering queer organizations in community settings36. 

The following discussions of homonormativity, homonationalism, and strategies for 

queering the local queerscape and re-envisioning possible futures within a small 

community organization comprise a valuable contribution to this under-researched area 

of scholarship and seeks to provide actionable examples of community-organizing that 

inspire critical reflection around questions of accountability, inclusion, and political 

motivation.  

 

Methods and Orientations 

Personal experience and emotion are central to autoethnographic inquiry, as the 

self is positioned as both a subject embedded in culture and a lens through which to 

examine this culture (Chang, 2008). As a method, autoethnography seeks to both 

describe and interrogate experience to unearth possibilities of meaning (Bochner, 2000). 

This form of self-writing is both reflective and experiential, requiring personal 

engagement in vulnerable and revelatory ways by placing a life in critical conversation 

with relevant socio-political and cultural contexts (Ellis & Bochner, 2000). 

Autoethnography is particularly suited to my research as it centers my actions and 

observations as an individual who has been deeply entrenched in this space for many 

years, while providing impetus to consider how dominant discourses of power have 

shaped my experiences (Adams & Jones, 2008; Neumann, 1996). Practitioners of 

autoethnography recognize research as a political undertaking and embraces affect, 

presenting opportunities to discuss difficult topics without shying away from emotion 

 
36 Titles that explore queer organizing in critical and generative ways include Ingram, 2015; Brown, 2007; 
Chambers et al., 2017; Enke, 2007; Haritaworn et al., 2018; Haschemi Yekani et al., 2016. 
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(Adams & Jones, 2008; Chang, 2008). Further, I am drawn to this method due to its 

potential for breaking down barriers between the researcher and reader by entwining the 

personal and the theoretical, as I identify with Ahmed’s (2017) assertion that “[t]heory 

can do more the closer it gets to the skin” (p. 10).  

I have long been drawn to queer theory due to the possibilities it holds for 

critiquing, imagining, and remaking our reality. In my work, queer theory denotes a 

mode of critical analysis that works to uncover, identify, and disrupt oppressive, 

hegemonic discourses and power relations that cast individuals and communities as 

deviant based on constructed and averred alterity. Within this article, autoethnography 

takes up the work of queering (Muñoz, 2009; Puar, 2007), as a mobilization of queer 

theory as method, to excavate the past and reimagine the future, while simultaneously 

disidentifying with queer, in line with Muñoz (1999), to actively counter the hazard of 

upholding essentialism and highlight its indivisible intersections with race, class, gender 

identity, and ability. I build on Crenshaw’s (1991) vital concept of intersectionality 

using assemblage theory (Puar, 2007) to inform my inquiry. Assemblage37, framed as a 

rereading of intersectionality, recognizes the inherent instability and fluidity of identity 

long understood as fixed and analytic. As a framework, I engage queer assemblage to 

destabilize limiting and exclusionary notions of identity that may contribute to 

qualifying and fortifying discourses that enforce rigid understandings and fail to account 

for the myriad of diverse, intersectional, and relational identities individuals may hold.  

 
37 The notion of assemblage can be traced to the work of Deleuze and Guattari (1975), most notably their 
conception of agencement (Puar, 2012). Assemblage should not be considered a direct linguistic 
translation of agencement, nor was the concept ever presented as formalized and complete theory (Nail, 
2017). My understanding of Deleuze and Guattari’s work on agencement positioned what we term 
assemblage as a “fragmentary whole” not bound by organic unity, a concept made up of a chiffre (or 
multiplicity) of relational and unfixed segments (Deleuze & Guattari, 1994, p. 15-16).  
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I have looked to Muñoz’s (2009) concept of queer futurity to make sense of my 

work with Pride and my purpose for engaging in advocacy. I extend Muñoz’s ideas of 

queering and working toward queer futures to this article, to help articulate my personal 

and political orientations to organizing, necessary responses to depoliticization, and the 

potential of this organization (Thorpe, 2020). I engage queerness as a reactive, 

proactive, radical, and motivational reverie that looks beyond an inadequate present to 

utopic possibilities and draw on Butler’s (1993) articulation of queer as a “site of 

collective contestation, the point of departure for a set of historical reflections and future 

imaginings,” that is becoming and evolving indefinitely, and therefore recognize that 

queerness cannot be obtained (Butler, 1993, p. 220). I position queer not as something 

tangible, but a perpetual, non-linear, and infinite number of possibilities for socio-

political change.  

The concept of queer utopia (Muñoz, 2009) as both a means of imagining how 

queerness might exist in future worlds and as a method for interrogating the past and 

disrupting “here and now” frames my engagement with futurity and fiction in this article 

(p. 1). I view queer utopia not solely as a realm of possibility that sparks hope and desire 

for new and better modes of being in the world (Levitas, 2013; Muñoz, 2009), but as an 

invitation to engage in critical labour to continually reimagine and remake the present 

and to embrace failure as a necessary disruption of the current conditions of this 

heteronormative and cisnormative world. To engage utopia as a method of thinking, 

theorizing, and acting in organizing requires us to move past envisioning possible 

futures to actively engage with the not-yet-queer, to interrupt the discourses, systems, 

and structures that perpetuate and maintain oppression in the “now.”  It is necessary to 
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view these fictional utopias not as ultimate goals but as an emancipatory “a force for 

change,” open to continual reimaging and recreating (Masquelier, 2022, p. 627).  

I have long been entangled in a love affair with science fiction, in large part due 

to its offer of infinite, nebulous possibilities for imagining futures. This familiarity is 

perhaps central to my deep attachment to a liberatory approach to queer futurity38 

(Muñoz, 2009). I draw on Gibson’s (2018) quote, variations of which he has uttered in 

numerous contexts over the past three decades, to ground this work’s exploration of the 

uneven distribution of liberation among gender and sexually diverse communities and 

the enduring oppression of racialized, disabled, Mad39, poor40, and aged 2SLGBTQ+ 

individuals. My utopian, visionary notion of queer futurity, in contrast to Edelman’s 

(2007) denial of fantasy and imagining as tools of liberation, functions to articulate a 

necessary distinction between liberatory queer futures of disruption and possibility and 

what I term “homofuturity.” By introducing homofuturity, I demarcate a homonormative 

and homonationalist orientation to imagining futures for gender and sexually diverse 

 
38 I choose to engage with Muñoz’s work on futurism as I consider this work to resonate with my personal 
orientations to activism and near-quixotic approach to theorizing. I would be remiss to exclude Edelman’s 
(2007) pivotal work No Future, which takes a contrasting approach to futurity. Edelman warns of the 
legitimate ills of reproductive futurism and proposes that a naïve preoccupation with hope and futures of 
change functions not to further our political or social efforts of queering, rather to keep us stationary as we 
reproduce the past and maintain discourses of exclusion and oppression. While I do not take this 
approach, Edelman’s valid warnings and provocative vision of a queer world that challenges much of 
what we know and rejects the fantasy of futurism is a valuable consideration in these discussions.  
39 I use Mad throughout my work to denote individuals who have been labelled as mentally ill through 
medical models of psychiatry and mental illness that have long functioned to police normativity, 
constructing individuals deemed Mad as disordered and strengthening of sanism (Rashed, 2019; Reaume, 
2017, 2019). I engage this term as a Mad individual in line with Mad Studies, drawing on the many 
influential theorists who have engaging with topics of madness, both Mad scholars (Ingram, 2005, 2016; 
Price, 2011; Shimrat, 1997) and those exploring mental illness as a social construct (Deleuze & Guattari, 
1980; Foucault, 1965; Szasz, 1974).  
40 I use the term poor intentionally so as to make visible the interconnected nature of power, poverty and 
oppression and destabilize the stigma surrounding this word. Further, I contend that the alternative 
signifier, low-income, can obscure necessary discussions of classism, capitalism, and economic 
oppression. Drawing on Brim’s Poor Queer Studies, I engage poor as a discursive construct and factor of 
experience that denotes “a sense of institutionalized disparity” (p. 12).  
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communities that rejects radical, queer politics, and reproduces discourses of 

oppression.41 Homofuturity prioritizes futures of intelligibility, adherence to hetero-

chrononormative42 expectations, assimilation into the national discourse, and the 

achievement of normalcy within a system that mandates compulsory heterosexuality 

(Rich, 1980; Seidman, 2009), whiteness (Atluri, 2018; Deliovsky, 2005; Tehranian, 

2007), and ability and sanity43 (Harmon, 2010; Inckle, 2015; Ingram, 2005; McRuer, 

2013; Perlin, 1993).  

Duggan’s (2002) work on homonormativity and the escalation of neo-

conservatism among gay men late twentieth century American politics foregrounds my 

construction of homofuturity. Homonormativity privileges the adherence to and 

reproduction of socio-cultural norms and binds concepts of progress, success, and 

belonging to expectations of participation and assimilation into the national, 

consumerist, capitalist system (Duggan, 2002). This assimilation strengthens the 

constructed binary between acceptable and worthy sexually diverse subjects and a queer 

Other, cast as disruptive, political, and threatening to the nation.44 To draw on Muñoz’s 

(2009) concept of a normative map of the world, where queer represents an assemblage 

not fully known nor intelligible to heterosexual, cisgender publics, and queering requires 

 
41 The ideology of the homofuturist may be shaped by the rise of what Bruce (2016) terms 
heteroperpetuity, which I consider to be deeply entwined with homonormativity. Heteroperpetuity, 
reproduced through “cultural practices and productions,” seeks to persuade gender and sexually diverse 
individuals that white, middle-class, able-bodied, respectable heteronormativity is desirable, necessary, 
and perpetual while simultaneously reinforcing the racist discourses that sustain its dominance (Bruce, 
2016, p. 169). 
42 Chrononormativity, introduced by Freeman (2010), denotes that the way in which individuals are 
expected to spend their time, relate to others temporally, and adhere to markers of time in specific, 
normative ways, rooted in expectations of productivity within a capitalist system and normative goals 
associated with heteronormative, reproductive futurism and domesticity (Edelman, 2007).  
43 By ability and sanity I intend to encompass compulsory able-bodiedness, compulsory hearing/speaking, 
compulsory neurotypicality, and any and all discourses which are predicated on a normative physical 
and/or mental and/or cognitive standard. 
44 This Other is frequently racialized, gender diverse, poor, and/or disabled (Puar, 2007).  
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relinquishing your footing, I propose homofuturity as an orientation which seeks to 

firmly plant one’s feet on this imaginary map of what is constructed as normal, and thus 

perceivable. The homofuturist’s homonormative politics serve to constrain queer desire 

(Muñoz, 2009) and the productive potential of envisioning utopian futures, directing 

their efforts instead to reproducing oppressive norms that preclude possibilities for 

collective action and solidarity.  

I apply these divergent ideas of futurity to my work in activism and community 

organizing not to create an oppositional binary of good and bad tactics, but to unpack 

the motivations, contexts, and discourses of power that underly what I consider to be 

essential work. I look to Imarisha’s (2015) conceptualization of activism as a dedication 

to imagining and creating new world to complement my approach to these topics. Her 

quote, “[w]henever we try to envision a world without war, without violence, without 

prisons, without capitalism, we are engaging in speculative fiction” reverberates in my 

mind when I reflect on the work of organizing and provokes engagement not in the 

reproduction of the past or present, but through surrendering my footing and diving into 

the liberatory work of collective, relational, and hopeful45 imaginings (2015, p. 3). 

Imarisha (2015) and brown (2015) speak to visionary fiction as a tool for engaging 

speculative fiction in social justice work, centering oppressed populations and 

challenging dominant systems of power that limit our capacity to envision and create 

change. Visionary fiction can be engaged in the queer project of “bringing new worlds 

into existence” through imagining radical, transformative futures (brown, 2015, p. 279). 

 
45 My approach to hope, is mediated by Berlant’s (2011) cruel optimism, draws on hooks’ Teaching 
Community: A Pedagogy of Hope, Jones’ (2013) work on queer utopias where hope represents a glimpse 
of possibilities, and Kaba’s (2021) articulation of hope as a grounded form of discipline and a vital 
practice in justice work.  
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I draw on this tool to guide my approach to deconstruction, recreation, and reimagining. 

Visionary fiction necessitates an analysis of the locus of localized discourses of power 

that shape my experiences, which I consider to be vital to interrogating the construction 

of knowledge and oppressive discourses within this city and its institutions so as to 

destabilize them and create opportunities disruption and reenvisioning.  

I further connect this orientation to organizing to Ahmed’s (2010a, 2010b, 2017) 

feminist killjoy, a figure that makes visible tensions and oppressions imparted through 

systems and relations of power, demanding disruption and intervention, at times to the 

chagrin of those around them. Just as Wunker’s (2017) work on feminist killjoys 

positions the everyday life as political, I seek to uncover the depoliticization of the 

everyday in Fredericton’s queerscape, using Ahmed’s feminist killjoy, expanded to what 

I propose as the “queer killjoy” to conceive of our approach to organizing and consider 

ways to politicize the everyday in spaces of advocacy and beyond. In line with Muñoz’s 

(2009) conception, I evoke Pride as a collective space of organizing, an institution that is 

not queer, can never been fully queered, and that requires constant and critical queering 

to actively disrupt hegemonic discourses that reproduce oppression and exclusion.  

Returning to Gibson’s (2018) quote that guides this inquiry, I argue is necessary 

for organizers and communities to collectively consider what the future means and looks 

like for those for whom futures have been long denied, mandating the disruption of 

oppressive discourses that construct deviancy and contribute to this uneven 

distribution.  To do this, I explore the project of queering Pride through my experiences 

embedded therein, focused on the intersections between discourses of homonormativity 

and homonationalism and the ongoing oppression of Indigenous, racialized, disabled, 
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Mad, poor, and aged gender and sexually diverse individuals perpetrated by Pride in 

Fredericton.  

I begin with a contextualized discussion of homonormativity, drawing on 

personal experiences working with my local Pride organization, to explore the 

depoliticizing discourses of oppression that have long shaped this space and the 

surrounding queerscape. This introduction to homonormativity within Pride provides 

necessary context for an analysis of homonationalism, as I look back on my first 

summer of volunteering, probing an example of homonationalism within the 

organization that sparked my perpetual role of the queer killjoy and laid the groundwork 

for ongoing practices of disruption rooted in resistance, hope, and reimagining. In 

closing, I consider the ways in which these discourses have depoliticized the space of 

Pride and must inform our actions of queering, engaging in visionary fiction, 

considering ways in which queering the spaces of Pride and facilitating collective 

community imagining can create new futures.  

 

Queering Context 

I begin this work by situating myself and the queerscape in which I am 

embedded. I am a white, cis, queer doctoral candidate at the University of New 

Brunswick, originally from the traditional lands of the Mi’kmaq peoples.46 My 

 
46 This method of self-positioning must be critically examined so as to avoid undermining the intentions 
of reflexivity and commit to destabilizing one’s positionality to identify and undermine discourses of 
power and subjugation both internal and external (see Aveling, 2013; Pillow 2003). I am continually 
considering how to queer this work of positioning. Drawing on assemblage theory, as proffered by Puar 
(2007), I consider the ways in which the many intersecting identities I hold - white, cis, queer, lower-
middle class, woman, chronically ill, Mad, femme and so on - impact my experiences and the lens I bring 
to academia and activism. I recognize that my significant and unearned privilege permits me to engage 
with these topics within academic institutions and engage in unpaid, public-facing activism.  
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femmeness47 and positions of privilege, particularly my whiteness, have facilitated my 

ability to engage in advocacy work from my teens onward. This work references my 

involvement with Fierté Fredericton Pride (FFP) in particular. FFP is a small, non-profit, 

volunteer-run community Pride organizing in the capital of the east coast province of 

New Brunswick. The only officially bilingual province in Canada, New Brunswick has a 

rural geography and is largely working-class and ethnically homogenous, with a long 

history of settler colonialism, conservatism, religiosity, and racism (Baker et al., 2001; 

Metallic, 2020; Savoie, 2001; Wilson-Forsberg, 2012). 

Having been active in advocacy for nearly twenty years, first in Nova Scotia and 

then in New Brunswick and Ontario, I use Ingram’s (1997) concept of queerscapes to 

better situate my experiences within the context of my surroundings. I define 

queerscapes as constantly evolving spatial and temporal constructions of queer space 

and alliance imbued with histories and memories of marginalization, communality, 

resistance, and joy. In line with Ingram’s (1997) description of queerscapes as a 

collection of spaces comprising “a plane of subjectivities constituting a collectivity,” I 

consider queerscapes to be a form of assemblage, formed not only through processes of 

resistance, relationship-building, identity-making, and collective action but also through 

the influence of (and resistance to) discourses of power which cast gender and sexual 

diversity as deviant and relegated to the margins (p. 41). Compared to larger cities, I 

consider the queerscapes across this rural province to be largely influenced by local 

 
47 Being a (white) femme queer woman has positioned me as non-threatening, in part due to the ways in 
which femme women are at times rendered invisible in queer spaces and cultures (Walker, 1993); 
however, I am loath to include this without gesturing to the ways in which my femmeness has mediated 
my experiences of acceptance, visibility, and belonging within queer spaces and communities and has 
contributed to an expectation of (often inequitable) labour (Inayatulla & Robinson, 2020). For further 
exploration of this topic, see (Blair & Hoskin, 2015; Dawson, 2018; Hoskin, 2019, 2020; Hoskin & 
Taylor, 2019). 
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queer organizations, predominantly Prides, due to the dearth of queer spaces and 

services.48  

The first queer protest in the province can be traced to 1981 (Warner, 2002), 

which sparked the emergence of numerous small community organizations that came 

and went over the past four decades. Early organizing in Fredericton began in the late 

1970s, two decades before the city’s mayor was ordered to read a Pride proclamation by 

the provincial Human Rights Commission after years of repeated refusal (Thorpe, 

2022). The first official festival in the capital city took place in 2009 followed by the 

first parade, relegated to the local walking trail, in 2010. While there are small Pride 

organizations in the larger cities of New Brunswick, there remains a significant dearth of 

resources and supports for gender and sexually diverse individuals and communities 

across the province. I understand this context to be symptomatic of widely held 

conservative values, correlating with the high population of Catholic, Baptist, and 

Pentecostal communities and evidenced by the longstanding strife regarding 

reproductive justice49, conversion therapy50, and most recently, Premier Blaine Higgs’ 

 
48 In Fredericton, the closure of Clinic 554 (a vital resource for primary care for gender and sexually 
diverse individuals and the only abortion provider outside of the two cities with approved hospitals 
province wide) and the only ‘gay’ nightclub (Boom!) in 2020 contributed to this growing gap in spaces 
and services (Burkholder et al., 2022). In late 2023, the local 2SLGBTQ+ youth organization, Imprint 
Youth Association, finally put down roots in the space previously occupied by Clinic 554 after years of 
fundraising and advocating for a queer youth space in the city.  
49 The recent closure of Clinic 554 is a prime example. The Canadian Civil Liberties Association launched 
a lawsuit in early 2021 regarding the ongoing restrictions to abortion services, following several 
constitutional challenges of this nature in the province over recent decades. See (Bissett, 2021; Everitt, 
2015; Foster et al., 2017) 
50 The persistence of conversion therapy, a practice widely denounced by professional bodies in both 
Canada and the United States (Kinitz et al., 2022), in New Brunswick merits attention. While the adoption 
of Bill C-4 officially rendered conversion therapy practices (CTP) illegal in 2022 (Aiello, 2022), there are 
ongoing concerns regarding organizations and individuals practicing CTP using alternative and 
intentionally vague verbiage to avoid detection (Tiwana et al., 2022). Prior to the ban, Tiwana et al. 
(2022) found that New Brunswick reported the highest rates of CTP practice across Canada, practices 
further documented through the advocacy of numerous individuals in the province (Gill, 2019; Mercer, 
2020). 
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decision to revise Policy 713, removing protections for 2SLGBTQ+ students across the 

province and actively violating their rights51.  

Upon moving to Fredericton, recently invigorated by the opportunities and 

experiences I was privileged to enjoy during my time living in the Village in Toronto 

and working with local organisations, I was quickly struck by the divergent local social, 

political, and cultural milieu. In contrast to my work in Tkaronto and K'jipuktuk, I 

realized quickly that the local Pride organisation and its longstanding board of directors 

prioritized the production of an annual festival and few other initiatives, viewing 

progress as increased participation and acceptance within heterosexual populations. In 

my observation, the executive, events, participants, and consequently enthusiasm, were 

recycled year in and year out, with minimal input from the greater community. I heard 

rumours for the first few years of the board’s resistance to change and collaboration, 

whispers of reasons the committee has remained stagnant and eager volunteers had 

come and gone, unable to engage in meaningful ways. It took several years to work my 

way onto the board for the 2018 festival, at which point it had become clear to me and 

the other new members that the exec were very much set in their ways. In my view, the 

longstanding board was hesitant to engage in political or radical discussions or 

programming for fear of endangering their achieved sense of progress.  

During this period, frustrated by the depoliticized and tired state of the 

organization and its board’s hesitancy to create change or address exclusionary and 

oppressive structures, I found myself taking on the role of queer killjoy by speaking up, 

disrupting behaviours that were causing tension among the organizing group, and 

 
51 See (CBC, 2023; Furlotte, 2023; Office of the Child and Youth Advocate, 2023; Sivalingam, 2023). 
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insisting on an annual general meeting in accordance with the organization’s bylaws. In 

late 2018, several long-serving executive members and other board members retired, 

following an organizing season fraught with disagreements, political and ideological 

clashes, and increasingly unhealthy working relationships riddled with personal clashes, 

emotional outbursts, and aggressive behaviours52. In the late Spring of 2019, the new 

board finally gained control of the organization, following the eventual retreat of a 

continuing board member whose engagement became increasingly harmful and 

manipulative. This marked the beginning of a period of significant turnover and 

restructuring as we worked to deconstruct the organization, sifting through the remains, 

identifying, and acknowledging the many burned bridges and past harms, consulting our 

local communities, and rebuilding and rebranding the organization.53 I share this context 

to preface the following autoethnographic reflections and analysis. First, I bring you in 

to my time volunteering with Pride through a discussion of how homonormativity has 

shaped this organization, and then I draw on my experiences working within a new 

board.  

 

Homonormativity: Pink Politics and Progress 

I had always understood Pride to be political, representing a takeover of sorts, an 

act of claiming public space and being unapologetically present in all my queerness 

despite the persistent erasure of gender and sexually diverse bodies, identities, and 

 
52 Examples include microaggressions, gaslighting, manipulation, and screaming at other volunteers.  
53 Around the same time as our rather queer killjoy mutiny following the 2018 festival, BIPOC Pride, an 
organization committed to running events by and for queer and trans people of colour formed in response 
to ongoing exclusion and oppressive discourses within the organization – and the overwhelming 
whiteness of the organization. The new FFP board developed a strong relationship with BIPOC Pride and 
was grateful to collaborate with this important local organization, which is currently dormant.  
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histories in my schooling, in social institutions, and in society at large. I had long 

considered Pride to be an opportunity for a multiplicity of gender and sexually diverse 

bodies and identities to come together to take up space, share knowledge, and build 

community. I believed Pride constituted necessary mode of political protest, through 

visibility, education, and celebration in publics shaped by hegemonic heterosexuality, an 

opportunity to advance the project of queering. When I was elected co-chair of Fierté 

Fredericton Pride (FFP) in time for the 2019 Pride season, I did not anticipate the 

volunteer position to be so consuming. Having worked heavily with various queer and 

trans advocacy organisations in the past, I understood that the work would be difficult. 

However, FPP as an organization, had lost the trust of many local communities54 years 

prior, and the path of rebuilding was uncharted. It was necessary to become a dedicated 

organizer and volunteer, a negotiator, a publicist, a translator, a social-media referee, 

and a queer killjoy (Ahmed, 2010, 2023; Wunker, 2017). A vital element of this work, 

both as individuals and as a board, was unearthing and acknowledging the ways in 

which homonormativity has shaped and continues to influence this organization. As 

articulated by Puar (2007), “the homonormative aids the project of heteronormativity 

through the fractioning away of queer alliances in favor of adherence to the reproduction 

of class, gender, and racial norms” (p. 31). In what follows, I consider the deeply 

embedded homonormativity of this organization through an exploration of our work to 

 
54 The depoliticized nature of the organization, the involvement of the local police force, and 
entertainment-focused programming had contributed to an increasingly unsafe and inaccessible 
queerscape within Fredericton. Due to persistent oppression and exclusion, trust had eroded with many in 
the local community over time, particularly Indigenous, racialized, disabled, Mad, sober, youth, and elder 
populations.  



 114 

disrupt these discourses and queer the newly named Fierté Fredericton Pride following 

our election as a new board.  

For years, Pride in Fredericton had been working towards a place on the 

normative map (Muñoz, 2009), failing to acknowledge and dismantle systemic and 

structural oppressions and disrupt racist, colonial, ableist, and classist systems of power. 

These power structures continue to construct the deviant Other in opposition to an 

increasingly narrow vision of the non-threatening, normative queer, punishing alterity 

and restricting access. In community consultations, we soon realized that our new board 

was not alone in our concerns regarding this depoliticization and the ongoing exclusion 

it precipitated and began the collective work of actively deconstructing and reimagining 

this organization. In line with a queer killjoy mentality and inspired by the concept of 

activism as a practice of visionary fiction, I argue failing to deconstruct the present in 

the service of reimagining is to reproduce relations of power which have caused harm to 

our communities. Haritaworn, Kuntsman, and Posocco (2015) apply Nixon’s (2011) 

concept of ‘slow violence’55, to neoliberal non-profits that valorize popular rhetorics of 

diversity and inclusion without commitment to structural change and anti-oppressive 

work, thus maintaining and reproducing hierarchies and relations of power that oppress 

Indigenous, racialized, disabled, Mad, poor, and aged gender and sexually diverse 

individuals, frequently underrepresented in organizational structures and leadership. 

This damaging embrace of slow violence comes at the expense of “consensus-based 

 
55 Slow violence originally intended to capture environmental violence and harms that occurs across time 
and space, causing degradation and destruction that impact individuals, animals, and the earth itself. Due 
to the non-immediacy and dispersed nature of forms of slow violence, global geopolitics, and the reality 
that the impacts of slow violence are largely felt by poor, rural, and racialized communities with minimal 
resources, it is often able to avoid detection or is outright ignored, leading to devastating consequences 
(Nixon, 2011).  
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organizing in the spirit of prefigurative politics and collective liberation” which I argue 

is critical to equitable queer futures (p. 43).  

Despite several years of involvement with Fierté Fredericton Pride, I have never 

watched the parade, instead working behind the scenes at the festival grounds. In 2018, I 

was shocked to learn from parade-goers that a local political party56 known for their 

conservative and transphobic views had participated in the parade. Viewed by some as a 

homonormative sign of tolerance and progress, implying that gender and sexually 

diverse communities should be pleased that Pride has grown to a point at which even 

organizations and individuals that debate our rights and challenge our existence choose 

to partake, I viewed their involvement as an unctuous publicity grab which diverged 

from their party views. While I hadn’t witnessed their contingent marching, I was 

unsettled by the visibility their participation afforded them and the resultant messaging 

to the diversity of communities engaged in Pride. I consider the increased participation 

of political parties seeking to portray values that did not align with their respective 

platforms to reflect the depoliticization of Pride across Canada. In 2019, when our new 

board took the reins, we were eager to address the homonormative values that had 

plagued Pride in previous years, making the People’s Alliance participation in the 

parade possible, with attention to our positioning and a commitment to actively queering 

ourselves while engaging in this work.57  

 
56 The People’s Alliance is a provincial political party whose support for minoritized populations has been 
questioned since their inception and whose candidates have shared Islamophobic, homophobic, and 
conspiratorial views via social media (Fraser, 2020; Press Progress, 2018). Its leader has since joined the 
Conservative Party and was a champion for the revisions to Policy 713 (Poitras, 2023). 
57 Puar (2007) explores the focus on binaries of assimilation and transgression, noting “[i]t is easy, albeit 
painful, to point to the conservative elements of any political formation; it is less easy, and perhaps much 
more painful, to point to ourselves as accomplices of certain normativizing violences” (p. 23). When we 
first began deconstructing the organization, we were a small group of white, queer, non-binary, 
neurodiverse, lower and lower-middle class individuals of varied backgrounds and ages. We understood 
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Our first decision was to develop an explicit policy regarding the involvement of 

police and military in the parade, which I discuss in my exploration of 

homonationalism.58 This was quickly followed by new resolutions and procedures 

regarding political parties and corporate involvement in the parade and festival, along 

with new criteria for sponsorship. By this time, I had experienced the increasing 

commercialization of Pride spaces firsthand.  

In 2014, I attended World Pride while living in Tkaronto. The parade stretched 

on for hours in the glaring sun, blasting the senses with pounding dance music, glittering 

costumes, and flashy floats featuring synchronous performances. Having only attended 

Pride parades in Halifax and Boston previously, I was struck by the corporate presence 

throughout the event, with big-business floats and contingents in matching company 

attire comprising a vast portion of participants. Walking back to my tiny flat in the 

Village, branded keychains, water bottles, and other trinkets littered the sidewalks. This 

heavily produced, superfluous technicolour experience was a far cry from the DIY floats 

I had toiled over each summer in the basement of the Youth Project59, covered in 

 
that significant structural change and ongoing consultation was required in order to address the past harms 
of the organization so as to create a space that was safer, more inclusive, and more affirming for racialized 
and Indigenous members of our communities. Building trust and relationships is central to this ongoing 
work (Sylliboy, 2022). Since 2019, the organization is now grateful to be continually rebuilt and 
reimagined by an increasingly diverse group of passionate and engaged individuals working collectively 
to queer Pride and the local queerscape, which has included Indigenous, AfroIndigenous, Black, Hispanic, 
Latinx, and white members of a far greater range of ages and experiences, including several recent 
immigrants, neurodiverse, disabled, and chronically ill individuals.  
58 While the local police force had voluntarily participated out of uniform in years previous, this policy 
outlined that neither police nor military personnel were permitted to participate in uniform, in a 
contingent, or bearing any form of insignia. Participation as private individuals without identifying 
uniforms, banners, or other visual materials was permitted. While we received minimal backlash from 
these institutions, we received verbally abusive and aggressive backlash from the local community 
including both allies and sexually diverse individuals.  
59 The Youth Project is an organization that provides programming, support, services, and resources to 
2SLGBTQ+ youth under 25 in Halifax (K'jipuktuk) and beyond that had a physical location for services 
and programming, The Graham Pinsent House. A transformative space in my personal journey, I worked 
with this non-profit as a youth volunteer from late Junior High onwards, taking on a summer student 
position during my undergraduate degree.  
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sawdust and paint, meticulously constructing cityscapes or waves for various themes 

chosen by youth members.  

These dichotomous experiences have informed my sentiments regarding the role 

of homonormative consumerism and corporatization in the depoliticization of Pride, 

further facilitated by festivals trading corporate visibility and community access for 

monetary support and sponsorship. This reflects the pervasive homonormativity that has 

permeated Prides across the nation, aligned with the increasing consumerism targeted 

toward 2SLGBTQ+ communities that has “co-opted the language and symbols of queer 

pride,” such as rainbow flags and narratives of progress and belonging (Ward, 2008, p. 

10). The mainstreaming of 2SLGBTQ+ culture (stated liberally) has precipitated 

increased visibility and facilitated the rise of a seductive pull of possible normalcy. 

Increased legibility through marketing and curated visibility worked to further 

2SLGBTQ+ claims to citizenship and rights such as marriage equality (Bell & Binnie, 

2004). However, these claims were contingent on assimilation, whereby rights were 

positioned as accessible to homonormative, “good gays”, while the Other was further 

marginalized, both within heteronormative and homonormative ideals. 

For me, the World Pride parade exemplified the impact of homonormativity, in 

which queerness becomes normalized through integration in the fabric of socio-political 

and economic structures, positioning the embrace of capitalist practices and the 

involvement of large corporations in Pride as homofuturist markers of progress 

(Holmes, 2022; Klein, 2016; Olson, 2016; Puar, 2007). This neoliberal influence has 

been a central force in depoliticizing organizations like ours, delimiting access to mostly 

white, middle-class, gay men (toward whom the market is oriented) and perpetuating the 
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exclusion of “queer youth, queers living in poverty, working-class queers, queers of 

colour, Indigenous queers and two-spirit people, trans people, and others” thus 

contributing to classist and elitist community formations and creating “more possibilities 

for neoliberal capitalist practices to enter into gay community formation” (Kinsman, 

2017, p. 152).60  

The increasing influence of this emerging pink market and the rise of 

pinkwashing (DeGagne, 2020; Dhoot, 2016; Jackman & Upadhyay, 2014; Puar, 2007) 

has operated to minimize and obscure necessary questions of classism, racism, 

colonialism, and ableism, concealing enduring discourses of oppression under a rainbow 

guise of marketing that promotes homonormative ideas of progress by positioning the 

white, able-bodied, middle-class, assimilated subject in opposition to the unruly, 

political queer, the (frequently racialized) deviant threat to the nation and assimilationist 

goals of homofuturism.61 While our local Pride had not had major sponsors in the past, 

unlike many larger cities in Canada, we were cognisant that this possibility was 

antithetical to our commitment to queering and recreating this space with and for our 

diverse local communities. In the short time since taking over the board and 

implementing such policies, we have nonetheless had problematic interactions with 

local businesses who have used Pride and at times, our organization’s name, to sell 

 
60 Bain’s (2017) work on Black queer and trans organizers in Toronto speaks to this reality, showing how 
the shifting focus on Pride Toronto correlated with the erasure of “black queer diasporic and racialized 
queer bodies” within spaces of Pride and queer celebration (p. 82). 
61 Pinkwashing is a tactic to either distract from or legitimate actions of a state that contribute to harm and 
oppression by focusing on a neoliberal narrative of tolerance and acceptance of diverse sexualities 
(Gentile & Kinsman, 2016). To illustrate, in 2010 Pride Toronto and the City of Toronto worked to revoke 
funding for Queers Against the Israeli Apartheid (QuAIA) and ban the term “Israeli aparatheid” from the 
Toronto Pride Parade (Birch-Bayley, 2019). QuAIA (now disbanded) worked to disrupt the pinkwashing 
of Israel during the nation’s ongoing genocide of Palestinians (Birch-Bayley, 2019; Gentile & Kinsman, 
2016). 
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products and market to gender and sexually diverse populations and those seeking to 

support philanthropic efforts without sufficient community consultation.62 

In developing these policies collaboratively, we sought to directly address 

several pervasive aspects of homonormativity that we considered to be entwined with 

the lack of political engagement of past Prides and the ongoing exclusion of Indigenous 

racialized, disabled, Mad, poor, and aged individuals and communities. To further 

consider the oppressive impact of homonormativity within spaces of Pride, I will now 

take you back to the summer of 2018, the first Pride I was involved in in this space.63 

Following my attendance at WorldPride in 2014, my naiveté regarding the radical, 

political undercurrents of Pride had begun to wane. The 2018 parade and festival in 

Fredericton solidified my realization that my vision of Pride was just that, a vision, not a 

reality. In the following section, I explore the entwined roles of homonationalism and 

homofuturity and consider strategies to disrupt their impacts on the depoliticization and 

exclusionary boundaries of Pride within Fredericton’s queerscape.  

 

Homonationalism: Surveilling the Queerscape 

Two days before the scheduled Pride parade and festival in 2018, four 

individuals - two civilians and two police officers - were killed in Fredericton. While 

there was debate within the FFP64 board, the executive decided that we would continue 

 
62 We have observed local businesses promoting themselves through commitments to local gender and 
sexually diverse communities that are then quietly pedalled back, corporations purporting to sell products 
with a portion benefitting our organization without our consent and without providing these proceeds, and 
local businesses committing to sponsorship and gaining publicity through our festival and then neglecting 
to pay their invoices or communicate further.  
63 I was briefly involved in the organization in 2018 but was not elected to the board in any official 
capacity, nor did I feel I had any power or say within the existing structure.  
64 I use the abbreviation FFP during this segment for clarity and consistency; however, it is important to 
note that the organization was named Fredericton Pride at this time. When I joined the board in an official 
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our planned programming, described by the city Mayor as “a way for our community to 

start rebuilding” (Sturgeon, 2018, para. 2). The board executive implemented several 

changes in response to the deaths, including a moment of silence and a 32-metre blue 

ribbon carried down the middle of the parade. At the time, I felt both highly conflicted 

and confused by the desire to focus on the deaths of the two officers. While my desire 

wasn’t to minimize the tragedy or community impact of these deaths, I considered the 

connection between the occurrence and Pride due to timing tenuous and problematic. 

While I admittedly had no clear idea of the best way to negotiate these unforeseen 

circumstances (and little say in the matter as a new volunteer), I was confident that the 

focus on local law enforcement was not the appropriate response. I knew that the 

presence of individuals and insignia long associated with the enduring oppression of 

queer and trans individuals would cause many discomfort, fear, and harm. The police’s 

historic and ongoing perpetration of violence, documented and undocumented, toward 

queer, trans, racialized, Mad, and disabled communities has been long established (Ball 

et al., 2016; Buist & Lenning, 2016; Dwyer & Tomsen, 2016; Haritaworn et al., 2018; 

Mallory et al., 2015; Mogul et al., 2012; Russell, 2019).  

Again, I was conflicted. I felt uncertain about how to engage in an event 

intended to create space for gender and sexually diverse communities that was pivoting 

to focus on an aspect of the justice system and government which has long criminalized 

gender and sexual alterity (Cloutier de Repentigny & Vipond, 2023; Daley & Radford, 

2018; Hooper, 2019; Kinsman & Gentile, 2010; Laidlaw, 2023). In my mind, the shift in 

 
capacity in 2019 and was elected as co-chair, we registered the organization as a non-profit to increase 
transparency and accountability and changed the name to Fierté Fredericton Pride to reflect our bilingual 
province and commit to increasing access to our local 2SLGBTQ+ Francophone communities.  
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focus that came with mourning the passing of members of local law enforcement during 

the parade and festival functioned to reinforce the exclusionary boundaries of this city’s 

already fragmented queerscape. I considered stepping away, as did others before me 

who were unable to reconcile their political orientations with the organization’s 

perceived homonormativity and homonationalism (Duggan, 2002).65 The turnaround of 

less than 48 hours between the discussion of memorialization and the actual event, 

paired with my initial affective paralysis and my extremely narrow sense of queer 

community and connections in this space, limited my immediate actions beyond the 

necessary pedagogical eye rolling (Ahmed, 2017). In the end, I stayed, but by now my 

feet firmly planted in the boots of the queer killjoy with no footing on the normative 

map (Muñoz, 2009).  

That summer, the treasurer spoke to a reporter about the executive’s decision to 

place focus on the fallen officers, stating the “city police have been supportive of us for 

years […] We don’t have an issue like some of the other Prides do” (Grant & Bissett, 

2018, para. 7). I remember being horrified by these words, and their underlying message 

that Fredericton Pride was aware of, yet implicitly unconcerned with, the legacy of state 

violence against gender and sexually diverse communities and the colonial violence, 

erasure, and genocide perpetrated against Indigenous and Two Spirit individuals since 

colonization, both historical and ongoing. I read this quote as a dismissal of the very real 

community concerns of safety, trauma, and exclusion. I was deeply concerned about the 

 
65 I am still conflicted about this decision and have come to understand that my guilt for not taking more 
radical action than a quiet role expression of killjoy tactics – followed by a firm resolve to truly become a 
queer killjoy and to disrupt the organization – is self-centering and unproductive. I draw on this 
experience to inform my actions and commitment to radically inclusive, relational, and disruptive 
organizing.  
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ways this statement and accompanying actions would harm our local communities, 

constructing this already exclusory space to be even less accessible. The clear 

positioning of the organization in this brief news article reflected the board’s failure to 

consider the impact this redirected focus on an institution complicit in harming gender 

and sexually diverse individuals could have on those same communities (Dwyer & 

Tomsen, 2016; Giwa & Jackson, 2020; Ramjit, 2020; Russell, 2019; Walcott, 2017).  

I saw the act of carrying a blue ribbon through the parade and welcoming the 

participation of law enforcement, while failing to acknowledge the ongoing epidemic of 

police violence against gender and sexual minorities, particularly queer and trans 

persons of colour to constitute a strong statement of values (Gentile, 2017; Giwa & 

Jackson, 2020; Haritaworn et al., 2015; Kinsman, 2017; Kinsman & Gentile, 2010; 

Nevius, 2018; Smith, 2016). The quote I’ve referenced reduced the innumerable lived 

experiences of oppression and violence to an “issue” that affected Others (Ahmed, 

2006), the deviant queer subjects that threaten homofuturity, constructed in opposition 

to the Treasurer’s asserted “we.” This distinction between the problem queers and the 

proper queers mirrors the ways in which Indigenous, racialized, disabled, Mad, poor, 

and aged community members are increasingly relegated to the margins as queer 

organizing and spaces become increasingly depoliticized and intent on the pursuit of 

homofuturistic notions of progress. By stating that the local community did not have this 

issue, the secretary clearly delineated who is a part of the gender and sexually diverse 

queerscape of Fredericton, marking those that take issue with the involvement of the 

institution of policing as Other. Homonationalism functions to cast aside these Others, 

while rewarding specific modes of being for their assimilation and compliance.  
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The treasurer’s statement spoke to the values and priorities of the organization’s 

leadership at that moment in time, illustrating the homonationalist rhetoric that has 

seeped into queerscapes and spaces of organizing across the country in recent years (Da 

Costa, 2020; Dryden & Lenon, 2016; Greensmith & Giwa, 2013; Kinsman, 2018; 

Smith, 2020). Homonationalism (Puar, 2007), a central tenet of my concept of 

homofuturity, refers to the ways in which once-radical queer politics have become 

increasingly depoliticized, shifting focus away from systematic oppression of those 

constructed as deviant in favour of striving toward normative rights (such as marriage) 

within a system that sanctions queerness to those deemed non-threatening to the 

interests and agendas of the nation (Puar, 2007). Those that align with constructions of 

queerness deemed acceptable, namely white, cisgender, able-bodied, sane, middle-class 

masculinity, are rewarded for participation in national discourses of heteronormative 

domesticity, consumption, patriotism, and colonialism (Duggan, 2002; Jones, 2009; 

McCaskell, 2016). Through the rise of neoliberal homonormativity, these constructions 

have been taken up in Pride66, and have been both reflected and enacted by Pride in 

Fredericton for years. Homonationalism has worked to weaponize government 

apparatuses, including the institution of policing, in the enduring oppression and 

regulation of alterity across Canada (Cole, 2020; Hooper, 2019; Kinsman & Gentile, 

2010; Walcott, 2017).  

Gender and sexually diverse individuals and communities have long been subject 

to surveillance, punishment, and abuse from law enforcement and government bodies 

(Kinsman, 2017; Kinsman & Gentile, 2010; Nevius, 2018). In 1971, during the first 

 
66 I make a necessary distinction here between more recent, depoliticized approaches to Pride organizing 
and the radical, liberatory activism of early queer movements (Warner, 2002).  
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cross-country gay rights demonstration in Canada, Toronto Gay Action wrote the 

following: “[i]n our daily lives we are still confronted with discrimination, police 

harassment, exploitation, and pressures to conform which deny our sexuality. That 

prejudice against homosexual people pervades society is, in no small way, attributable to 

practices of the Federal government” (Persky & Jackson, 1982, p. 217).67 Over fifty 

years have passed and 2SLGBTQ+ individuals and communities continue to have a 

fraught relationship with policing and warranted distrust.68 There is a long history of 

targeting, surveillance, and abuse of gender and sexually diverse communities, 

particularly racialized and gender diverse individuals, in Canada (Bruner, 1982; 

DeGagne, 2020; Giwa & Jackson, 2020; Hooper, 2019; Kinsman, 2018; Kinsman & 

Gentile, 2010; Kirkup, 2020; Smith, 2020). From the disproportionate violence toward 

2SLGBTQ+ individuals perpetrated by police, to the failure of the Toronto Police 

Service to take seriously the epidemic of missing 2SLGBTQ+ men of colour in the 

Village69 between 2010 and 2017, there are innumerable reasons why the presence of 

law enforcement in spaces intended for gender and sexually diverse individuals and 

communities is harmful (Giwa & Jackson, 2020; Kirkup, 2020).  

While the increased involvement of law enforcement in Pride events is 

considered a sign of progress to some 2SLGBTQ+ individuals, in line with orientations 

to organizing which subscribe to homofuturity, it serves to advance homonationalist 

discourses by constructing the police anew as “community protectorates” and 

 
67 Excerpt from a letter from Toronto Gay Action accompanying their document “We Demand” (“1971 
We Demand March,” n.d.). 
68 See the important work being done in Tkaronto by the No Pride in Policing Coalition 
(http://noprideinpolicing.ca/). 
69 See Haritaworn (2019) and Ling (2020) for additional information.  
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disregarding the systematic violence, homophobia, transphobia, racism, colonialism, and 

additional oppressions that persist (Haritaworn et al., 2015, p. 154; Russell, 2018). This 

action blurred the boundaries between the criminalization and protection, privileging an 

institution that has long contributed to the oppression of gender and sexually diverse 

communities, particularly racialized and gender diverse individuals. There had not been 

due consideration to the enduring systems of power and intersections of oppression that 

actively exclude those deemed deviant in the interest of crafting an appearance of 

progress.  

This example is but one of many that illustrate how Pride in Fredericton, New 

Brunswick has functioned to reproduce oppressive discourses and exclusion, begging a 

critical commitment to anti-racism and anti-colonialism and to actively queering this 

organization and the surrounding queerscape. White, cis, non-disabled, sane, middle-

class, Anglophone individuals have long dominated and laid claim to 2SLGBTQ+ 

spaces, thus furthering the interests of homonationalism (Barnard, 2004; Haritaworn et 

al., 2018; McCaskell, 2016; Puar, 2007). My first true actions as queer killjoy came 

after the 2018 festival, from speaking up to calling out70, disrupting the organization’s 

complacency and lack of transparency by demanding community consultation, and 

hatching a backchannel plan with collaborators to challenge the existing board executive 

at the 2019 Annual General Meeting and run for the position of co-chair.71 In choosing 

to join the Pride board in 2019, I committed to praxis through the queer killjoy, a 

 
70 I used the term calling out here with caution as this was not a public form of call out rather a pointed 
disruption of statements and norms within the context of meetings and other forms of communication. In 
2020, I read adrienne marie brown’s (2020) work on cancel culture, which has informed my approach to 
organizing since.  
71 The plan worked to a degree and the longstanding executive retired in 2019; however, it wasn’t until 
mid-2019 that the new board truly gained control of the organization (institutional memory, access to 
accounts, and one final retirement).  
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decision rooted in my desire to deconstruct this organization and reimagine the 

queerscape of Fredericton, addressing the exclusion and oppression caused by 

perpetuating exclusionary ideologies and spaces, moving away from homofuturity 

toward a collective reimaging of radical queer futures.  

 

Re-Politicizing Tomorrow’s Parties 

The newly elected board’s first priorities included community-consultation72, a 

new mission statement that prioritized transparency, accountability, equity, and 

inclusion, and a commitment to earning the trust and respect of a community that had 

experienced harm, repairing relationships, and addressing the privilege, positionality, 

and oppressive structures within the organization.73 Our personal concerns regarding the 

structure and programming of past Prides and the perpetuation of exclusionary spaces74 

mirrored issues raised in the consultation process in 2019. We sought to both 

acknowledge and deconstruct these issues, identifying the homonormative and 

homonationalist discourses which facilitated the political, corporate, and police 

presence, previously unchallenged due to the organization’s embrace of homofuturity 

(Thorpe, 2024). Further, we engaged with vital concerns regarding the ways in which 

Pride spaces have long excluded many gender and sexually diverse individuals and 

communities, from the heavy focus on events in bars, the propagation of party-centric 

 
72 This took several forms including anonymous opportunities for sharing feedback and the creation of an 
open and low-labour drop-in group for community representatives that coincided with board meetings.  
73 Policy work was important to our board due to the lack of accountability and transparency in years 
previous, characterized by infrequent annual general meetings and elections, a notable lack of community 
involvement and consultation, and little public information regarding finances, board procedures, by-laws, 
and decision-making.  
74 Examples include events held at bars with alcohol, events with prohibitive ticket costs, and events in 
spaces that were not accessible nor welcoming to gender diverse, racialized, or disabled queers.  
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culture at the expense of inclusion, and myriad concerns regarding inclusion and 

accessibility, from white-centric spaces and events that featured only cis, white speakers 

and performers, to physically inaccessible, paid events, a lack of ASL interpretation for 

Deaf and hard of hearing community members, and late night programming in adult-

only spaces that were inappropriate for youth, older generations, and sober individuals.75 

We also sought to engage with the newly created organization BIPOC Pride, cross-

posting their events and in later years (once we had secured funding), providing 

financial support for events. As such, our work in identifying and addressing these 

discourses of homonormativity and homonationalism within this organization and the 

local queerscape is intimately connected to our commitment to queering and re-

politicizing the imaginary boundaries and ephemeral spaces of Pride (Vorobjovas-Pinta 

& Hardy, 2021).  

We worked to imbue our work with decolonial and anti-racist practices, and 

create space that is accessible, inclusive, and affirming for a multitude of queer 

assemblages, experiences, bodies, and identities. In so doing, we committed to 

disallowing these spaces to be appropriated or used in ways that further oppression of 

this diversity of identities, such corporations co-opting our mission as a marketing ploy 

or permitting the police to infringe on the festival. In charting the social and cultural 

shifts in queer history, Shepard (2009), notes how segments of the communities sought 

to “define and redefine” the ways in which community is built” (p. 24). Our (ongoing) 

foray into queering spaces of Pride is a practice of visionary fiction, seeking to 

 
75 While it is beyond the scope of this article to explore the ways in which our board has endeavoured to 
address these concerns, which aligned with our vision of recreation, it is necessary to note that this 
feedback and ongoing consultation informs all aspects of our work. The nature of the programming we 
now offer (year-round) has shifted considerably and is significantly more accessible and inclusive.  
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continuously redefine how we envision community, build community space, and engage 

in collective action, a mission not without controversy.  

Those in our communities who were comfortable with the ways in which the 

organization had functioned for the past few years treated the incoming board with 

suspicion and disdain. In working to deconstruct Pride organization and reenvision its 

work within this depoliticized queerscape, we inevitably caused strife, prompting 

strongly-worded messages, personal attacks, and boycotts against our alleged agenda, 

predominantly from self-proclaimed allies and white, cis gays whose vision of Pride’s 

purpose and audience veered toward homofuturity. This discord makes visible the 

pervasive discourses of homonormativity and homonationalism present in our local 

queerscape, in line with a preoccupation with maintaining a space on the map. These 

discourses have long shaped the space of Pride, creating exclusory boundaries and 

delimiting access, thus contributing to the fragmented and exclusory local queerscape 

which has long privileged normative, non-threatening queer voices and visibility over 

the affirmation and inclusion of a multitude of queer assemblages. An acute awareness 

of our past is necessary to engage in the practice of disrupting these discourses, 

discarding the map, and and reimagining queer spaces through visionary fiction. 

Throughout history, representations of the body and queer protest are 

inextricable, from early raids that “pushed the queer bodies from the darkened bars onto 

the street, making the body visible for humiliation” to the primacy of performance in 

creating queer space (Polchin, 1997, p. 385). Harris (2009) speaks to the lacking 

political impact of sanitized, one-dimensional, and homonormative representation, 

stating “[t]he visibility of queers in inoffensive, assimilable forms is as much an index 
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of normalcy’s (apparent) triumph as their unmitigated erasure” (p. 156). Numerous 

scholars have explored the concept of representation as a mode of protest, positioning 

being visible as an act of resistance and a means of claiming space (Anderson, 2018; 

Bell & Valentine, 1995; Browne, 2007; Markwell & Waitt, 2009). Representation is a 

valuable and central component of Pride that destabilizes the unintelligibility associated 

with embracing a queer rejection of the normative map (Muñoz, 2009).76 However, the 

(often ephemeral) spaces constructed within the local queerscape have been 

depoliticized for years.  

 

Disrupting ‘Safe’ Spaces 

In my two decades of work in advocacy, I have continually come up against the 

term “safe space,” in community organizing, generally used with positive, but 

misguided intentions (Fox & Ore, 2010; Oswin, 2008; Quinan, 2016).77 I have long been 

a critic of this term, and at times, a proponent of the term safer space, in an attempt to 

recognize that 2SLGBTQ+ oriented spaces cannot be categorically safe for the immense 

diversity and fluidity of intersecting identities held and experienced by gender and 

sexually diverse individuals and communities.78 Space has long been understood as 

being actively produced and governed by heteronormative discourses (Bell & Valentine, 

 
76 I speak to representation intentionally, with attention to Chasin’s (2000) distinction between 
representation and visibility, where the former is regarded as intentional and politically situated, and the 
latter considered a mere acknowledgement of existence that does not speak to the immense diversity of 
gender and sexually diverse communities or their histories, identities, and experiences. 
77 While I reference the concept of “safe spaces,” this valuable topic is beyond the scope of this article. 
For further reading, see (Fox & Ore, 2010; Hartal, 2018; Ingram et al., 1997; Oswin, 2008; Quinan, 2016; 
Valentine, 2002).  
78 The term safer space remains problematic, as does the pathologising term brave space I have 
encountered in my community work. This discussion of terminology intended to denote affirming or 
inclusive spaces that recognize and hold space for a diverse assemblage of bodies, experiences, and 
identities warrants further research.  
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1995; Binnie, 1997), effectively suppressing and erasing gender and sexual minority 

identities, bodies, and experiences (Valentine, 2002).79 Over time, this regulation of 

space has further evolved to reproduce discourses of homonormativity (Duggan, 2002) 

and homonationalism (Bell & Binnie, 2004; Brown, 2012; Oswin, 2008). Similarly, 

what were purported to be safe spaces at Prides past were governed by these oppressive 

discourses, as previously explored. The imaginary and exclusionary boundaries created 

and upheld through discourses of oppression have functioned to restrict access to those 

deemed deviant queers, or queer undesirables (Casey, 2007), who are erased from queer 

space and in turn, understandings of queer community. In Fredericton, this manifested in 

the relative invisibility of Indigenous, racialized, and gender diverse communities who 

were not only unwelcome and unrepresented by Pride, but also unsafe. Further, the 

inaccessibility of purportedly safe spaces and events for disabled, Mad, poor, young, and 

aged gender and sexually diverse individuals erased further swaths of local 

communities, created a fragmented queerscape of isolation and exclusion that 

reproduced a narrow and exclusory queer subject aligned with homofuturity. 

Drawing on Reed’s (1996) description of queer space as a “space in the process 

of, literally, taking place, of claiming territory,” I contend that the queerscapes of 

Fredericton and the spaces of Pride, ephemeral and otherwise, are not queer, as 

illustrated by exclusionary political parties and local law enforcement taking up space 

within the 2018 parade (p. 64). Taking up the project of queering Pride extends to these 

spaces. Part of this work is deconstructing the ways in which homonormativity and 

homonationalism have made Pride unsafe for many in our communities, predominantly 

 
79 Over the past two decades, a burgeoning scholarship in queer geography has begun to take up labelling 
2SLGBTQ+ space as safe. 
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Indigenous, racialized, disabled, and gender diverse individuals and reimaging futures of 

accessible, safer, and affirming spaces. In my experience, and in consulting community, 

it was clear that many of these unsafe and exclusory spaces were intimately connected to 

the party-centric culture that is often equated with the depoliticization of Pride.  

In engaging in queering and re-politicizing this organization and imaging more 

inclusive and accessible queerscapes, I found myself to be highly critical of the focus on 

party culture, internalizing a stigmatizing and uncomplicated dichotomy between 

partying and politically motivated organizing, a mindset at odds with my claimed 

approach to organizing.80 I correlated the depoliticization of Pride with its not infrequent 

depiction as a “big party” (Bain, 2017). Having become accustomed to the role of queer 

killjoy as an organizer, I was committed to breaking down the ways in which my 

simplified perception reinforced homonormative binarist critiques that contribute to 

oppositional community division.81 At present, there is only one queer youth venue in 

Fredericton—volunteer run and housed in Clinic 55482—and one establishment that 

caters to gender and sexually diverse clientele, a 19+ dance club with cheap liquor and 

poor security, not unproblematic within the community. This was the location of many 

previous Pride events, a space that was inaccessible and unsafe for many individuals. I 

realized that I equated this space, despite some fond memories of pre-Pandemic low-key 

 
80 This mindset mirrors Domínguez Ruiz’s (2019) work on the collapse of the dualistic distinction 
between politically and commercially focused Pride events. Drawing on an analysis of Madrid Pride, he 
contends that Pride exists within a context of competing (yet not necessarily incompatible) notions of 
freedom, priorities, and politics. 
81 My foray into histories of queer organizing in three provinces informed my recognition of the 
discourses of power and oppression which uphold this oppositional and pathologising view (Thorpe, 
2021). 
82 In late 2023, Imprint Youth Association, an organization for 2SLGBTQ+ youth in the Fredericton 
region, opened a drop in centre in the building that previously housed Clinic 554 – a vital health clinic for 
gender diverse and 2SLGBTQ+ individuals that closed permanently in 2020. 
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nights of karaoke with my partner, with the depoliticized culture of Pride in this city. 

Further, I connected the exclusion that this space represented to many locally with the 

concept of partying and perpetuation of a culture of excess, instead of recognizing the 

role of homonormativity and the pink market in shaping queer party culture.  

While a party-centric mainstreaming of Pride events and festivals may serve to 

obscure the causal and historic relationship between protest and Pride, it is necessary to 

complicate this critique and consider the impact of deeply entrenched politics of 

homonormativity, homonationalism, and the historical positioning of queer sex and 

sexuality as perverse, immoral, and shameful (Bell, 1995; Foucault, 1978; Halperin & 

Traub, 2009; Moore, 2004).83 Warner (1999) argues that the concerns regarding queer 

sexuality and censorship are “predicated on the homophobic equation of “gay bars, 

pornography, and one-night stands” with immorality – the very equation against which 

the gay movement came into being” (p. 131). I complicate the increasingly common 

critique that Pride has abandoned its roots of protest in lieu of a party, positing that this 

binarist critique limits the potential of partying as a mode of performative politics 

(Browne, 2007). There is space in queer organizing to reconceptualize this dichotomy 

and highlight the potentially queer and generative connection between parties and 

politics and use it to disrupt homofuturity and centre critical, queer action. I take up 

Browne’s assertion that the spaces of Pride are largely constituted through performance 

informed by politics, thus Pride is continually “negotiated and (re)formed” through its 

 
83 Several scholars negotiate this relationship between celebration and politics, through problematizing 
dichotomously positioned concepts such as fun and frivolity with intentionality (Bruce, 2016), party 
culture and political aims (Browne, 2007; Browne & Bakshi, 2011; Hughes, 2006), sexualized spectacle 
and visibility (Browne, 2007; Casey, 2007; Joshi, 2012; Moore, 2004; Taylor, 2014), and economic and 
political agendas (Browne & Bakshi, 2013; Kates & Belk, 2001). 
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collective constitution of distinctly personal, intersectional, and political performativities 

(Butler, 1990, p. 64-65). This politically motivated approach to reimagining spaces of 

party through celebration and performativity further informed our approach to 

deconstructing and recreating our local queerscape through Pride, encouraging critical 

examination of the oppressive discourses that perpetuate exclusion and restrict access 

rather than demonizing a mode of collective action that may, with appropriate attention 

to creating accessibility, safety, and inclusion, contribute to collaborative reimagining 

fueled by hope and desire for queer futures.  

Collectively, we began to engage in visionary fiction, considering what these 

future spaces might look like, be they physical, virtual, or imagined. We used these 

visions of queer space to guide our work and our programming, in line with Imarisha 

and brown’s (2015) valuable tool: visions of accessible, safer spaces of collective action 

and organizing, where Indigenous, racialized, disabled, Mad, poor, young, and aged 

community members feel they can be present in their entirety, where queer assemblages, 

bodies, and identities are affirmed and sex is “always political,” unfettered by 

heteronormative and neoliberal discourses of shame, perversion, monogamy, and 

marriage (Anderson, 2018; Matsick & Conley, 2015; Moore, 2004; Rubin, 2006, p. 

143). We see necessary spaces where intersectional, intergenerational individuals can 

share knowledge and experiences that contribute to the co-creation of equitable queer 

futures, spaces that we have a duty to help bring into being. Our ongoing consultations, 

community collaborations, and commitment to taking a queer killjoy approach to 

organizing, embracing deconstruction, and engaging in disruption, to collectively 
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reimagine queer futures engages visionary fiction and critical queering as tools for 

intersectional, political, change and liberation.  

 

Conclusion: Subversive, Visionary Fiction and Futures  

In the context of this article, I have employed a distinction between two socio-

political orientations to imagining queer futures. I approach queer organizing with a 

commitment to radical, and disruptive queer futurity, contrasted with my conception of 

homofuturity, which reflects a comparably static ideology that prioritizes stable footing 

and legibility on a heteronormative map in a fictional quest to be normal. Queerness is 

not something that can be truly known, captured, or achieved (Butler, 1993), it exists 

just out of reach, and it has no end, rather infinite beginnings. Muñoz (2009) proffered 

that “[q]ueerness’s ecstatic and horizontal temporality is a path and a movement to a 

greater openness to the world” (p. 25). Pride will never achieve queerness; however, I 

believe that a commitment to queering, a cycle of deconstructing the past and 

reconstructing the present in response to perpetual reimaging of possible futures in line 

with Imarsisha and brown’s (2015) visionary fiction, is necessary to destabilize 

discourses of oppression and chart a movement toward radical future worlds.  

In exploring my experiences engaging with FFP between 2018 and 2022, I have 

analysed the organization’s past relationship with law enforcement, the presence of 

political parties in the 2018 parade, and various moments from both rebuilding and 

organizing with this organization, moments that illustrate the immense influence of 

homonationalism and homonormativity on the institution and spaces of Pride and local 

queerscapes. I have considered the root of depoliticization of queer organizing in this 
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context and provided examples of our strategies and queer killjoy tendencies in re-

politicizing Pride, motivated and directed through a perpetual, collective reimagining of 

the myriad possibilities this organization may hold for queer and equitable futures. To 

queer organizations such as Pride, to deconstruct the rampant depoliticization fracturing 

gender and sexually diverse communities and perpetuating oppression and exclusion, it 

is necessary to critically analyze and destabilize these discourses. Through collective 

efforts to identify the pervasive ways they manifest, such as the rise of the pink market 

and corporate involvement in Pride and the conflation of oppressive surveillance with 

protection, we can better understand their impact on evolving queerscapes and develop 

vital strategies for disruption informed through collective engagement in visionary 

fiction.  

The project of queering queer organizing is infinite and requires a commitment 

to destabilizing, deconstructing, and recreating through deliberate, relational 

community-centred action. This work is vital to addressing histories of erasure, 

exclusion, and harm, and creating spaces where individuals can both individually and 

collectively engage in visionary fiction (Imarisha & brown, 2015), envisioning and 

reenvisioning queer, equitable futures of possibility for all, spaces like BIPOC Pride. I 

draw on the words of brown (2015) who underscores my personal and political 

attachment to orientations that centre queer futurity in the work of radical, collective 

socio-political change: “[w]e hold so many worlds inside us. So many futures. It is our 

radical responsibility to share these worlds, to plant them in the soil of our society as 

seeds for the type of justice we want and need” (p. 279). It is my hope that this glimpse 
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into my small world of queer organizing in a small Canadian city may contribute in 

some way to planting these seeds.  
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CHAPTER FOUR 

“If I Could Turn Back Time”: 

Queering Pride Histories and Futures in Fredericton, New Brunswick84  

 

Abstract 

The radical history of queer organizing in North America has been obscured by the 
depoliticization of Pride festivals. This reality mirrors the ongoing erasure of gender and 
sexual diversity in social, political, and educational contexts. This article works to 
reclaim and make visible this history as an act of education that informs 
conscientização, Freire’s (1970) conception of critical consciousness, a necessary 
antecedent to liberatory self-determination, collective action, and transformation. 
Guided by the experiences of four local activists in New Brunswick, I chart a macro 
historiography of the queer liberation movement to examine how organizing has 
evolved in this small, Canadian province. This recovered history exposes relations of 
power that have contributed to increasing depoliticization in queer organizing and the 
ongoing persecution of gender and sexually diverse others. Isolating discourses of 
homonormativity and homonationalism, I advocate for a critical, queer intervention in 
this history to address both systemic erasure and oppression. Positioning the reclamation 
of queer history as an avenue for transformation and queering provides a critical 
foundation for gender and sexually diverse individuals, organizations, and scholars to 
disrupt, re-create, and re-imagine queer, intersectional futures of liberation.  

 

Keywords: advocacy, community organizing, education, futurity, history, 

historiography, homonormativity, LGBTQ, liberation, oppression, reclamation, pride, 

queer 

 

Introduction 

 “The revolution undeniably has an educational nature” (Freire, 1970, p. 136).  

 

 
84 Cher (1989). If I Could Turn Back Time. Heart of Stone. Geffen. 
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In this article I explore Pride events through a historiographical inquiry into its 

revolutionary history and politics by applying Foucault’s concept of genealogy (1972). I 

use genealogy to illuminate the evolution of knowledge, meaning, and structures of 

power within the queer liberation movement85 in New Brunswick, Canada. I explore 

how this evolution has shaped what is commonly known as Pride today, guided by the 

experiences of four local activists in colonially named Fredericton, the capital city of 

this province.86  

This work draws on my experiences growing up queer in rural Atlantic Canada, 

narrative excerpts from four participants, relevant historical literature, and primary 

source materials to provide a glimpse into the past, making visible the ongoing 

oppression and exclusion of gender and sexually diverse individuals in social, political, 

and educational contexts, locally and nationally. Tracing the ways in which Pride 

organizations have grown and evolved in Canada, with added focus on Fredericton, 

provides valuable insight into countercultural histories of organizing and practices of 

resistance and community-building rendered invisible in dominant social, political, and 

 
85 I have chosen to use the term ‘queer liberation movement’ throughout this work to signify the vast 
diversity of individuals who have been deeply involved in organizing focused on gender and sexual 
diversity throughout history. Further, I seek to draw attention to the intersectional and historically 
inextricable nature of liberation movements (Ferguson, 2019). To illustrate, the Stonewall Riots are 
frequently discussed within the context of the (lesbian and) gay liberation movement, which renders the 
central and revolutionary role of trans individuals, particularly gender diverse people of colour, invisible 
(Rudacille, 2005). Queer is an old term with a pejorative history that has been reclaimed by some in recent 
years and was used liberally among more radical segments of liberationists (Rand, 2014), thus ‘queer 
liberation movement’ may be considered a neologism. However, I employ queer intentionally to signal a 
disruption of who is included in dominant historical narratives and to signal the possibilities of inclusive 
and intersectional futures of liberation, as this work is far from over. Further, I wish to clarify that I use 
queer synonymously with gender and sexual diversity or 2SLGBTQ+ within this work to signal a fluidity 
of genders and sexualities when referring to identity. When used as an adjective in discussions of politics 
and futures, queer references a political distinction in line with Queer Nation’s re-introduction of queer as 
a label of radical resistance and political action in contrast to the more moderate, homonormative gays 
(ACT UP, 1990; Slagle, 1995; Warner, 2000, 2012). 
86 Fredericton, the capital city of New Brunswick, is located on unceded and unsurrendered Wolastoqiyik 
Territory.  
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educational discourses (Burkholder & Thorpe, 2020; Burkholder, Thorpe & Pride/Swell, 

2022; Rayside, 2008; Scot, 2014).87 In this article, I consider to what extent a historical 

inquiry into Pride organizing in New Brunswick can contribute to current queer 

organizing and buttress broader scholarly discussions of Pride as a necessary form of 

resistance.  

Reclaiming history is a radical act of education and is vital for empowering 

2SLGBTQ+88 individuals and communities through self-education. By learning about 

wider queer liberatory struggles, individuals can better locate themselves within the 

world and realize their own value and potential for creating change. In line with Freire’s 

(1970) assertion that the oppressed “cannot enter the struggle as objects in order later 

to become human beings,” I consider recovering and sharing queer history to 

constitute a necessary antecedent to the liberation of queer individuals and others (p. 

68). The silencing and erasure of gender and sexual diversity throughout Canadian 

history speaks to abiding discourses of oppression that have long worked to 

dehumanize and marginalize queer subjects, erasing them from mainstream history or 

representing them in degrading and pathologising ways that limit them from engaging 

in vital practices of reclamation, resistance, and disruption (Kinsman et al., 2017; 

Phelan, 1997; Warner, 2002). The work of developing critical consciousness and self-

awareness, conscientização (Freire, 1970), is a necessary harbinger of resistance, 

revolution, and collective action against oppression. This history is itself an education, 

 
87 I maintain a local focus in this work to avoid essentializing experiences of activism and instead focus on 
“raw material,” in line with the critique of academic work on social movements offered by Valocchi 
(2010, p. 2).  
88 Two spirit identities (2S) are placed at the beginning of the acronym to acknowledge and pay respect to 
the First Peoples and recognize the ongoing threat and effects of colonialism on Indigenous 
understandings of gender and sexuality. 
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which constitutes a necessary intervention in the systemic erasure and persecution of 

gender and sexually diverse subjects. Illuminating this history functions to talk back 

(hooks, 1989) to spaces of education that have silenced gender and sexual diversity and 

creates opportunities for the reclamation of queer humanity and the reimagining of queer 

futures (Muñoz, 2009).  

This genealogical analysis and exploration of queering community89 history and 

futures is guided by Foucauldian discourse analysis (Foucault, 1972, 1978, 1980) 

framed by an assemblage of queer theory (Britzman, 1995; Butler, 1990; Eng et al., 

2005; Garber, 1991; Haritaworn et al., 2018; Muñoz, 2009; Puar, 2007; Sedgwick, 

1990) and the critical tool of queering (Ahmed, 2006; Butler, 2004; Eng & Puar, 2020; 

Muñoz, 2009). By reclaiming queer histories as educative, this article lays the 

necessary groundwork for critically conscious practices of community-building, 

resistance, and queering. Highlighting histories of queer organizing and resistance 

disrupts the injurious and pathologising nature of erasure and creates opportunities for 

empowerment and engagement in counter-hegemonic movements to challenge 

heteronormativity. In what follows, I place Pride’s present manifestations in 

Fredericton, New Brunswick within its specific social, political, and historical context. 

Additionally, I place discussions of contemporary Pride in conversation with interview 

participants to generate possibilities for queering its future and informing spaces of 

education.90 In so doing, I identify and disrupt dominant discourses of power that 

 
89 I engage the concept of community in this work with caution, acknowledging the ways in which this 
construct is informed by discourses of capitalism and neoliberalism and necessarily critical of monolithic, 
stable, and romanticized notions of a singular, cohesive, and inclusive community (Joseph, 2002; Warner, 
1993).   
90 This article engages in reclaiming history and positions these roots as educative to lay the groundwork 
for work that takes up queering. Guided by this reclaimed history as education, I discuss the work of 
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suppress and obscure this history and the ongoing, intersectional oppression and 

dehumanization of gender and sexual diversity that restricts queer subjectivities. 

 

Method and Context 

I look to Foucauldian discourse theory and the complementary technique of 

genealogy to situate this narrative within discursive frameworks and identify the role of 

relations and systems of power and subjugation, socio-cultural environments, and the 

creation and contestation of meaning within, and across, moments in history (Foucault, 

1972, 1978, 1980). In line with Foucault, I acknowledge that neither history nor 

discourse are linear and embrace the complex, intersectional, and discontinuous nature 

of this work and its potential for disruption. I draw on queer theory as an inherently 

political, intersectional, and constantly expanding body of knowledge. I engage queering 

(Muñoz, 2009) as a mode of analysis to facilitate the work of identifying, destabilizing, 

and deconstructing dominant relations of power that maintain the social, political, and 

cultural oppression and relegation of identities that have been positioned as both object 

and Other (Ahmed, 2002; Casey, 2007; hooks, 1992). This exploration serves to develop 

conscientização, to empower re-creation and re-imagining toward liberatory queer 

futures of socio-political change (Britzman, 1995; Butler, 1990; Ferguson, 2019; 

Muñoz, 2009; Puar, 2007).  

I begin my project of queering by “disidentifying” (Muñoz, 1999) with 

homonormative trappings of the term queer by intervening in its meaning and 

surrounding ideology, making visible the deeply entwined nature of gender and sexual 

 
queering Pride and community organization, along with the potentiality of Pride as an educative 
community space, elsewhere. 
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diversity, race, ethnicity, ability, class (to name but a few power relations), and 

emphasising its potentiality for deconstruction and re-imagining (pp. 11-12). I apply 

queer theory and queering with intentionality to resist reifying essentialist homo/hetero 

or homonormative/queer divides, and with attention to the fluid and relational elements 

of identity (Eng et al., 2005; Ferguson, 2005; McRuer, 2006; Namaste, 2000).  

My research centres lived and embodied experience as a means of exploring 

interconnected dimensions of temporality, sociality, and place, to expose discourses of 

power that create and maintain historical and ongoing oppressions. Lived experience is a 

valuable component to developing conscientização, as this self-awareness disrupts 

discourses of erasure and pathologisation. Through lived and embodied experience, we 

uncover and highlight the subjectivity of populations that mainstream history has 

rendered invisible. Narrative inquiry provides a valuable methodological approach, as it 

prioritizes voice, creating space for historically silenced individuals and communities to 

share personal accounts of experience (Clandinin, 2007). I conducted a series of 

interviews in the Winter months of late 2020 and early 2021 using narrative inquiry 

(Clandinin & Rosiek, 2007; Clandinin & Connelly, 2000) with four 2SLGBTQ+ 

activists currently residing in Fredericton. My participants, Sebastián, MJ, Rebecca, and 

Dee, were each interviewed two to three times, with interviews lasting between two and 

three hours.91  

Sebastián, MJ, Rebecca, and Dee, have all been involved in activism within the 

city for several years: Sebastián founded and ran Between Friends Fredericton, a local 

 
91All research participants were offered the option to use a pseudonym of their choice or utilize their first 
name, in alignment with participatory methodological praxis (Burkholder, Thorpe & Pride/Swell, 2022). 
In making this choice, participants acknowledged that choosing their own name would limit their 
anonymity in this research. 
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group for 2SLGBTQ+ newcomers and immigrants, prior to moving to a larger city in 

2022. MJ is the president of a queer archival initiative based in New Brunswick. 

Rebecca is the co-founder of BIPOC Pride Fredericton. Dee founded the now defunct 

social group Q-Squared and sits on the board of a 2SLGBTQ+ youth organization based 

in the capital city, Fredericton. All participants have engaged in activism across various 

social, spatial, and temporal landscapes and their experiences are undeniably educative. 

The organizations that these individuals have created or engaged with, and their diverse 

experiences provide a glimpse into the diverse and non-homogenous landscape of Pride 

and Pride organizing in this province and the myriad potential opportunities for 

understanding activist histories as educative. 

Guided by participants’ informed narratives of the history of Pride and their 

experiences engaging in community-building, placed in conversation with a historical 

overview of the growth of the queer liberation movement in Canada (Jennex & Eswaran, 

2020; Korinek, 2018; Tremblay, 2015; Warner, 2002), I position the reclamation of 

history as an act of education that talks back (hooks, 1989) to enduring erasure. I argue 

genealogical analysis contributes necessary context and critical consciousness to both 

participant excerpts and discussions of queering queer organizations, positioning the 

reclamation of queer history as an emancipatory and revolutionary act of education. This 

history is vital to the process of conscientização, a necessary precursor to the work of 

queering and disruption of oppressive, homonormative, and homonationalist discourses. 

 

Positionality 
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I preface this work by situating both myself and my research. I am a white, cis, 

queer doctoral candidate at the University of New Brunswick, originally from the 

traditional lands of the Mi’kmaq peoples.92 I critically engage in this research with 

attention to my positions of privilege, with the recognition that my positionality, 

particularly my whiteness, has facilitated my engagement in spaces of both academia 

and advocacy. I bring my personal experiences of growing up queer in rural Mi'kma'ki 

territory to the work of queering history to speak back to educational erasure. As a 

youth, gender and sexual diversity were absent from both my schooling and my local, 

social, and familial reality. In junior high, my guidance counsellor refused my requests 

for information on sexual diversity, stating with absolute certainty that I was not and 

could not be queer due to my femme presentation and the ‘rarity’ of ‘homosexuality’ in 

women.93 Despite this early impediment, I have been involved in queer advocacy and 

activism for nearly twenty years in local and national contexts. Most recently, I served 

as the co-chair of Fierté Fredericton Pride [FFP], a small, non-profit, volunteer-run Pride 

in the capital of New Brunswick, during a period of significant turnover and 

restructuring that sought to deconstruct and work towards reimagining the 

organization.94  

 
92 Further, this method of positioning must be critically examined so as to avoid undermining the 
intentions of reflexivity, drifting into narcissism instead of decentring the self and destabilizing one’s 
positionality to identify and undermine discourses of power and subjugation (see Aveling, 2013; Pillow 
2003). I continue to grapple with how I might queer this project of self-positioning in my work. 
93 The use of the term homosexual in this article requires attention to its roots in medicalized discourse 
that sought to categorize and delegitimize sexual behaviours deemed abnormal or perverted and ultimately 
legitimize heterosexuality (Katz, 1996; Somerville, 2000).  
94 While there are small Pride festivities in the larger cities of New Brunswick, there is a notable dearth of 
resources and supports for gender and sexually diverse individuals and communities across the province. 
New Brunswick can be viewed as a relatively small, rural, conservative, and working-class province 
(Wilson-Forsberg, 2012). I served as co-chair of the ‘new’ board of directors between 2019 – 2021 before 
stepping down to work with two partner organization I started, Elder Pride and ConneQT NB. I remain 
heavily involved in queer organizing in this place. 
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While this body of work draws inspiration from my personal experiences of 

organizing within a space I believe to be educative, I look to Sebastián, MJ, Rebecca, 

and Dee to explore how their individual and intersectional narratives inform the project 

of queering Pride through genealogical inquiry and a discourse analysis of the present 

manifestation of Pride in this shared geography. Having introduced my participants, I 

now explore a series of interview excerpts to highlight key moments in the queer 

liberation movement that resonated with my participants, to help develop critical 

consciousness.  

 

A Genealogy of Movement Moments  

While the history of what was once termed the ‘gay rights movement’ or ‘gay 

liberation’ has been chronicled by many scholars in broad theoretical approaches (Adam 

et al., 1999; Cruikshank, 1992; Dose, 2014; Kaiser, 1999; Mitchell, 1980; Paternotte & 

Tremblay, 2015; Peterson, Wahlström, & Wennerhag, 2018; Tremblay et al., 2011) as 

well as in the United States (Bérubé, 2011; Bullough, 2002; D’Emilio, 2002; D’Emilio 

& Freedman, 2012; Halperin & Traub, 2009; Polchin, 2019; Sears, 2001; Seidman, 

2013; Shepard, 2009; Woods, 2016), there remain relatively few Canadian titles to be 

found in this literature (Burgess, 2017; Chambers et al., 2017; FitzGerald & Rayter, 

2012; Gentile, 2017; Goldie, 2001; Kinsman, 1989, 2017; Kinsman & Gentile, 2010; 

Korinek, 2018; MacDougall, 2000; McCaskell, 2016; Millward, 2015; Persky & 

Jackson, 1982; Rayside, 2008; 2019; Smith, 1999; Tremblay, 2015; Warner, 2002), and 
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even fewer that discuss gender and sexual diversity in Atlantic Canada (Crichlow, 2004; 

Everitt, 2015; Lewis, 2015; Rose, 2019).95  

In discussing identity-making, all participants cited an overwhelming paucity of 

education about gender and sexual diversity in their schooling, prompting them to seek 

out alternative sources of knowledge. The eldest participant, Sebastián, a self-identified 

homosexual, cisgender man who grew up in Lima, Peru, spoke of his engagement in the 

“porn magazine trade,” “selling it and buying it for lunch money” during elementary 

school, which kept him “in the circle”. He cites his first introduction to gender and 

sexual diversity, in his teens, was the “Forum” section of Penthouse when they began to 

include bisexual narratives, which he described as a “huge window.” Further, he spoke 

to the role of film (specifically the work of Pedro Almodóvar) in contributing to his self-

education.96 The youngest participant, MJ, a nonbinary queer archivist and self-

described “quiet gay,” spoke to the role of literature and the Internet in their search for 

education. Similarly, Rebecca, a queer, bisexual, Latinx writer who began exploring her 

sexual orientation during grad school, cited the Internet as a main source of knowledge, 

particularly Tumblr:  

… like, second-hand through Tumblr, because I was never on it myself in my 

teens or whatever. But then I started hearing about how like, all these queer kids, 

like, just learn their identities on Tumblr, and they like, develop themselves there 

 
95 While this work explores queer organizing broadly, intended to capture the interconnected movements 
and the multiplicity of intersectional gender and sexually diverse individuals involved, there remains a 
dearth of work that focuses on the history of trans, non-binary, and gender diverse organizing in Canada 
and beyond. See Irving and Raj (2014) for a comprehensive examination of trans activism in Canada. 
96 It is important to note that Sebastián was a teen in the late 1980s and early 1990s. He spoke to attending 
film screenings with his father, a cinephile, along with the difficulty in seeking out information as you 
couldn’t rent or buy the media at this time. Consequently, his exposure was dependent on what happened 
to be playing.  
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and found all these terms for themselves there and I was like, “Really?” (laughs) 

“Let me check this out.” 

Dee, a queer, nonbinary social worker and parent spoke to trying to seek out information 

and community as a teen in the late 1990s. They spoke to the role early gay websites, 

including the local listserv Women on Women [WOW], and print media. Speaking of a 

corner store in downtown Fredericton where their friend worked, they shared:  

I remember going into Mazucca’s once I realized I could buy like lesbian specific 

magazines there, right? And so, I did, and I guess … when I left, one of the 

owners said to them, like, “was that girl in high school?” And they said, “Yeah, 

like, I guess in high school, or whatever.” He said, “Well, she bought a bunch of 

gay magazines.” And anyway …I guess it was quite scandalous (laughs). 

Both MJ and Dee spoke of trying to find education, resources, and community through 

organizations in Moncton and Fredericton, respectively (which were not available to 

Sebastián and Rebecca in Peru and Ontario). However, neither were able to access such 

services and spaces comfortably until after graduation, due to location, a lack of 

presence and programming, and poor advertising.  

When queried about moments in queer history that were most impactful to their 

sense of self and sense of community, all participants referenced the Stonewall Riots97 

 
97 The Stonewall Riots occurred in response to police brutality, but can be understood as far less 
“spontaneous” than the prevailing romanticized myth of Stonewall suggests (Armstrong & Crage, 2006; 
Ferguson, 2019; Shepard, 2015). Rather, the event occurred within an historical episteme (Foucault, 1970) 
informed by the work of numerous, intersectional liberation movements, many of which focused on racial 
discrimination (Bost, 2019; D’Emilio, 2000; Feinberg, 2006; Ferguson, 2019; Rivera, 2013a). It is 
necessary to examine and disrupt the way in which the event has been whitewashed (Feinberg, 2005; 
Ferguson, 2019; Manalansan, 1995; Stageman, 2017; Stambolis-Ruhstorfer, 2019) as well as the 
persistent erasure of the pivotal role of gender diverse individuals, in line with Namaste’s (2000) 
discussion of the cultural (and institutional) erasure of trans persons in Canada (Gan, 2007). As articulated 
by Rivera (2013b), the bar at Stonewall was exclusionary, catering to white, middle-class gay men 
looking to pick up younger, racialized men. Further, it is necessary to note that the construction of a 
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of 1969 and the AIDS epidemic98. Rebecca spoke to being aware that her knowledge of 

historical events is largely limited to North America: “I'm lacking that connection to 

history, what those events might be for my home country, Colombia, which I've never 

lived in. So, there's like kind of an absence there.” She further spoke to the Pulse 

Nightclub shooting of 2016, noting “that one hits especially close in terms of like the 

targeting of Latinx queers in … in a space that should have been safe.” While Sebastián 

has been involved in organizing in his hometown of Lima, he recalled stories of his 

firsthand experiences in the United States while living and studying at Bard College in 

the Hudson Valley: 

When there were events such as the march in 1993, the Great March on 

Washington, we went in as the gay community, men and women. … There was a 

LGBT group [on campus], they were the ones who organized so we drove in a bus 

all the way from there to Washington for the March. I was thrilled - I remember, 

you know, the bus ride – I remember we were at the National Mall, that big, long 

park. We had our banner, our Bard College banner, but I also remember that we 

 
homonormative mythology of Stonewall positions the event as the ‘first’ spark to the queer liberation 
movement, rendering other vital movements in history that were largely spurred by racialized trans 
activists (such as the Compton Cafeteria Riots of 1966 and the sit-in at Weinstein Hall in 1970) invisible 
and erasing a rich history of activism within racialized gender and sexually diverse communities (Bain, 
2017; Bost, 2019; Cohen, 2006; Crichlow, 2004; Feinberg, 2005, 2006; Ferguson, 2019; Mumford, 2016; 
Nothing, 2013; Rivera, 2013a, 2013b; Silverman & Stryker, 2005; Stryker & Meyerowitz, 1998).  
98 While beyond the scope of this work, the AIDS epidemic is central to queer liberation and queer 
history, including the shifting politics (Bost, 2019; Brown, 1997; Castiglia & Reed, 2012; Cohen, 2006; 
Fink, 2016; Gossett, 2015; Gould, 2009; Halperin & Traub, 2009). Several scholars have cited the 
connection between early AIDS activism and the development of early, radical queer politics, as 
organizations such as Queer Nation and ACT UP worked to subvert the moralizing social and cultural 
narratives of the AIDS epidemic (Cohen, 2013; Gould, 2009; Roth, 2017; Stryker, 1998). Perhaps 
conversely, Walcott (2016) cites the immense tragedy of the epidemic as a significant factor in the rise of 
the lesbian and gay rights movement(s) across North America, specifically the impact of widespread 
public panic, fear, and ignorance surrounding the disease (p. 155). As a result, advocating the government 
for the extension of health-related rights, benefits, and protections, afforded primarily to heterosexuals, 
became an increasingly pressing issue for many 2SLGBTQ+ individuals. This marks an early deviation 
from the early, radical politics of queer liberation towards nationalism, capitalism, and the realm of public 
acceptance.  
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got lost in the whole crowd. It was just a bunch of people, and it was a big 

celebration. … the March on Washington was important, because we could get a 

dimension of how many people shared your experience in some way, right? 

He contrasted this joyous and formative experience with a memory of attending the vigil 

following the murder of Matthew Shepard five years later:  

[It] was very different from the vigil that we had in 1998, which was for Matthew 

Shepard. So, after I graduated from Bard, I went back to D.C. again… and 

Matthew Shepard was killed in ‘98. And so we wrote messages, we went with our 

posters, and we went to the mall. I think it was by the Capitol. We had candles 

and, you know, people spoke, and it was really very different, obviously, a very 

different occasion. We felt, me and some of my friends, that we needed to be 

there, it was important. We needed to be there. … obviously there weren't that 

many people as in the March, but of the same emotion that we were going 

through, that we felt attacked and we couldn't just brush it aside. We had to. Even 

though we weren't really thinking, you know, who's paying attention? Who's 

filming this? I don't even remember if anybody was there, they probably weren't. 

But that's not why we were there, it was more of an emotional moment. … 

Dee also spoke to the impact of learning about Matthew Shepard’s murder, stating:  

all of the advocacy that came out of that, like the public angel things that they 

were doing to block the Westboro Baptist Church… I think that was huge for 

bringing it into the kind of the cultural awareness or public consciousness, 

especially in North America.99  

 
99 For additional context on Shepard’s murder and the harassment of the Westboro Baptist Church, see 
Cobb (2006) and Sikk and Meyer (2019); for discussion of the political organizing and police response 
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In addition to mentioning Stonewall, MJ spoke to the rich history of organizing in 

Canada, such as the Bathhouse Raids and various ‘firsts’ across the country: 

I'm learning about New Brunswick’s history – it’s amazing. Because that's the 

thing – you almost think that there was nothing – that there couldn't be anything 

here. And there is a wealth of information and understanding that organizations 

existed. There's nothing terribly jarring, like not every community has, like, a 

Stonewall, but at the same time, they did. There was always backlash. And that's 

been very interesting to learn about. 

MJ’s reflection on the ways in which queer communities and queer organizing have 

been shaped through actions, however small, and subsequent backlash, highlights that 

wherever there is power, there is inevitably resistance (Foucault, 1978). Before delving 

into evolution of queer community-building in the province of New Brunswick, 

specifically Fredericton, I consider the historical and political milieu that has shaped 

queer liberation, and later Pride, across Canada to provide context for the ways in which 

Pride organizing has developed in this small province.  

 

Pride Across Canada 

By the latter half of the twentieth century, the atmosphere in Canada had grown 

increasingly tense, as sexual diversity became targeted through government institutions. 

In the late 1950s, a scene set by the Cold War, the government initiated surveillance of 

sexually diverse individuals, who the state considered to be weak in character and thus 

 
that followed, see Shepard (2015); for commentary on how Shepard’s death was taken up by activists, in 
contrast to the deaths of racialized trans individuals such as Amanda Milan and Mahtab, see Rivera (2001) 
and Shakhsarai (2015) respectively.  
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susceptible to Soviet manipulation (Kinsman & Gentile, 2010). Between the 1950s and 

1990s, during what is now known as “The Purge,” the RCMP undertook a campaign to 

identify ‘homosexuals’ both within and outside of the public service and the government 

funded the development of a “scientific” method of detecting the medicalized concept of 

homosexuality (Kinsman & Gentile, p. 32). The Purge saw thousands of individuals in 

Canada deemed suspect, alleged, or confirmed homosexuals, subjected to invasive 

investigation and interrogation, and spied on, followed, and forced to inform on others. 

Kinsman and Gentile (2010) cite that “[h]undreds (if not thousands) of others were 

purged, demoted, and forced to inform on friends and acquaintances” (p. 3).100  

In 1974, four lesbian women were asked to leave the Brunswick House bar in 

Toronto after one woman sang a parody of “I Enjoy Being a Girl,” entitled “I Enjoy 

Being a Dyke,” following a sexist incident with another patron (Murphy, 2017). Pat 

Murphy, one of self-proclaimed dykes, recalled that their refusal to leave prompted the 

bar to call the police, who violently removed and detained the women. Following their 

release hours later, Murphy and the others went back to the Brunswick House in protest, 

only to be arrested, charged, and detained again, during which time they were subject to 

further physical and verbal assault (Murphy, 2017). An early example of the unrelenting 

policing of sexual alterity, the incident, widely known as The Brunswick Four, is 

considered one of the first significant events to raise public consciousness of 

homophobic discrimination in Canada.101 The mid 1970s through 1980s saw police raids 

 
100 While the Purge is largely considered to have impacted Canadians in the Armed Forces, Royal 
Canadian Mounted Police, and Public Service predominantly, there were many individuals that were 
subject to interrogation and invasive procedures that were not employed by the government but were 
rather involved in local queer organizing or circles. For more information, see Kinsman and Gentile 
(2010) and Kinsman (2017).  
101 Following the initial trial, the women attempted to charge the police with assault but were told the 
Toronto Police Services were unable to identify the involved officers, making this impossible (McCaskell, 
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on gay and lesbian bars and bathhouses102 in Canada become both increasingly routine 

and violent, predominantly in Ontario, Quebec, and British Columbia (Gentile, 2017; 

Renaud, 1978; Warner, 2002).  

In 1977, fifty police with bulletproof vests and machine guns stormed two bars 

in Montreal simultaneously, laying 147 charges.103 In a segment on CBC television, 

reporter Renaud (1978) cited that the raids publicly exposed and outed many of those 

arrested to family, friends, colleagues, and employees. Further, patrons were detained in 

crowded cells, denied phone calls (including to their lawyers), and made to undergo 

testing for venereal disease (Kinsman, 2017). The following night, over 2000 

community members took to the street in protest, many of whom lobbied for protections 

with the Association pour les droits de la communauté gai(e)s du Québec, resulting in 

the addition of sexual orientation to Quebec’s provincial charter of human rights later 

that year (Kinsman, 2017). Interviewed by Renaud (1978, 2:03), arrested patron Paul 

Keenan shared, “that is one of the definitive experiences of being gay … that every once 

and a while something happens to really remind you of how unsafe you are.” Keenan’s 

statement reflects the ongoing culture of surveillance and violence gender and sexually 

diverse individuals were subjected to in Canada, frequently at the hands of state 

 
2016). While all but one of the initial charges were eventually dismissed, Murphy was sentenced to thirty 
days in jail for contempt following the Brunswick Four’s refusal to vacate the courtroom after being told 
the officers could not be identified (McCaskell, 2016).  
102 Also referred to as steam baths or simply ‘the baths’ in related literature and primary source 
documents. It is also important to note that police targeted queer businesses and organizing spaces in 
addition to bars and bathhouses, such as Glad Day Bookshop (Warner, 2002), the Lesbian Organization of 
Toronto (Kam, 2018), and the offices of The Body Politic (Jackson, 2017).  
103 Same-sex relations were criminalized under the Bawdy House Law, an anti-prostitution law that was 
amended in 1917 to apply not only to spaces of sex work but any space where “acts of indecency” 
occurred. By labelling private sexual acts as “indecent,” the Bawdy House Law gave law enforcement 
carte blanche to charge consenting adults within their homes and private spaces (D’Emilio & Freedman, 
2012; Hooper, 2016; McCaskill, 2016).  
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institutions. Not long after the raids in Montreal, the Metropolitan Toronto Police 

Association published two articles in their magazine written by a veteran sergeant, that 

included numerous instances of discriminatory rhetoric, from the use of ‘fag,’ to a 

warning that by allowing homosexual populations to exist, Canadians may as well 

“condone murder, assault and rape” (Nash, 2005, p. 113). In 1979, The Body Politic 

published a “clip-and-save guide to arrest and trial” due to the ongoing policing of gay 

communities in Canada, particularly in major cities. In the same issue, they ran a story 

about two clothed men charged with gross indecency for kissing near the Allan Gardens 

in Toronto, who were “caught” by two cops hiding in the surrounding shrubbery, 

waiting for “the night’s quota of faggots” (Britton, p. 28). 

Four years later, 1981 saw the largest raid in Canadian history, commonly 

known as the Bathhouse Raids, which is considered by many to be Canada’s Stonewall 

(Burgess, 2017).104 On the 5th of February, between 150-200 members of the Toronto 

Police Service conducted four highly pre-meditated, simultaneous raids on four Toronto 

bathhouses (Hannon, 1981; Hooper, 2016). That night, in what Warner (2002, p. 110) 

described as a “militaristic campaign,” the police caused $35,000 in property damages 

and committed the largest mass arrest of gay men in the city’s history, with 304 arrested, 

many of whom were physically and verbally abused (Hannon, 1981). The next night, 

protestors took to the streets in protest, a demonstration met with “severe police 

brutality” and resulting in countless more arrests (Burgess, 2017, p. 99). Hannon (1981) 

recalled that the demonstration numbered over three thousand. Emboldened by the 

 
104 The raid was the result of a six-month investigation entitled “Operation Soap,” a join operation 
between the Bureaus of Intelligence and Morality and had racked up over 24 hours of undercover 
surveillance over the preceding six months (Hooper, 2016).  
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words of Rev. Dr. Brent Hawkes of the Metropolitan Community Church and Chris 

Bearchell of The Body Politic, he wrote, “it was the night the main street of Canada's 

largest city belonged to us, and nobody—not even the police—seemed to be able to do 

anything about it” (p. 9). The demonstrators surged in the direction of the local police 

division, repeatedly met by groups of violent, straight men drawn to the spectacle, 

finally coming up against a wall of 195 police officers blocking the building, causing the 

mob to deviate and head toward the Ontario legislature (Hannon, 1981). There, they 

tried to break down the door before the police inevitably caught up and ignited one of 

several violent clashes. Following the raids, Hawkes undertook a twenty-five-day 

hunger strike, calling for an independent inquiry into the homophobic and 

discriminatory practices of the Toronto Police Force, including surveillance and 

entrapment.  

The aftermath led to an inquiry105 and the formation of the June 13 Committee, 

developed in the late 90s in response to the ongoing attacks. The Toronto Bathhouse 

Raids of 1981 did not mark the end of the policing of sex and sexuality in Canada, with 

raids, surveillance, and entrapment continuing to be reported through the turn of the 

 
105 Bruner’s report cited that “The City of Toronto, the Municipality of Metropolitan Toronto and the 
Province of Ontario” all contributed to the problem, and provided sixteen recommendations, many of 
which focused on the need for increased education and communication, see Bruner (1981). The report was 
considered by many in the queer community to be positive overall, in that it recognized the “gay 
community” as legitimate and did not dispute the discriminatory actions of the police; however, many 
took issue with its recommendations and calls for increased dialogue, which neglected the management of 
the police and structural and systemic oppressions of the institution (Hannon, 1981; Jackson, 1981a; 
McCaskell, 2016). Further, Chin (1981) argued that despite highlighting vital needs, such as support and 
social services for homeless queer youth, Bruner placed the burden on the gay community, instead of “at 
the feet of the government and society at large” (p. 4). For community response, see Chin (1981) and 
Jackson (1981a, 1981b).  
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century, as illustrated by the Pussy Palace Raids nineteen years later in 2000, 

proclaimed to be “the worst attack on a bathhouse in years” (Warner, 2002, p. 301).106  

These examples speak to a long and oppressive history of the surveillance and 

policing of gender and sexually diverse bodies and identities in Canada. This culture of 

surveillance and policing buttresses heteronormativity as illustrated in the 

disproportionate (and often violent) targeting of trans and gender diverse individuals 

(Butler Burke, 2016; Namaste, 1996, 2005) and racialized gender and sexually diverse 

communities (Bain, 2017; DeGagne, 2020; Dryden, 2016; Haritaworn et al., 2015; Kam, 

2017; Kinsman, 2017; McCaskell, 2016; Trevenen & DeGagne, 2016). During the first 

demonstration in 1971, the widely distributed “We Demand” brief expressed: “[i]n our 

daily lives we are still confronted with discrimination, police harassment, exploitation, 

and pressures to conform which deny our sexuality. That prejudice against homosexual 

people pervades society is, in no small way, attributable to practices of the Federal 

government” (Waite et al., 1971, p. 4). Over fifty years have passed since “We 

Demand” was penned, and gender and sexual minorities continue to have a fraught 

relationship with policing institutions due to ongoing harassment and violence (Burgess, 

2017; DeGagne, 2020). This history is crucial in understanding the ways in which queer 

liberation has evolved over the past seven decades, and is deeply connected to the rise of 

homonormativity and homonationalism in Canada (Awwad, 2016; Dryden & Lenon, 

 
106 While most raids discussed in historical literature occurred in Ontario, British Columbia, Alberta, and 
Quebec, it is understood that this was far more widespread. While I have found no evidence of 
establishment raids in New Brunswick (likely in part due to the lack of venues and small size), I have 
found evidence of entrapment in Halifax, when police hid in ceiling tiles at Scotia Square Mall 
washrooms before jumping out to arrest men engaged in “indecency,” triggering the suicide of one 
arrestee, a deputy minister from PEI (MacDougall, 2000, p. 1999).  



 167 

2016; Greensmith & Giwa, 2013; Haritaworn et al., 2018; McCaskell, 2016; Puar, 2007; 

Smith, 2020; Trevenen & DeGagne, 2016).  

As argued by Muñoz (2009), “[q]ueerness is lost in space or lost in relation to 

the space of heteronormativity” (p. 72). Drawing from the work of Lisa Duggan and 

Jasbir Puar, I position homonormativity and homonationalism as extensions of 

heteronormativity, which I claim to be culpable in the decline of radical and political 

mobilizations of queerness. Homonationalism is deeply entwined with 

homonormativity, which has proliferated analogously in spaces and communities of 

queer organizing, as evidenced by shifting foci toward social acceptance and 

“normative” rights such as marriage equality (Drucker, 2015; Logie & Rwigema, 2014; 

McCaskell, 2016; Ward, 2008; Warner, 2000). Homonormativity can be understood as 

an assimilationist technique of governance privileging adherence to an ideal and 

compulsory heterosexuality (Rich, 1980; Seidman, 2009) and intersecting discourses of 

compulsory whiteness (Atluri, 2018; Bérubé, 2001; Deliovsky, 2005; Omi, 2001; 

Tehranian, 2007), and compulsory non-disabled existence107 (Brown, 2017; Harmon, 

2010; McRuer, 2006, 2013; Moges, 2017).  

Homonormativity is both enforced and upheld by systemic racism, colonialism, 

and ableism and complicit in reinforcing these discourses (Duggan, 2002; Ferguson, 

2019; Haritaworn et al., 2015; McRuer, 2006; Muñoz et al., 2015; Puar, 2007; Smith, 

2010), contributing to the exclusion and erasure of Indigenous (Greensmith & Giwa, 

2013; Murib, 2018), racialized (Ahmad, 2018; Bain, 2017; Ferguson, 2019; Greey, 

 
107 I intend to encompass compulsory able-bodiedness, compulsory hearing/speaking, compulsory 
neurotypicality, and any and all discourses which are predicated on a normative physical and/or mental 
and/or cognitive standard. 



 168 

2018; Piepzna-Samarasinha, 2018; Walcott, 2005), disabled (Clare, 2015; Corbett, 1994; 

Moges, 2017; Peers & Eales, 2012; Pieri, 2019; Reid, 2015; Shapiro, 2015), and aged 

(Casey, 2007; Pugh, 2002; Sandberg, 2008; Sandberg & Marshall, 2017) bodies and 

identities within current manifestations of Pride. In Canada, the rise of homonormativity 

is entwined with an increasing trend toward homonationalism (Puar, 2007) in Pride. In 

his landmark work Queer Progress: From Homophobia to Homonationalism, writer and 

activist Tim McCaskell highlights numerous examples of homonationalism within Pride 

Toronto, including the treatment of Blackness Yes! And Queers Against Israeli 

Apartheid (2016). Homonationalism within Pride organizations and events functions to 

obscure nationalist discourses of settler colonialism by strengthening a vision of Canada 

as a tolerant and inclusive nation that permits and celebrates gender and sexual diversity. 

This distracts from the historical and ongoing colonial violence and genocide 

perpetrated against Indigenous peoples, and renders Pride complicit in making and 

upholding a constructed vision of Canada as a liberal world leader (McCaskell, 2016). 

This history is vital to an understanding of how queer organizing evolved across 

Canada, including my location of focus, Fredericton, NB.108  

Tracing Canadian Movements 

While there have undoubtedly been gender and sexually diverse individuals 

creating community and meeting privately further back in history, the Association for 

Social Knowledge [ASK] is widely considered to be the first official queer liberation 

 
108 Within the context of Fredericton, the history of organizing I will explore in this article centres 
predominantly white, cisgender activists and organizations, apart from my research participants. It is 
important to consider the ways in which multiply marginalized individuals have been further excluded 
from this specific history. This is not only due to increased dangers and barriers racialized, gender diverse, 
and disabled queer organizers would have likely faced within the context of New Brunswick, but also due 
to the fact that the organizations themselves were not necessarily safer or inclusive spaces for all 
2SLGBTQ+ individuals.  
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organization in Canada, founded 1964 in Vancouver, B.C., four years before the first 

known organization for gender diverse individuals, Association of Canadian 

Transsexuals [ACT] was created. The partial decriminalization of homosexuality in 

Canada occurred in 1969109 and was quickly followed by a proliferation of liberation 

and advocacy groups. By 1971, the year the first public queer liberation demonstration 

took place on Parliament Hill in Ottawa, organizations had sprung up in major cities 

across Canada including Montreal and Toronto, and the publication The Body Politic, 

Canada’s first periodical dedicated to queer liberation had taken root (Kinsman, 1989; 

McLeod, 1996; Nash, 2005; Persky & Jackson, 1982; Warner, 2002).110 The Body 

Politic published their last issue in 1987, fifteen years after they published “We 

Demand” for the demonstration on Parliament Hill (Bébout, 1987).111  

 
109 While the topic of the 1969 “decriminalization” and the subsequent Anti-69 movement of 2019 fall 
beyond the scope of this work, it is necessary to note that while the 1969 reform decriminalized 
consensual relations between two adults, the age of consent was not changed, and remained higher than 
that of heterosexual relations (Hooper, 2014; Kinsman & Gentile, 2010). The stipulation that only two 
individuals be present, lest the original Bawdy House Law apply, was widely considered to be a 
moralizing attempt to enforce monogamy and reify the public/private divide (Hooper, 2014, 2016). For 
more on Anti-69, see Hooper (2019).  
110 A short lived magazine entitled Gay was established in Toronto in 1964 but did not experience the 
longevity of The Body Politic [TBP] (Rayside, 2019). The collective demands of twelve organizations 
across Canada were distributed in the document “We Demand” on August 28, 1971 under the moniker 
“August 28th Gay Day Committee” and were published in TBP that Fall (Warner, 2002, p. 76). The first 
cross-country queer liberation demonstration dealt with continued discrimination, repealing sections of the 
Criminal Code, rights, immigration rights, equal employment and promotion, and the need for law 
enforcement and public officials to take seriously discrimination and police harassment, and striking down 
the ban on gays in the RCMP and military (Waite et al., 1971). 
111 Published by Pink Triangle Press, TBP was suspended in 1987 due to financial woes, impacted by 
dwindling writers, pressures on staff, and questions of purpose (Bébout, 1987). Pink Triangle Press had 
begun publishing a Toronto specific 4-page “bar rag” entitled Xtra in 1984, intended to promote TBP, 
which was quickly embraced and surpassed TBP in revenue as TBP began to flounder financially. 
Following the suspension of TBP, Xtra became the flagship publication, eventually branching out into 
Ottawa (which ended the same year) and Vancouver. In 2013, Pink Triangle press launched 
Dailyextra.com, replacing the earlier website and becoming a central location for queer news in Canada 
(Bébout, 2000). For a detailed history of TBP, see Hannon (1982) and Bébout (2000). Discussion of the 
legacy of TBP demands acknowledgement of the flaws of the publication, including the dominance of 
white queer voices and erasure of racialized gender and sexually diverse identities, along with the 
publication’s internal controversy regarding the publication of a racist personal advertisement in a 1981 
issue (Churchill, 2003; Haritaworn et al., 2018).  
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To gain the necessary conscientização that foregrounds new and radical 

possibilities for queer resistance and collective action toward liberatory futures, it is 

necessary to illuminate the demarcation of Pride as political action and Pride as a 

corporate, neoliberal construct within the context of Fredericton. In 1977, Gay Alliance 

for Equality [GAE] in Halifax organized the first demonstration on the East Coast, 

following the Canadian Broadcasting Company’s (CBC) refusal to run an announcement 

for the recently formed community helpline, Gayline (Metcalfe, 1977). Later that year, 

they picketed a bar in downtown Halifax which told clientele presumed to be gay that 

“their kind” were to be refused service (Metcalfe, p. 4). GAE organized the first 

recorded march in Atlantic Canada in 1988, which took place in Nova Scotia’s capital of 

Halifax (Thibault, 2016).112 The protest march, called “Out of the closet and into the 

human rights act” drew under 100 people, some who wore paper bags on their heads as 

a symbol of protest or to preserve anonymity (Legge, 2012; Stewart, 2016; Thibault, 

2012).113 The march was immediately followed the first annual Atlantic Gay 

Conference, organized by GAE.114 In neighbouring Prince Edward Island, the first 

march was organized in 1994, six years before New Brunswick. 

 
112 In Sweet (2018), activist Sue Rose references early “pride parades” in the 1980s in Newfoundland. The 
first official Pride Week in St. John’s was declared in 1991; however, the date of the first march is unclear 
(Brake, 2015). 
113 Rose, an activist from St. John’s cited during early periods of organizing in Atlantic Canada, paper 
bags were “the only way to protest,” as many feared losing employment, friends, and family (Sweet, 
2018). A teacher, she faced harassment from colleagues and was told her job was “on the line” upon 
attempting to address her experiences. 
114 While a chronology of organizations that emerged within the Atlantic provinces is beyond the scope of 
this work, there were several pan-Atlantic organizations created in the 1970s and 1980s. Late activist 
Anne Fulton, born in Woodstock, NB moved to Halifax in the 1970s to find community (Rose, 2019). An 
original member of GAE, she started the inter-provincial lesbian association Atlantic Provinces Political 
Lesbians for Equality [APPLE] (Halifax Pride, 2016). At a winter conference hosted by FLAG, the 
coalition Atlantic Gays Association [AGA] was formed, which included FLAG, GAE, and NLN.  
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The first organization in the Atlantic provinces was created in 1972. This 

organization was shortly followed by the publications Voice and Lesbian Canada 

Lesbienne out of Halifax (Kinsman, 2017; Lewis, 2015; Rose, 2019; Warner, 2002). In 

Newfoundland and Labrador, an organization named the Community Homophile 

Association of Newfoundland (Jackson & Persky, 1982; Warner, 2002) started in St. 

John’s two years later, but was forced to disband before long due to virulent 

homophobia. The earliest reports of Gay Association in Newfoundland [GAIN] can be 

traced to 1982, when it was described as a revival of an earlier organization dead three 

years (Fotheringham, 1982). GAIN was soon followed by Gays and Lesbians Together 

[GALT] in 1990 (Brake, 2015). On Prince Edward Island [PEI], Shirley Limbert (1992) 

created a lesbian phoneline in 1988, which quickly led to a “Coming Out Group,” and 

additional events which precipitated the founding of PEI Lesbian Collective.115 The 

second organization on PEI, Abegweit Rainbow Collective [ARC] emerged around 

1999 (CBC News, 2012; Everitt, 2015; The Journal Pioneer, 2016).116 The Wabanaki 

Two-Spirit Alliance [W2SA]117 was established in 2011, in response to the “lack of 

education, prevention, awareness and intervention geared at Indigenous Two-Spirited 

suicides in Atlantic Canada” (Mawita'jij Puoinaq Organizing Committee, 2011).  

Everitt (2015) suggested that the comparatively slow emergence of queer 

liberation organizing in New Brunswick was in part due to its rural geography that 

 
115 Limbert (1992) cited the existence of a community of gay men in the late 1980s, but no official 
organizations. 
116 While several sources corroborate the group was established in 1999, Hilton (2014) cites it began in 
1996. Wayves (2011) implied that 1999 coincides with the first annual Pride festival on the Island. ARC 
ran until 2014, when Pride PEI was established as a “fresh start” in hopes of addressing issues within the 
original organization (The Journal Pioneer, 2016). 
117 Early documentation of W2SA uses the spelling Wapanaki, both are accepted variations of the 
Algonquian term. 
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created barriers for united, inter-provincial organizing, as well as conservative values 

correlating with the high population of Catholic, Baptist, and Pentecostal communities 

in the province. Her observations echo concerns shared in The Body Politic regarding 

the capital city of Fredericton in 1979: “Fredericton is an extremely conservative 

Loyalist town. Losing one's job, friends and family, not to mention being attacked on the 

street, are real threats to gay people” (The Body Politic, 1979, p. 10). There is no 

definitive chronology of the liberation organizations that have come and gone 

throughout New Brunswick’s history, as there is limited research which includes this oft 

forgotten province (see Appendix I). As articulated by Fotheringham (1982), “word-of-

mouth” networks have existed in the province for some time, but there are few sources 

that reference organizing before the late 1970s (p. 11). The first recorded organization in 

New Brunswick, Gay Friends of Fredericton, was established in 1974 (Everitt, 2015; 

Persky & Jackson, 1982). There are few records of Gay Friends of Fredericton, cited by 

Walters (1999) to have folded in under two years; however, an anonymous collective 

wrote The Body Politic in 1979, citing their desire to create a new, more inclusive and 

political organization, stating “Gay Friends of Fredericton, an early attempt at 

organization, is totally non-functional; it doesn't answer inquiries from women and has 

done nothing, either socially or politically, to bring gays together” (TBP, p. 10).118 Five 

years after this initial emergence, Fredericton Lesbians and Gays [FLAG] was 

established in 1979.119 

 
118 From the timeline I have developed, I expect it is likely that this anonymous group emerged later that 
year as FLAG. It is unclear whether Gay Friends of Fredericton continued to operate following FLAG’s 
emergence, or whether they were still active at the time of this statement.  
119 While most sources cite FLAG emerged in 1979 (TBP, 1979; Warner, 2002), McLeod (1996) cites the 
first meeting as December 5, 1978, which drew thirty-four attendees (p. 478).  



 173 

In its early years, FLAG hosted a weekly drop-in and operated a local phone line 

(TBP, 1980). The group persisted in various states for several decades and published a 

local magazine The Fredericton FLAGMAG between 1980-1996 (McLeod, 1996; Rose, 

2019; Warner, 2002). In 1981, FLAG hosted the fourth annual Atlantic Conference of 

Lesbians and Gay Men in Fredericton from October 16-18, drawing visitors from each 

of the Atlantic provinces, Maine, and Toronto (Bearchell, 1981; TBP, 1981).120 

Described in The Body Politic by an attendee as “the largest gathering of homosexuals 

under one roof in the history of New Brunswick,” the conference saw roughly 80 

delegates, which more than doubled for the evening dance of 165 attendees (Bearchell, 

1981; McLeod, 1996).121 FLAG had a drop-in space in their early years and participated 

in gay politics, including holding a letter campaign in protest of the 1981 Bathhouse 

Raids and submitting a complaint with the provincial Human Rights Commission after 

being denied rental of the Ste. Anne Community Centre (Trow, 1981a, 1981b). The 

group was also was known to march in the Canada Day Parade until the early 2000s.122 

As Dee shared:  

The first Pride Parade I saw was, I think back in like 2000 or 2001 … when it was 

just like a little add-on in the Canada Day Parade. So, it was two people wearing 

rainbow flags carrying a banner that I think said “FLAG: Fredericton Lesbians and 

 
120 Their advertisement in the 77th Issue of TBP (1981) speaks to an early commitment to inclusion, 
stating: “Billeting and childcare provided. Accommodation for the disabled, the hearing impaired and the 
sight-impaired will be provided upon preregistration request” (p. 4). 
121 While Rose (2019) cites that the 4th annual conference, held in October in Fredericton, took place in 
1983, my research suggests it was two years earlier, in 1981. The number of attendees is also debatable, as 
Rose cites roughly 60 attendees and almost 300 were present at the dance. The conference marked the 
fourth year after the initial conference in 1977 following the first march in Atlantic Canada. This timeline 
is corroborated by McLeod (1996) and numerous issues of TBP, that include advertisements for the 
conference in advance of October 1981 (Issues 75 & 76) and an article published in TBP by conference 
guest Chris Bearchell from Toronto (see Issue 78).  
122 The transition between FLAG and Fierté Fredericton Pride is largely undocumented.  
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Gays,” you know, smoking cigarettes (laughs) as they walked in the parade. Like, 

that was literally Fredericton Pride at that point. And so then to see, you know 

how big it got last year, so in 2019, right … just seeing how much it grew from 

that tiny little two-person contingent in the Canada Day Parade to having an 

actual, you know, huge festival and parade and getting publicly acknowledged by 

the City…  

In Southern New Brunswick, individuals were beginning to mobilize as well. MJ shared 

the first known instance of organizing in the Moncton area:  

One thing that has really impacted me is in Moncton, there was an event in 1981 

that's become known as ‘Gays in the Park” basically … and it was queer people 

that wanted to have a picnic on Canada Day in 1981. And the city said, “No way 

are they meeting here for a picnic on Canada Day” and passed legislation saying 

that if you had more than 50 people, you had to have a permit. So, they all 

attended as individuals, and because of this, there was a police presence there that 

day and it wasn't good. 

As cited by Trow (1981c), the event, organized by local activist Don Cormier and 

planned in Centennial Park, had been announced in the local paper and “unleashed 

hundreds of complaints to City Hall and a near hysterical reaction in City Council” (p. 

10). Cormier hoped to draw a large crowd from as far as Toronto in response to a recent 

rash of violent attacks, stabbings, and harassment perpetrated against gay men in the 

park, known to be a cruising area (Warner, 2002). The councils’ new legislation, as MJ 

noted, was unveiled on June 30, leaving no time to apply for a permit. Despite a City 

Councillor telling the press, “there would be bloodshed,” if the picnic were not 
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cancelled and Cormier himself receiving death threats, the event drew roughly one 

hundred attendees from NB and provoked no violent clashes, though police confiscated 

baseball bats and a metal pipe from at least one group in attendance that was not aligned 

with the community (Trow, 1981c, p. 10). The picnic is widely cited as the impetus for 

the creation of the first liberation organization in the South, “surrounded by the New 

Brunswick Bible Belt,” which became known as Gays and Lesbians of Moncton 

(Warner, 2002, p. 171). 

 

The Evolution of Organizing in New Brunswick  

 Over the next two to three decades, many early organizations that emerged from 

a history of resistance petered out or morphed into new organizations with shifting 

politics and foci. When James Whitehead moved to Fredericton in the early 1990s, he 

noted a barren community with few queer initiatives, describing FLAG as “in 

quiescence” (Bartone, 2011). Organizing in Fredericton had dwindled significantly, 

though FLAG continued to organize the odd event and attend the Canada Day Parade 

annually into the 2000s. Former FLAG president Adrian Park spoke to the tension in the 

local community, nothing that before the controversy of the mid 1990s placed a 

spotlight on organizing in the city, local community members frequently “sniped” at 

those involved in activism, as their visibility and efforts made it more difficult to remain 

closeted in the small town (Logan, 2009). From the allegations that Gay Friends for 

Fredericton was unreceptive and unsupportive of lesbians (TBP, 1979) and the initial 

disinterest of the gay men’s community to collaborate with PEI Lesbian Collective 

(Limbert, 1992), to GAE’s refusal to acknowledge bisexuality (Rose, 2019), Pride 
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organizing within Atlantic Canada has a fraught history—necessary to acknowledge 

when laying the groundwork for queering and anti-oppression work. 

In 1998, Fredericton Mayor Brad Woodside refused to read a Pride proclamation, 

despite stating to media in 1992 that he had never refused a proclamation and that 

Fredericton did the most proclamations of any Canadian city (CBC News, 1998b). 

FLAG had been requesting a proclamation since the early 1990s and was met with 

repeated refusals from Woodside, who argued that his faith and the will of local citizens 

precluded him from reading the proclamation and that “sex had no place in the council 

chambers,” (Campbell, 2010a; Logan, 2009). In response, three activists from FLAG 

filed a complaint with the Human Rights Commission [HRC] in 1995, that would not be 

heard for another three years. During this time Woodside received ample support, with 

the local paper publishing numerous letters of contempt and outrage, including a claim 

that a Pride proclamation would lead to “Pedophile Week” (Campbell, 2010a; CBC, 

1998, 1999; Logan, 2009). In 1998, the HRC found in favour of FLAG, and ordered 

Woodside to issue a proclamation, to which he publicly stated “'[i]t's a travesty to order 

somebody to make a statement they do not believe” (Warner, 2002, p. 350). Despite the 

order, the first Pride proclamation in Fredericton the next year did not go to plan. Dee 

remembered the controversy vividly, recalling:  

For me, one of the things that I always remember is Brad Woodside refusing to 

turn the mic on when he declared Pride in 1999, and how disgusting that was. And 

so even though he did do the Pride proclamation during his second term as mayor, 

that doesn't cut it for me. I still always remember that he was the one who did that 

action first. 
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As Dee noted, Woodside chose to turn off his microphone before reading the requisite 

proclamation at a City Council meeting and speak quietly (Campbell, 2010a; Everitt, 

2015). While Woodside insisted he had technically obeyed the HRC’s order, he read the 

proclamation again, on mic, later that year (CBC, 1999; Everitt, 2015, Warner 2002).  

Ten years after the city’s first proclamation, 2009 marked the emergence of the 

city’s first Pride festival, led by new group Capital City Pride, following consultation 

with past members of FLAG. In 2010, the city hosted its first parade, organized by the 

newly named Fredericton Pride. Mazerolle (2010) cites that the local community had 

been met with resistance for years, making the unanimous vote to “allow” a parade a 

significant turning point in city history, despite parades being held in Moncton since 

1999 and Saint John since 2003 (Logan, 2003; MacKenzie, 2009).  

There is a vital distinction to be made between the terms parade and march 

(Stewart 2016). Referencing the 1988 march in Halifax, Stewart (2016) states “not pride 

parade, pride march … and we were only allowed, sometimes just a sidewalk, 

sometimes just half the road. There were no floats, just people with placards.” I employ 

parade not only to reflect the changing verbiage of Pride events in the 1990s and 2000s, 

but to make visible the accompanying political shift from events focused on liberation 

and resistance undertaken with a sense of urgency, to a culture of celebration that I 

consider to be less politically charged. MJ voiced their frustration as an organizer 

regarding the ways in which media coverage has reflected this shift, further contributing 

to depoliticization:  

The parade gets the most coverage, and that can be a bit misleading because 

there's like history events and education events and community-building and these 
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things don’t get covered. Like, I've had to fight personally, locally, about history 

stuff, but [the media] just really want to cover the parade.  

This observation reflects a cultural and political shift in Pride mirroring the move 

toward homonormativity and homonationalism. By gaining greater visibility to achieve 

mainstream acceptance, we begin to lose focus on radical, queer notions of liberation 

that, in turn, strengthens discourses of oppression (Berlant & Freeman, 1993; Duggan, 

2002; Engel, 2009).  

In 2010, Mayor Woodside attended the flag raising ceremony and officially 

declared the city’s first Pride festival and parade with enthusiasm, followed by a short 

statement that spoke to having “turned a page” on the matter (Campbell, 2010a). The 

first two annual parades took place on the local walking trail, rather than the streets. 

Later, in 2012, attendees were finally permitted to march in the street for the first time. 

Sebastián recalls the first Pride parade and festival, shortly after his arrival in 

Fredericton in 2010: “[i]n those years, it was from the Victoria Health Center, on the 

trail on the green, and then over the pedway, and to Officer’s Square, and that was it.” 

He spoke to the immense growth of Pride, particularly in the last few years, in 

comparison to early events, but noted that there remains a dearth of local spaces and 

opportunities to build community, a sentiment echoed by all participants. The early 

parade on the walking trail in Fredericton provides a clear example of the spatial politics 

of marginalization in this place.123  

 
123 While it is beyond the scope of this article, there is an important conversation to be had about how this 
route along the walking trail and “the green” could be queered, due to the history of these spaces as 
cruising sites and sites of anti-queer violence.  
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The lack of safer spaces across the province such as events, clubs, cafés, or 

community centres, can be traced back to early days of organizing, and persists, as 

reiterated by all participants. Dee reflected on the string of short-lived spaces in the 

Fredericton area, noting that following the closure of a local “gay bar,” FLAG continued 

providing social events to the community: “they would do dances throughout the year. 

And that was kind of where all the gay people that I knew got together.” Dances and 

clubs became one of the few meeting spaces for the community in Fredericton. While 

most of the gay bars in Fredericton’s history were before MJ’s time, they had a clear 

understanding of the progression of 2SLGBTQ+ clubs and bars from the 1980s onward 

due to their archival work. The first gay bar in Fredericton, Dance Trax, opened in 1985 

and closed in the early 1990s (Marin, 2020; Riordon, 2001). Dance Trax was followed 

by a series of short-lived clubs, including Kurt’s Dance Warehouse, Phoenix Rising, and 

Club Lynx among others, which ensured the capital city was never without a 

2SLGBTQ+ club for longer than two years from 1985 onwards. In 2004, Boom! 

Nightclub opened, a bar that continued to operate until it was forced to close due to the 

COVID-19 pandemic in 2020 (Morin, 2020).124 Boom! had mutated over the years from 

a safer, queer-focused space to a space heavily populated by straight students, as noted 

by Sebastián. Both Sebastián and Dee referenced going to the bar often in its early 

years; however, as noted by Dee, they quickly realized it was no longer “a community 

focused space” upon visiting in recent years.  

 
124 In the summer of 2021, Monarch Night Club opened in the space once occupied by Boom!. Monarch is 
run by a local ally who was a ‘regular’ at the karaoke nights my partner and I faithfully attended at Boom! 
before the Pandemic. Monarch now runs a youth-focused drop-in space several days a week and an all-
ages Gender Affirming Peer Support (GAPS) program monthly.  
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I contend that the shifting politics of Pride and the rise of homonormative 

discourses have impacted the scarcity of community spaces, in line with changing 

priorities. As put forth by Ward (2008), there has been a shift in pride celebrations over 

the decades following Stonewall, from early festivals “not far removed from the 

collective memory of the Stonewall Rebellion” organized around action and themes of 

liberation, to more recent, mainstream events which tend to draw on “abstract, party-

oriented themes” (pp. 55-6). I argue this shift can be observed in the Canadian context, 

most visible in the ways in which Pride has become increasingly understood in the 

limited terms of a parade and “party,” elements which are often dominated by corporate 

sponsors, reflecting the growing distance between current manifestations of Pride and its 

intersectional, political roots. A temporal shift in the affect of Pride can also be noted 

when considering the distinction between sustained, grassroots organizing and singular 

events such as parties and parades. While the increased visibility precipitated by this 

mainstreaming and marketing of 2SLGBTQ+ culture has had the effect of facilitating 

2SLGBTQ+ claims to citizenship and rights long denied, these claims have become 

contingent on adherence to the non-threatening, white, homonormative ideal, thus 

extending rights and recognition to some sexual subjects while further marginalizing 

and erasing those that continued to transgress these normative boundaries, contributing 

to rising homonationalism (Bell & Binnie, 2004). Homonormativity, commonly 

characterized by a desire for acceptance in the form of legal rights and recognition that 

have long been afforded solely to heterosexual and cisgender populations, can be 

understood as the antithesis of the politics of early queer liberation movements. 125 The 

 
125 I argue that in the Canadian context, while some elements of the collective demands put forth in 1971 
may be considered to align with homonormative ideals, the document stated in no uncertain terms that the 
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influences of homonormativity and homonationalism can be observed across a multitude 

of Canadian Pride organizations, including Fierté Fredericton Pride.126 

When I moved to Fredericton in 2013, I was struck by the depoliticized nature of 

the local Pride organization, Fredericton Pride, which organized an annual parade and 

festival. As I tried to become involved in organizing, I quickly realized that the 

organization’s focus deviated from histories of resistance and liberation in larger cities. 

Fredericton has never been at the forefront of grassroots queer organizing; however, the 

organization felt much less focused on liberation and advocacy in comparison to other 

cities. Political party staffers and corporations comprised large swaths of the parade, and 

numerous events were held at the bar, Boom! which was no longer considered by many 

to be a welcoming community space. Further, the organizing committee supported the 

official involvement of the Fredericton Police Force who, for several years prior, had 

voluntarily participated out of uniform. The debate over police involvement sparked the 

creation of BIPOC Pride Fredericton, co-founded by Rebecca.  

In 2019, Pride changed hands, ushering in a new board that sought to reimagine 

the organization and its potential, incorporating as Fierté Fredericton Pride in order to 

increase transparency and accountability and to access grant funding so as to divest from 

corporate sponsors.127 Over the past three years, the new board worked to slowly rebuild 

 
majority of prejudice and marginalization faced by gender and sexually diverse communities was 
intimately connected to practices of the Federal government (Waite et al., 1971).  
126 While it falls beyond the scope of this work, there is a rich body of literature exploring the 
homonormative politics of Pride Toronto and the ongoing exclusion of Black queer and trans communities 
(Bain, 2017; Cole, 2020; Davis, 2020; Furman et al., 2018; Greey, 2018; Haritaworn, Moussa, & Ware, 
2018; Keleta-Mae, 2020; Lord, 2020; Lord & Zuberi, 2017; Piepzna-Samarasinha, 2018; Rosenberg, 
2020; Walcott, 2012). 
127 The 2019 board was new in the sense that they joined the organization following the mass retirement 
of the previous executive and contributed to a more diverse board makeup and also in their commitment 
to diverse board composition, community consultation and engagement, and a more grassroots approach 
inspired by liberatory, political organizing.  
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by identifying, destabilizing, and deconstructing the discourses of power that have long 

promoted homonormativity in the organization, and by extension, the city of 

Fredericton. Policies regarding the involvement of the police and military, political 

parties, and corporations marked a small first step, followed by creating new accessible 

and intersectional opportunities for community-building, education, and knowledge-

sharing. Pride has since repaired some of the many fraught relationships, partnered with 

numerous local organizations, including BIPOC Pride, and the board has doubled in 

size, welcoming a diversity of intersectional, lived experience. Pride in Fredericton is 

not yet queer; however, a commitment to liberation and intersectional, accessible, and 

community-focused programming is a small step in the continuous project of queering 

and reimaging its potential futures.  

In Fredericton, the Pride board sought to counter the shift I have identified 

toward homonormativity at a local level. However, it is important to consider how 

human capacity and energy have also contributed to shifting priorities within queer 

organizing. Rebecca spoke to this shift within the political evolution of Pride, 

highlighting how the AIDS epidemic changed the face of organizing:  

The huge loss that was the AIDS epidemic, I think really decimated not just the 

population of the queer community overall - like that was devastating - but I think 

it really sapped away the energy for political change from the movement and made 

it a lot easier to do things like forget about it, and just party. And I think there 

should still be a space for that kind of escape, but I don't think that's all it can be. 

The energy that Rebecca references is a valuable consideration in exploring the context 

of Pride in New Brunswick today. The potential for creating something more than a 
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party, as Rebecca references, requires sustained energy, labour, and a commitment queer 

liberation. In a province where Pride organizations are overwhelmingly unfunded and 

volunteer-run, this commitment of physical, emotional, and mental energy is significant, 

particularly when facing backlash and barriers. MJ reflected on the ongoing fear of 

harassment associated with queer organizing and queer events: 

You don't want to have an environment where there's the potential of being 

attacked. I mean, I've seen here in New Brunswick, we have a lot … we're still 

dealing with a lot of religious protests and people will take to the streets frequently 

and they will make their views known. If there is something to do with queer 

issues, like if there's a lot of queer info in the news or an event, I know that there's 

someone from St. John that comes up to Fredericton and other places with a 

wagon and signs and drives around town or parks outside events. Like when 

Clinic 554 closed there were people protesting at the market, they were there with 

their religious signs and everything.128 

Historically, organizers in Fredericton faced myriad barriers, from the mayor’s refusal to 

read the pride proclamation to being denied rental space for events (Trow, 1981b) and 

navigating harassment and vitriolic commentary during Pride events (Faulkner, 2009). 

This place, like many communities in New Brunswick and beyond, has faced challenges 

to community and organization-building. Organizing community in areas where the gay 

subculture is largely absent or underground, whether due to rurality, the prevalence of 

 
128 The protestors MJ references here were out in full force at recent events in support of Policy 713 
(CBC, 2023) and at the “1 Million March 4 Children,” which calls for the removal of curriculum and 
policy which deals with gender and sexual diversity. 1 Million March 4 Freedom espouses conspiracy 
theories and spreads misinformation about SOGI programs in schools, brands 2SLGBTQ+ affirming 
educators as perverts and groomers, and argues that SOGI is part of a global conspiracy linked to 
depopulation involving the United Nations and the World Economic Forum. See 
https://millionmarch4children.squarespace.com/ and https://exposingsogi123.com/. 

https://millionmarch4children.squarespace.com/
https://exposingsogi123.com/
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Conservative and religious values, or the very real fear of violence remains challenging 

(Everitt, 2015; Fotheringham, 1982; The Body Politic, 1979).129  

 This brief history of organizing in this province in conversation with 

participants’ experiences of organizing highlight the barriers and the educational gaps 

around queerness in this province. By making visible the necessary inroads made by 

early organizers in New Brunswick and across Canada, the ways in which priorities in 

organizing have shifted over time, and the reality that 2SLGBTQ+ individuals must turn 

to external, community, and digital sources of information to learn about their identities, 

I position this knowledge as educative. Queer liberation work requires critical 

consciousness to foreground the destabilization of dominant discourses that limit 

knowledge surrounding intersectional gender and sexual diversity. In what follows, I 

conclude by positioning the reclamation of history, as an act of education, to be an 

essential antecedent to the vital work of queering queer futures (Muñoz, 2009).  

 

Conclusion and Queer Futures 

Drawing on participant narratives of significant moments throughout queer 

history and a genealogical overview of queer history, noting the historical and ongoing 

policing and erasure of gender and sexually diverse bodies and identities, I have sought 

to highlight a portion of the history of queer organizing in Canada, with particular 

attention to Fredericton, New Brunswick. I have discussed the shift from resistance and 

 
129 While it is beyond the scope of this article, it is necessary to make reference to the ways in which the 
AIDS crisis of the 1980s has impacted 2SLGBTQ+ organizing and organizations in the late twentieth 
century (Gosset, 2015; Kinsman, 2018; Muncaster, 2023). The public perception of HIV/AIDS as a “gay 
disease” increased homophobic sentiment and led to an increase threat of both physical violence and 
violent rhetoric for 2SLGBTQ+ individuals and organizers.  
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liberation to depoliticization, as reflected in the move from marches to parades, and 

explored how the increasing prevalence of homonormative and homonationalist 

discourses further marginalizes those that do not fit within their confines. Through 

historical inquiry, I have offered social, political, and historical context to illuminate 

how Pride organizations have evolved, both shaped by and complicit in discourses of 

oppression. By encountering this history, we can intervene in their legacy, opening new 

avenues for re-creation. Rebecca’s excerpt on the future of Pride organizations 

encompasses their potentiality:  

I don't think Pride needs to cater to mainstream politics or government, I think it 

actually needs to be shaking that up. I think Pride needs to be fighting against the 

mainstream politics of respectability, of a police state, of a colonial government, 

especially. 

I put forth that this reclaimed history, as education, is a valuable starting point for 

gender and sexually diverse subjects to engage in the necessary and infinite projects of 

queering and reimagining inclusive and intersectional futures of liberation. If we can 

learn from this small slice of queer history and use it to develop conscientização, we can 

work toward queer, countercultural futures that disrupt homonationalism and speak back 

to the ongoing erasure of Indigenous, racialized, disabled, and gender-diverse queer 

histories, histories that remain largely invisible in smaller cities and rural communities 

in places like New Brunswick. 

These oft-erased histories of revolution, identity-making, and community 

organizing are deeply educative. Genealogies such as this are vital to understanding the 

social, historical, cultural, and political contexts of the oppression of gender and 
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sexually diverse communities, which is necessary to engage in the disruption of the 

present, towards queer futures (Muñoz, 2009). The dearth of available knowledges 

regarding gender and sexual diversity, which led participants to seek mere glimpses of 

queer subjects, from Penthouse to Tumblr, reflects a history of erasure that begs 

disruption. The reclamation of history is an act of education, making visible the 

pervasive nature of the politics of homonormativity and homonationalism and the 

ongoing policing of gender and sexual alterity, particularly those further othered through 

discourses of compulsory homonormativity. Discourses of oppression must be 

destabilized and deconstructed to address manifestations of Pride that are complicit in 

the ongoing oppression of gender diverse, racialized, disabled, and aged queers and 

reassert focus on intersectional self-determination and liberation. This article lays the 

groundwork for projects that “talk back” (hooks, 1989) to the enduring erasure and 

dehumanization of gender and sexual alterity and projects of queering liberation work 

and community organizing. 

I return to Freire (1970) and the move from object to human necessary to engage 

in effecting change. For gender and sexually diverse individuals and communities, the 

persistent erasure and dehumanization that constructs queerness as an oppressed object 

of knowledge precludes the transformative possibilities of identity-making, affirmation, 

community-building, and revolution afforded to aware, active subjects. Freire (1970) 

argues, “a deepened consciousness of their situation leads people to apprehend that 

situation as an historical reality susceptible of transformation” (p. 85). Only in 

encountering this history is it possible to create opportunities for re-creating, co-

creating, and sharing knowledge about gender and sexual diversity. Reclaiming queer 
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history thus provides requisite conscientização, gaining critical awareness of history, 

context, and processes of oppression, to foreground engagement in the work of 

resistance and liberation to create possibilities for re-imagining in line with Muñoz’s 

(2009) vision of queer futurity.  

In closing, I reassert the importance of reclaiming oppressed histories as 

educative incitements to action. Recovering histories of revolution and liberation, both 

historical and ongoing, is vital to self-determination and collective action and affords a 

multiplicity of future educational possibilities in both academic scholarship and queer 

organizing. As Freire (1970) asserts, “[t]o deny the importance of subjectivity in the 

process of transforming the world and history is naive and simplistic” (p. 51). I position 

both reclamation and queering as transformative means of subverting dominant 

discourses of power that limit knowledge surrounding gender and sexual diversity and 

contribute to ongoing exclusion. I call for a renewed commitment to the urgent, 

intersectional work of liberation in response to the ongoing perpetuation of oppression 

within gender and sexually diverse community and organizations, contextualized by a 

genealogy of the evolution of queer organizing in Canada. Through the perpetual work 

of queering informed by critical consciousness, I propose we can create new and radical 

opportunities for resistance, co-creation, knowledge-sharing, and imagining queer 

futures of socio-political change.  
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CHAPTER FIVE 

 
Queering ‘queer’ community: To identity politics and back again 

 

Abstract 

Constructions of community are deeply entwined in negotiations of identity and 
belonging. For gender and sexually diverse individuals, these questions are complicated 
by social, political, and educational erasure of 2SLGBTQ+ identities and histories. Over 
time, the concept of queer community has become increasingly fraught and 
exclusionary. Centering the narratives of four 2SLGBTQ+ activists in a small province 
in Eastern Canada, supplemented with my experiences in queer organizing, this article 
examines how queering practices of community-building and creating community space 
can disrupt discourses of oppression and division fueled by homonationalism. In this 
article, I suggest that within spaces of queer organizing, ‘queering’ is urgently needed to 
address the fracturing of community and move toward liberatory futures. Focusing on 
questions of queering identity, belonging, and space, I propose queer interruption and 
engagement in community space as an experiential and relational queer pedagogy. 
Positioning community as a diverse and relational assemblage of identities and 
experiences joined in resistance and disruption, this article makes visible its central role 
in envisioning queer futures of inclusion.  
 

Keywords: belonging, community, futures, identity, identity politics, language, 

LGBTQ, liberation, oppression, pedagogy, pride, queer, space  

 

Introduction 

 In her famous 1979 speech, Audre Lorde asserted that “[w]ithout community, 

there is no liberation, only the most vulnerable and temporary armistice between an 

individual and her oppression” (1981, p. 99). Inspired by Lorde’s words, this paper 

explores the role of community130 in negotiating questions of identity, belonging, and 

 
130 I utilize the concept of community in this article with caution, acknowledging the ways in which this 
construct is informed by discourses of capitalism and neoliberalism (Joseph, 2002; Warner, 1993). As 
proffered by Warner (2002), common publics exist by virtue of being addressed or imagined (p. 8). I do 
not intend to imply that communities are monolithic, stable, or cohesive and endeavour to remain critical 
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knowledge-sharing amongst gender and sexually diverse populations, towards queer 

futures of liberation and inclusion. Through an exploration of how the language and 

politics of identity impact both the creation and segregation of community, I consider 

how ‘queering’ community building and organizing contributes to the greater social and 

political project of liberation and queering dominant discourses. I focus on three 

interconnected aspects of community: identity, belonging, and space. Further, I consider 

how community spaces could function to subvert encroaching homonormative131 and 

homonationalist132 discourses that fracture gender and sexually diverse communities and 

weaken their function as queer pedagogical spaces.  

I look to the narratives of four activists residing on unceded Wolastoqiyik 

Territory in Fredericton, New Brunswick, drawing on personal experience, to guide this 

exploration and inform my argument for radically queer community space as a valid 

means of knowledge-creation and sharing for 2SLGBTQ+133 individuals. The questions 

I raise are lived by myself and my participants. Guided by narratives of identity, 

community, and belonging, I consider the ways in which embedded discourses of 

 
in my use of this term to describe both intentionally built, relational communities and publics bound by 
common ground, geography, aspects of identity, or other factors.  
131 Homonormativity is a term used to describe the projection of heteronormative constructs onto 
2SLGBTQ+ persons and cultures. Homonormativity privileges heteronormative ideals and expectations 
regarding identity, relationships, and family, and encourages assimilation to the social values and 
narratives that position heterosexuality as normal and acceptable. Homonormativity is characterized by a 
desire for social acceptance (without social change or transformation) and the pursuit of normative rights 
such as marriage equality (Brown, 2012; Duggan, 2002; Warner, 1999).  
132 Homonationalism is deeply entwined with homonormativity, and furthers the homonormative project 
of privileging assimilation and “normative” markers of progress while further privileging nationalist 
ideals and neoliberal structures which are complicit in the systemic oppression of queer, gender diverse, 
racialized, Indigenous, immigrant, disabled, aged, and poor individuals and communities (McCaskell, 
2016; Puar, 2007).  
133 Two spirit identities (2S) are placed at the beginning of the acronym to acknowledge and pay respect to 
the First Peoples and recognize the historic and ongoing violent effects of colonialism on Indigenous 
understandings of gender, sexuality, and identity. 
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racism, ableism, and ageism intersect with compulsory hetero- and homonormativity. 

Racism, ableism and ageism delimit the intelligibility and visibility of gender and sexual 

diversity thereby compromising community-building, as well as opportunities for 

integrated and inclusive queer communities to subvert dominant discourses that 

contribute to division and erasure.  

This exploration of queering community space and identity politics is guided by 

literature on queer theory (Britzman, 1995; Butler, 1990; Eng et al., 2005; Haritaworn et 

al., 2018b; Muñoz, 2009; Puar, 2007; Rubin, 2011; Sedgwick, 1990; Sullivan, 2003); 

queering, a perpetual and non-linear process of conscious disruption and reimagining 

that denotes action and transformation (Ahmed, 2006; Butler, 2004; Eng & Puar, 2020; 

Muñoz, 2009); and assemblage, a re-reading and transformation of intersectionality 

(Collins & Bilge, 2020; Crenshaw, 1991) as proposed by Puar (2007, 2012). In what 

follows, I approach discussions of identity, community, and relationality, placed in 

conversation with interview excerpts, through a framework imbued with queer theory 

and assemblage, and motivated by an ethic of queering. 

I draw on queer theory as an ever-evolving body of scholarly analysis that works 

to resist, disrupt, and re-imagine dominant relations of power that maintain the social, 

political, and cultural oppression and relegation of identities that have been positioned 

as Other134 (Britzman, 1995; Butler, 1990; Ferguson, 2019; Muñoz, 2009; Puar, 2007). I 

employ “critical queer theory”, denoted by Erin Rand (2014) as “a sort of academic arm 

of activism,” with attention to how queer theory has the potential to effectuate the 

 
134 Other is defined in opposition to that which is positioned as normative. Individuals may be Othered 
due to gender and sexual diversity, race, ethnicity, ability, socio-economic status, or additional 
intersections. 
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essentialist homo/hetero divide and privilege sexuality and gender above intersecting 

identities (Eng et al., 2005; Ferguson, 2005; Namaste, 2000). I “disidentify” with queer 

(Muñoz, 1999) to actively intervene in its meaning by “working both on and against 

dominant ideology,” to centre on its potentiality for deconstruction and re-imagining, 

and illuminate its vital and inextricable connections to race, class, ability, and gender (p. 

11-12). With intentionality stoked by this disidentification, I apply Muñoz’s (2009) 

notion of queering in this work, in the service of queer worldmaking. Queering, in this 

sense, refers to the unending quest toward futures of socio-political change, through the 

rejection, deconstruction, and recreation of the present. The framework of assemblage135 

serves to destabilize static and analytic notions of identity and “encompass not only 

ongoing attempts to destabilize identities and grids, but also the forces that continue to 

mandate and enforce them” (Puar, 2007, p 63). I draw on assemblage to center 

becoming in contrast to location, and enact a fluid and unfinalizable (Bakhtin, 1984) 

notion of subjectivity that embraces liminality, movement, relationality, and the role of 

affect at its intersections. The concept of becoming as a constant action, like queering, 

without fixed points or finish lines, is central to my exploration of community.  

In the Winter months between 2020 and 2021, I conducted a series of in-depth 

interviews using narrative inquiry (Clandinin & Rosiek, 2007; Clandinin & Connelly, 

2000) with four 2SLGBTQ+ activists currently residing in the small city of Fredericton, 

 
135 The notion of assemblage can be traced to the work of Deleuze and Guattari (1975), notably their 
conception of agencement, being comprised of multiplicities that are intermingled and inextricable from 
each other (Puar, 2012). My use of assemblage draws from Puar (2007, 2012) and embraces the messiness 
of the self, the unending nature of becoming, and rejects the notion that identity and its intersections are 
stable, classifiable, quantifiable, and divisible. My inability to pin down an exact definition of assemblage 
or paint a clear diagram that explains its parts, demonstrates the queerness of this concept. I draw 
inspiration in my use of this concept from Puar’s assertion that queerness is neither identity nor anti-
identity, rather “an assemblage that is spatially and temporally contingent” (2007, p. 204).  
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New Brunswick: Dee, MJ, Rebecca, and Sebastián.136 My work seeks to centre lived 

experience to explore dimensions of temporality, sociality, and place, to expose 

dominant discourses that contribute to the ongoing oppression of marginalized identities 

and communities. Narrative inquiry facilitates a highly personal conceptual framework 

that prioritizes autobiographical accounts of experience, creates space for voices that 

have been historically or forcibly silenced, and incites necessary dialogue (Clandinin, 

2007). This paper has been impelled by participants’ narratives, specifically experiences 

of identity-making, seeking knowledge regarding gender and sexual diversity, and 

community-building. Each participant shared ways in which they negotiated questions 

of identity and belonging with minimal education and knowledge surrounding gender 

and sexual diversity. Further, each spoke to unique understandings of community, from 

feelings of belonging and safety, to an acute awareness of exclusion and erasure. I look 

to the narratives of Dee, Sebastián, MJ, and Rebecca to incite a dialogue concerning 

queering identity politics and belonging to ground a discussion of queering community 

space as a terrain for negotiations of identity and community.137  

I preface this interwoven exploration of identity and community in discussion 

with narrative excerpts by locating both myself and my research. I am a white, queer, 

cisgender doctoral candidate at the University of New Brunswick.138 I approach this 

 
136 I conducted two to three interviews with each participant, each interview lasted between 120-180 
minutes.  
137 In alignment with participatory methodological praxis, research participants were given the choice of 
using a self-selected pseudonym or intentionally using their first name, with the knowledge that using 
their name would limit their anonymity in the research (Burkholder, Thorpe & Pride/Swell, 2022). 
138 I am cognisant of the ways in which this statement aligns with Connolly’s (2002) articulation of 
identity as established through relational difference in pursuit of self-certainty, noting “[t]he initial 
tendency is to describe the differences on which you depend in a way that gives privilege or priority to 
you” (p. xiii). I consider how this impacts which identities I claim within this work and which I do not. I 
pick and choose from the identities I claim and have been relationally assigned: white, queer, cisgender, 
lower-middle class, chronically ill, Mad, femme, and so on. This practice of self-location and self-
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research with careful and critical attention to my positionality. I am cognisant that my 

positions of privilege, particularly my whiteness, permits me to engage in spaces of both 

academia and advocacy. From junior high onward I have consistently sought queer 

community and spaces. My impetus for exploring this topic is inextricable from my 

personal experiences of identity-making, belonging, and navigating community. An 

eternal activist, I have been involved in 2SLGBTQ+ advocacy and community 

organizing for over fifteen years with both local and national organizations across three 

provinces. Most recently, I served as the co-chair of Fierté Fredericton Pride [FFP], a 

small, non-profit, volunteer-run Pride organization in the capital of New Brunswick, 

during a period of significant turnover and restructuring that sought to deconstruct the 

organization and work towards its reimagining.139 My personal experiences growing up 

queer in a rural community in the neighbouring province of Nova Scotia, and engaging 

in activism, community organizing, and education inspire the project of queering 

understandings and futures of community-building and community spaces, in 

conversation with personal narratives from local activists.140  

 
identification must be critically examined, as I bestow authenticity or priority to some identities while 
concealing or discounting others. Further, this method of positioning must be problematized so as to avoid 
undermining the intentions of reflexivity, drifting into narcissism instead of decentring the self and 
destabilizing one’s positionality to identify and undermine discourses of power and subjugation (see 
Aveling, 2013; Pillow 2003). I continue to grapple with how I might queer this project of self-positioning 
in my work. 
139 Both FFP and other Pride organizations within the province of New Brunswick have a comparatively 
short yet fraught history. Fredericton saw its first official Pride festival just over a decade ago, following a 
period of controversy following the Mayor’s refusal to read the Pride proclamation (Campbell, 2010). 
While there are small Pride festivities in the larger cities, there is a notable dearth of resources and 
supports for gender and sexually diverse individuals and communities across the province. New 
Brunswick can be viewed as a relatively small, rural, conservative, and working-class province (Wilson-
Forsberg, 2012). I served as co-chair of the ‘new’ board of directors between 2019 – 2021 before stepping 
down to work with our partner organization, ConneQT NB. I remain heavily involved in organizing with 
FFP and other organizations locally and nationally. 
140 I maintain a local focus in this work to avoid essentializing experiences of activism and instead focus 
on “raw material,” in line with the critique of academic work on social movements offered by Valocchi 
(2010, p. 2).  
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I turn to Dee, Sebastián, MJ, and Rebecca, to explore how their unique 

experiences and narratives inform questions of identity, belonging, and knowledge-

sharing, and how we might envision queer community futures of collective action and 

liberation. I will consider questions of identity-making and identity politics in relation to 

gender and sexually diverse identities in Fredericton.  

 

Exploring Identity 

I take an expansive, yet perhaps disruptive approach to identity theorizing, 

drawing on anti-essentialist, poststructuralist frameworks with myriad complications, in 

an effort to actively consider context, experience, history, and the influence of dominant 

discourses of power (Alcoff, 2000; Butler, 1990; Hall, 1996; Foucault, 1978; Gergen, 

1991; Haraway, 1991). Breaking with traditional poststructuralist approaches to 

identity-making, I do not fully refute the potential of a continuous or evolving self. 

However, I simultaneously acknowledge fluidity and, as articulated by Gergen (1991), 

that identity “is continuously emergent, re-formed, and redirected as one moves through 

the seas of ever-changing relationships” (p. 139).141 I consider there to be merit in the 

ways in which individuals choose to self-identify in order to make sense of the world 

around them, to build solidarity, and to engage in kinship. 

The language of gender and sexual diversity identities is continually expanding 

and is in constant flux as terms are reclaimed, resignified and reappropriated (Galinsky 

et al., 2003; Spencer & Patterson, 2017). The process of reclaiming identities, such as 

 
141 More specifically, I feel that I do not have the right to determine how individuals understand 
themselves and whether a stable and continuous self, be it a means of functioning within neoliberal, 
individualistic systems or a means of self-expression and claiming space, has merit or not.  
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queer, and carving out space for self-expression demonstrates the continued import of 

identity for individuals whose identities have been denied or erased, within the 

2SLGBTQ+ community and beyond. The fact that there is some degree of 

understanding and collective cohesion under this acronym further points to the role of 

identity in creating space on the margins of a society that weaponizes such 

classification. It is necessary to preface this discussion with an acknowledgement of the 

numerous inadequacies and complications associated with the language relating to 

gender and sexual diversity. Mainstream Anglocentric North American terminology142, 

including the ever-changing 2SLGBTQ+143 acronym and that which is considered 

publicly intelligible, is unable to adequately capture the complexities of a fluidity of 

intersecting identities (and often limiting intelligibility to specific identities subsumed 

and normalized within the ever-changing acronym), and may contribute to the erasure of 

culturally or community-specific terms, identities, and meanings (Muñoz, 2012; Muñoz 

& Garrison, 2008; Namaste, 2000).144 Rebecca, a queer, bisexual, Latinx activist, 

articulated the ways in which language intersects with identity, stating:  

 
142 Numerous scholars show how gender and sexually diverse identities deemed intelligible throughout 
Western history have been largely defined and regulated by the heteronormative and pathologising 
institutions of psychiatry, surveillance, and law enforcement with particular focus on gender diversity 
(Namaste, 2000; Stryker, 1994; Valocchi, 1999). 
143 I use 2SLGBTQ+, gender and sexually diverse, and queer interchangeably in this work to denote a 
diverse spectrum of identities that fall outside of dominant heterosexual and cisgender identifications. I 
place 2S for “Two Spirit” at the beginning of the acronym to honour and make visible that Indigenous 
peoples were the first gender and sexually diverse individuals on Turtle Island and to acknowledge that 
the work I do takes place on Indigenous land and necessitates both solidarity and a commitment to 
reconciliation.  
144 Binary categorizations themselves are largely Eurocentric and do not consider cultural modes of 
assigning meaning. Anglocentric terminology may also silence many traditional and cultural terms and 
understandings that may not align with Eurocentric understandings of gender and sexual diversity or 
English terminology, thus simultaneously silencing a history of colonization and contributing to the 
ongoing erasure of Indigenous culture. Further, I argue that the identities included within the acronym are 
therefore privileged in Western discourse, both regulated and made intelligible through discourses of 
power and hegemonic heteronormativity.  
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English is such a chaotic language. And in some ways, that's a benefit, in that it 

allows for a lot of play to transform the language that exists into something that 

fits if the right thing doesn't exist. I come from – my first language is Spanish and 

trying to find gender neutral language, in a language that is – everything is 

gendered. … I've had people debate me about identifying as queer because like, 

honestly, a lot of the younger generation of queers seem to have reverted back to 

thinking that it's a slur … but I'm very willing to tell them the chaos of language is 

always shifting. 

Rebecca’s experience illustrates the operose and ongoing project of queering the 

language of identity and the importance of being able to both deconstruct and 

reconstruct identity and related terminology through play (Derrida, 1981; Gergen, 1991; 

Monro, 2002).  

 When speaking about identity, Dee, Sebastián, MJ, and Rebecca each spoke to 

their experiences of an assemblage of identities evolving over time. Dee, a nonbinary 

parent and social worker in their 30s and MJ, a mid-twenties nonbinary archivist both 

spoke to using the term queer predominantly. Dee shared that they have used queer 

since they were in high school and before articulating their nonbinary gender identity:  

It just felt to me like it was more inclusive. And yeah, it just seemed to kind of 

include everybody. And again, I didn't have the experience of it being used as a 

negative term, right. I mean, I knew about the history of it but personally, to me, it 

didn't. Using it didn't trigger me or cause any kind of uncomfortable emotions.  

MJ uses both gay and queer to articulate their sexual orientation and spoke to 

negotiating these terms as a youth:  
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I use the terms gay or queer to define myself. I used to identify more as a lesbian; 

however, I also now identify my gender identity as nonbinary, or genderfluid, or 

genderqueer … I use all three interchangeably. So, I guess the term that I find fits 

the best is queer. [When I was younger] I think I would have probably said, maybe 

in my deep, dark heart of hearts, I would have used the word gay, that I was gay, I 

wouldn't have used the word queer... 

They noted that their relationship with the latter term is fraught, reflecting the history of 

the reclaimed term:  

Queer in the past 10 years has had even a bigger resurgence than it did then, 

because when I was growing up… I said it once, actually, to my brother. And I 

was joking around because I heard my grandmother describe it as weird, I had no 

idea of the history behind it. I just knew it was a term to describe, you know, 

something being weird or off - you know, like, “that's a queer colour” - and my 

parents got really upset and were like, “You know, you shouldn't use that term, it 

doesn't mean that.” But they didn't really delve into, you know, that it's a 

reclaimed term that gay people use today - it was just “It's a bad word. Don't say it 

kind of thing.”  

Both Dee and MJ touch upon the fraught history of the term queer, notably its historic 

use as a pejorative epithet intended to inflict harm and bestow deviancy and Otherness. 

Numerous scholars have explored this history along with the term’s political history and 

reclamation (Doty, 1997; Edelman, 2007; Garber, 2001; McCaskell, 2016; 

Motschenbacher & Stegu, 2013; Rand, 2014).  
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Queer, in its many permutations throughout history, has consistently derived 

from a spirit of dislocating fixed understandings of identity and disrupting normativity 

and assimilation, existing at perpetual odds with that which is deemed dominant and 

legitimate (Edelman, 1994; Halperin, 1995). This understanding, which embodies a shift 

in language, politics, and identity theorizing, and the abandonment of stability underlies 

the work of queering identity, community, and belonging in the direction of potential 

futures. The final decades of the twentieth century saw radicalized use of ‘queer’, 

reclaimed from its history of injury and oppression. Numerous scholars (Halperin, 1995; 

Rand, 2014; Warner, 2012) note that this shift was precipitated by radical queer 

liberation145 activists and AIDS activists, which resulted in the coupling of particular 

gay politics with social concerns not explicitly focused on identity. Perhaps the most 

frequently cited source from this period is the DIY handout entitled “Queers Read 

This!” disseminated in the 1990 New York Pride parade by activist group Queer Nation 

(ACT UP, 1990). “Queers Read This!” opened with a bold claim, citing individual 

existence and persistence as acts of rebellion, “[y]ou as an alive and functioning queer 

are a revolutionary” and conveyed the urgency of shifting conceptions of identity in 

queer politics (p. 46). Community-centred organizations focused on liberation and AIDS 

activism, such as Queer Nation and ACT UP worked to subvert the moralizing social 

and cultural narratives of shame, disease, and death, creating space for increased in 

narratives of survival and resilience (Gamson, 1995; Shepard, 2009; Warner, 1999). The 

 
145 I use the term queer liberation throughout this work, a neologism intended to span early references to 
the gay liberation movement to present queer organizing. In referring to queer liberation or queer 
organizing, I intend to be inclusive of any and all individuals involved in this ongoing work, reflecting the 
myriad identities involved in the first march, the Christopher Street Gay Liberation Day March in 1970, 
often rendered invisible by virtue of the term gay.  
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resurgence of queer was emblematic of a new approach to activism that eschewed 

tolerance, acceptance, and normativity in favour of laying claim to “rights to safety, and 

humanity” through confrontational means instead of assimilation, and the creation of a 

new politics of identity and resistance (Rand, 2014, p. 3).  

Rebecca spoke to her affinity with queer as an identity term, with particularly 

reference to this storied history:  

…it's very messy (laughs). But I like that about it, because it's so open. I like that 

it – I like the history of it being reclaimed, like as a term that originally denoted 

things like strangeness, and being unusual or outside of the norm. I like those 

elements of it, because I feel like that's subversive, and that has a lot of potential to 

change things. I love the political implications of how queer has been reclaimed as 

a term, because I think those things are really necessary. I don't want my identity 

to be like a static thing that I just like, get a word for and then just settle into the 

pattern of never thinking about it again. I like that idea of queerness being a thing 

that is constantly evolving, partly because my own identities are pretty fluid, 

partly because I think we should be evolving what that means in terms of how we 

relate to communities or … what kinship should mean – or can mean. So that 

messiness is something I really embrace. 

Rebecca’s understanding of queer as a relational component of assemblage embodies 

action and embraces the liminal, fluid nature of the self. Her conceptualization of queer 

can be explored in line with the original assertions of Queer Nation in their renowned 

handout, stating “[u]sing “queer” is a way of reminding us how we are perceived by the 

rest of the world. It’s a way of telling ourselves we don’t have to be witty and charming 
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people who keep our lives discreet and marginalized in the straight world. … Yeah, 

QUEER can be a rough word but it is also a sly and ironic weapon we can steal from the 

homophobe’s hands and use against [them]” (ACT UP, 1990/2020, p. 57). Rebecca also 

spoke to identifying with the term bisexual, noting the important history of this word, 

which has experienced controversy of its own in recent years:  

I pick that term to identify with most of the time, because I love the political 

history from where that came from ... But like, I know there's a lot of debate about 

[it]: does bisexuality mean being trans exclusive – and like – no. … That was 

never intended and like, I think people fixate a lot on the literalism of the bi 

meaning two (laughs) which isn't the intention of it. 

Dee, MJ, and Rebecca spoke to their current comfort with identifying as queer among 

other terms of identity, each taking up the term for varied reasons, such as the allure of 

more expansive and inclusive meaning and recognition of its political roots.  

 I too identify predominantly with the term queer, following several years of self-

identifying as a lesbian. While I identify as queer, I recognize that I cannot be queer. At 

its core, queer is a radicalized, intentional verb, an action that cannot be constrained as 

an identity. I find I am drawn to the feeling it evokes, for me, an implied sense of 

collective and relational solidarity that I’ve read into its history and the spaces I’ve 

called home. I look to Alexander Chee’s (1991) words to help articulate this affinity: 

“[t]here is something ancient about queerness. Knowledge of it seems fundamental, like 

breathing, or recognizing day from night and back again” (p. 19). In the places I’ve lived 

and engaged in activism, I consider Fredericton to be the least queer. It’s a space where I 

haven’t felt queer enough and have felt all too queer to exist. Part of this relates to 
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Rebecca’s mention of the importance of kinship, something I had a difficult time finding 

upon moving to Fredericton.  

In contrast, it is essential to recognize that there is enduring resistance to this 

word within gender and sexually diverse communities, particularly older generations 

(Brontsema, 2004; Fox, 2007; Love, 2009; Rosenfeld, 1999), and racialized gender and 

sexually diverse communities (Crichlow, 2004; Harper, 1996; Johnson, 2001; 

Manalansan IV, 2017; Panfil, 2020; Smith, 1996; Woodard, 2000). I have had to 

intentionally monitor and modify my language in my work with 2SLGBTQ+ seniors in 

Fredericton, for some of whom “queer” has traumatic and violent associations. As a 

community organizer, it is necessary to respect the ways in which others wish to self-

identify so as not to perpetuate the generational divide that sees aged 2SLGBTQ+ 

individuals excluded from organizations such as Pride.  

A number of scholars have voiced apprehension concerning the use of queer as 

an inclusive term for sexual diversity (Ball, 2016; Corber & Valocchi, 2003; Panfil, 

2020; Stryker, 1998; Sullivan, 2003), with the predominant theme emerging as the threat 

of dissolution in regard to individual and intersectional identities, in line with Gloria 

Anzaldúa’s (1991) rebuttal:  

Queer is used as a false unifying umbrella which all “queers” of all races, 

ethnicities and 

classes are shoved under. At times we need this umbrella to solidify our ranks 

against outsiders. But even when we seek shelter under it we must not forget that 

it homogenizes, erases our differences (p. 250).  
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Here, Anzaldúa highlights the productive need for identity terms that are stable and 

continuing, with attention to the dangers they pose. The potential for solidarity and for 

action that this umbrella can provide is tied to my deviation from poststructural 

arguments against the idea of a stable or evolving self. Attention to both the strategic, 

political possibilities and the ways in which unifying terms of categorization can render 

other aspects of the self invisible is necessary when engaging in queering and engaging 

in queer organizing. Sebastián, a Latinx immigrant who runs a group for 2SLGBTQ+ 

newcomers and recent immigrants in Fredericton shared his thoughts regarding identity 

and perceived unity:  

I am a homosexual male in terms of sexuality … and in terms of culture? Yes, I 

identify as gay. But not gay as in sexuality … sometimes I feel I want to point that 

out, because one time I used the word homosexual – which here in Peruvian 

Spanish and in other circles, is fine – and I was told not to use it. I do recognize 

that the word has a much more hurtful or powerful meaning for some people, it 

was diagnosed as an illness back when … a long time ago. But for me and for 

those who use the word, the term homosexual, it's maybe a way to reclaim it, or it 

never had that hurtful connotation [for us]. So, we can use it - I can use it freely 

and other people can use it. But when I was told not to use it, because it was – not 

offensive – but hurtful I guess somebody said … I don't know – something didn't 

sit well with me to be told that. The word queer was a loaded term, because of 

what I had experienced. So, I've never felt any affection or association with the 

term, right? However, it's been reclaimed, and it's being used by the younger 

generation. Younger people, as I see, identify openly as queer, queer athletes, 
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queer artists, that's awesome. But when I've been a part of something that started 

as an invitation to all queer people, I didn't feel I identified with that, I'm still 

identifying with the G, in LGBT.  

Later in our interviews Sebastián spoke to having considered on his stance regarding the 

term queer further, reflecting on his involvement in “Queer Experiences: A 

Roundtable,” organized by Fierté Fredericton Pride in the Summer of 2020 and a book 

he was reading while visiting his hometown of Lima, Peru.146 He shared: 

After seeing everybody who'd spoken on the panel, who was much younger than I 

am, I felt if they are the new faces, pushing the new lines and the new boundaries 

and fighting for rights, all the newer ones that have come up, who am I to say that 

saying the queer movement or the queer community … That's my initial reaction, 

who am I to say I don't feel that I identify that way. And that's because, you know, 

now that there's marriage equality, many gay men have just, you know, “okay, 

now it's legal, and now we can just live our lives among the community and our 

struggle has diminished,” right? As compared to what it was before. … I 

questioned, like “Who am I to be … who am I to be questioning the word queer - 

if I'm not fighting and struggling?” I don't know what the feeling means, but … in 

the end, you know what, Amelia? They're all right. And that's something I've 

learned, you know, stop fussing over it, they’re all correct.  

Sebastián’s contemplation of both identity and advocacy is particularly salient in 

discussing queering identity. The shift in how he understood queer as an identity term 

following the roundtable reflects the racial, linguistic, and cultural differences within the 

 
146 Sebastián was reading Straight Jacket: The Legacy of Gay Shame (Todd, 2018). See the Queer 
Experiences Roundtable recording at (https://frederictonpride.com/media/video/). 

https://frederictonpride.com/media/video/
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context of Fredericton. In what follows, I consider the ways in which shifting identity 

politics intersect with concepts of community and belonging. 

 

Interrogating Identity Politics 

 Sebastián’s narrative excerpt speaks to the intersection of identity categories 

with concepts of community. His articulation of the ways in which achieving marriage 

equality have diminished involvement in activism speak to the impacts of both 

homonormativity and the politics of respectability, evident both within the evolution of 

identity politics and the concepts of community and belonging for gender and sexually 

diverse individuals. As queer was reintroduced and reclaimed as a term of resistance, 

Queer Nation147 and other more radical queer liberation organizations began to draw an 

uncomplicated148 distinction between gay and queer identities, aligning the former with 

homonormative politics, and the latter with a radical rejection of the move toward 

assimilation. In considering the preoccupation with marriage equality, Warner (1999) 

cites “a deepening rift between those who in some important sense aspire to be normal 

and those who either aspire otherwise or have no choice-that is, between normal gays 

and queers” (p. 119). 

In contrast to early queer identity politics, Connolly (2002) contends that 

contemporary theory, emerging in the 1990s, impelled a move towards ‘unity’ to mend 

 
147 See (ACT UP, 1990).  
148 I suggest that this binary distinction begs further exploration. While I adhere to this oppositional 
dichotomy in discussions of identity politics, I do so with attention to its shortcomings and necessary 
complications. While a thorough discussion falls beyond the scope of this work, I draw attention to 
Manalansan’s (2017) work exploring the experiences of queer, diasporic Filipinos in Canada. Manalansan 
contends that “gay” as an identity was not attainable for all sexually diverse individuals, including those 
whose politics may align with its romanticized notions of social and economic citizenship, due to its 
inherent racialized and economic privilege.  
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and solidify the fragmented nature of society. The danger therein is the “closure of 

identities,” and the ways in which this unity renders oppositional identities static and 

amalgamated, yet they remain in contention, each seeking domination (p. 172). He 

contends that we can understand this shift as “an intensification and territorial extension 

of pressures for normalization” that have the effect of creating further rupture and 

fracturing for those that do not conform to established norms and expectations and 

widening the divide between normativity and alterity (p. 172). I consider this project of 

unity to be in direct opposition to the project of queering. Attempts to produce a unified 

2SLGBTQ+ community, in which the movement of assemblage is quelled, strengthens 

oppressive discourses in service of the creation and regulation of an obedient, non-

threatening, nationalist, consumer subject that furthers the heteronormativity, and 

neoliberalism and white supremacist nation-building (Dryden & Lenon, 2016; Puar, 

2007; Smith, 2020). This shift was precipitated by the increasing prominence and power 

of discourses of homonormativity and homonationalism, fueled by insidious politics of 

respectability (Finley, 2020; Ward, 2008).  

 

“Respectable” Queerness 

To complement this discussion of shifting identity politics, I look to the politics 

of respectability. Introduced by Evelyn Higginbotham in 1992, the politics of 

respectability arose in reaction to the expectations placed on Black women to conform 

to dominant, normative expectations of femininity modelled on privileged white women 

to be viewed as respectable. Higginbotham (1992) sought to illuminate the belief (and 

resultant behaviour) that reforming the individual may reform race relations, citing that 
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“Black leaders argued that "proper" and "respectable" behavior proved blacks worthy of 

equal civil and political rights. Conversely, nonconformity was equated with deviance 

and pathology and was often cited as a cause of racial inequality and injustice” (p. 271). 

As respectability became equated with white, straight, middle-class, capitalist 

normativity, issues that were deemed too far afield of recognizable respectability 

became distanced from Black liberation (Higginbotham, 1992). Well established in 

Black scholarship (Bunyasi & Smith, 2019; Collins-White et al., 2016; Higginbotham, 

1993; Lane, 2019), the politics of respectability have since been engaged in 

intersectional queer scholarship (Jeffries, 2020; Lane, 2019; Obadia, 2020; Strolovitch 

& Crowder, 2018).  

Respectability politics in the realm of queerness is predicated on dichotomy of 

the deviant Other (Ahmed, 2002; hooks, 1992; Said, 1978) and the heteronormative 

ideal. It stipulates that to gain rights, respect, and entry into dominant institutions, the 

Other needs conform to dominant heteronormative frameworks that privilege whiteness, 

binary gender identities and expressions, wealth, and ability (Daum, 2017; Diaz, 2018; 

Joshi, 2012; Lane, 2019; Matsick & Conley, 2015; Russell, 2015; Strolovitch & 

Crowder, 2018). Deeply entwined with assimilationist desires and politics, which speak 

to the aspirations and pressures of achieving acceptance, legibility, and integration, 

respectability politics may be viewed as a framework to interrogate the ways in which 

gender and sexually diverse individuals seek to position themselves as normative and 

“worthy,” so as to pursue these assimilationist desires (Joshi, 2012, p. 421). 

Respectability politics have featured prominently in discussions around the political 

transition from radical liberation to homonormativity most visible in the global North, 
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characterized by the narrowing of priorities and focused on social acceptance and 

participation in dominant heteronormative structures such as marriage, as mentioned by 

Sebastián (DeFilippis et al., 2018; Jones et al., 2018; Matsick & Conley, 2015; Sneed, 

2018; Warner, 1999).  

In a queer progression of Connolly’s (2002) observation of a move toward unity 

and assimilation in service of neoliberal discourses, and the impacts of homonormativity 

and the politics of respectability on shifting conceptions of identity, distinct categories 

of identity are expanding (Cover, 2019; Formby, 2019; Forstie, 2020; McCormick & 

Barthelemy, 2021; Parmenter et al., 2020; Schudson & Anders, 2019). The proliferation 

and subsequent narrowing of categories of identity (subsumed under umbrellas such as 

2SLGBTQ+ and queer) has a dual consequence of both increased intelligibility through 

specificity and increased exclusion. I argue that both this parsing of identity and, in 

contrast, the demand for unity under one collective model of identity that demands the 

repudiation of personal, intersectional identities, can result in greater pressures to 

conform to established norms, additional gatekeeping, and increased oppression and 

marginalization (Cover, 2019; Parmenter et al., 2020).  

 

Queer Politics and Queer Nation 

 Informed by queer assemblages, I argue that in the wake of both increased 

homonormativity and homonationalism, which threaten the assimilation and 

subsumption of identity, the reification of difference, and the delimiting of access and 

inclusion, it is necessary to actively work to destabilize categories of difference and the 

norms they produce. The project of queering concepts of identity through assemblage 
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urges an embrace of the complex, fluid, and intersectional nature of identity and the 

effects of relationality to highlight the systemic power relations that breed exclusion and 

constructions of difference. This work is vital in the ongoing fight for liberation 

(Alimahomed, 2010; Cover, 2019; Davis, 2013; McCann, 2018; Puar, 2007, 2012) and 

reflects the spirit of the original messaging of “queer politics,” levelled by the activist 

organization Queer Nation and its collaborators, some thirty years later. Described as the 

“antithesis of identity politics” (Bernstein, 2005, p. 56), queer politics were intended to 

transcend divisive politics and categorisations to bring gender and sexually diverse 

individuals together, highlighting their intersecting identities as opposed to contributing 

to their erasure, in the pursuit of liberation and a queer utopic vision of the future 

(Bernstein, 2005; Bérubé & Escoffier, 1991; Duggan, 2002; Gamson, 1995; Seidman, 

1993; Slagle, 1995; Valocchi, 1999; Warner, 2000). 

 Despite the ways in which Queer Nation sought to be inclusive in their attempt to 

unify and affirm a diversity of fractured communities with a common goal of liberation, 

asserting: “[o]ur difference, our otherness, our uniqueness can either paralyze us or 

politicize us. Hopefully, the majority of us will not let it kill us,” (ACT UP, 1990, p. 57), 

Rand (2014) noted the failure of the short-lived organization to overcome tensions 

between diverse communities. This queer work of trying to unify communities across 

difference was spurred by the HIV/AIDS crisis and its immeasurable toll on the gay 

community, a threat that was greater than identity and brought communities together in 

both fighting and mourning.149 Decades later, with key homonormative and 

 
149 While a deeper exploration of the ways in which the HIV/AIDS epidemic shifted concepts of identity 
and community is both valuable and generative, it is beyond the scope of this article. See (Cohen, 2006; 
Cohen, 1998; Gould, 2009; Levine et al., 1997; Shilts, 1987) for detailed explorations of community and 
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homonationalist victories such as marriage equality and military service won, what 

struggles (to use Sebastián’s verbiage) or crises exist to unify 2SLGBTQ+ identities and 

communities across their myriad differences? Just last year, in 2023, Premier Blaine 

Higgs announced that Policy 713, a vital policy to support and protect 2SLGBTQ+ 

students in New Brunswick schools, would be reviewed (GNB, 2023). The devastating 

changes made to the policy and the surge of far right, Christo-fascist organizations 

across Canada mobilizing to quash Policy 713 illustrates the ongoing attack on gender 

and sexually diverse communities, particularly trans, genderqueer, and non-binary 

individuals (Burkholder et al., 2023; Office of the Child and Youth Advocate, 2023; 

Sivalingam, 2023). I argue that a reimagining of queer community that highlights 

belonging and collective action to disrupt the ongoing exclusion of individuals and 

identities that do not fit the homonormative ideal necessitates unified, queer, radical 

intervention through liberatory organizing.  

 

Building Belonging 

Identity politics play a significant role in the creation of community and feelings 

of belonging, with potential to both ratify difference and create boundaries of exclusion, 

as shown in homonormative conceptions of unity, or affirm a fluidity of identities and 

experiences, in line with early queer politics and my proposed adoption of queer 

assemblage. To build on this exploration of queering identity, I look to participant 

narratives of both community and belonging to guide my imaginings of queer futures of 

disruption and liberation in Fredericton and beyond.  

 
culture during the HIV/AIDS epidemic and (Omoto & Crain, 1995; Stoller, 1997, 1998) for scholarship 
on the role of lesbians during this period.  
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Sebastián highlighted the immense importance of community and feelings of 

belonging in his life:  

Community, for me, are the moments when I have shared experiences, or 

passions, tastes, pains, you know, the good and the bad with a group of people of 

any characteristic age, gender, whatever, it's just a group of people. Because I 

grew up in a country that went through so much turmoil, there is that sense that we 

all lived through horrible moments, as Peruvians in the 1980s, and that created a 

certain community … it's every time that I have felt that like I have the sense of 

belonging … to a group, to a group of people. And in different places that group 

has been different … And community is much more important to me because I 

don't have a family, a partner, or anything … So that's community to me and it's 

very important, which is why I work now in this area. Because if others don't 

experience that, they lose perspective of who they are in the context of the world 

and others … So that's why it matters, that's what it means, and that's why it's 

important to me. 

Not unlike the unifying power of the HIV/AIDS epidemic, Sebastián’s reflections on 

community point to the role of trauma and violence in bringing individuals together in 

community. Further, his description of community breaks from homonormative 

expectations about family and romantic relationships and highlights ideas of belonging, 

across spatial and temporal locations.  

Montserrat Guibernau (2013) posits that the dichotomy of belonging and 

exclusion and the emotional attachment therein is central to identity construction. She 

contends that the choice to affiliate oneself with a particular community or group, 
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speaks to personal commitment and responsibility otherwise “absent from assigned 

forms of membership where individuals are ‘expected to’ conform to a series of norms, 

habits and behaviours in the name of tradition” (p. 26). Yet in 2SLGBTQ+ 

communities, there are expectations of assimilation and conformity to norms dictated by 

homonormative and homonationalist discourses. For those that find themselves on the 

margins, expected to contort or conform their identities to achieve belonging, 

communities have the potential to cause significant harm and erasure (Guibernau, 2013; 

McCormick & Barthelemy, 2021). Despite the potential for affirmation found in 

community and belonging, it is imperative to queer this idea of community and actively 

work to dismantle boundaries contributing to ongoing oppression and exclusion (Evans 

& Lépinard, 2020; Guibernau, 2013; McCaskell, 2016; McCormick & Barthelemy, 

2021; Spade, 2011; Spencer & Patterson, 2017). As such, it is important to consider the 

ways in which community, not unlike identity politics, has the potential to be highly 

divisive and contribute to both oppression and erasure.  

When asked to consider what community meant to her, personally, Rebecca 

shared the following:  

That feels like a big question that I'm always asking myself (laughs). In terms of 

like, identity and queerness, gender – community has been, who do you find who 

speaks to you? And like, directly to you … which for a long time … [was] what 

was I finding in books, that were saying things that I didn't have words for. … 

Since I have, like, come to Fredericton, community’s started to mean like, “Who 

am I finding here that has been excluded from the queer community?” For 

different reasons – mostly race. And that's been sort of like the most, the closest 
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thing to like physical community that I’ve found is like, bringing people together 

through that.  

Rebecca stated that communities are often governed by unspoken rules that create an 

expectation of conformity and adherence to existing hierarchies to gain entry, which 

precipitate exclusion instead of a sense of belonging (Guibernau, 2013). Scholars have 

explored numerous ways in which community membership and access are at times 

predicated on particular performances of identity and conformity (Bell & Binnie, 2004; 

Seidman, 2001; Tonkiss, 2003; Valentine, 2002). For 2SLGBTQ+ individuals in 

Fredericton, colonial, racist, ableist, ageist and classist discourses contribute to the 

fracturing of community and exclusion of those deemed Other.  

Across Canada, homonationalism is rooted in the pervasive settler-colonialism 

that underpins structures and systems and contributes to the ongoing erasure and 

colonial violence experienced by Indigenous individuals and communities. Settler-

colonial logic is entwined with homonationalism and has worked to delegitimize 

Indigenous knowledge and worldviews and establish binary understandings of gender 

and sexuality (Depelteau & Giroux, 2015; Greensmith & Giwa, 2013; Morgensen, 

2012). This denial of Two Spirit identities extends past whitewashed colonial history 

books and has taken root in Pride organizations and 2SLGBTQ+ spaces, where Two 

Spirit and Indigiqueer individuals are excluded and relegated to the margins (Sylliboy, 

2022). Further, homonationalism plays out in the positioning of whiteness as normative 

and the erasure and rejection of Black and racialized 2SLGBTQ+ existence in queer 

spaces.150 The province of New Brunswick, where Black history has long been actively 

 
150 See the exceptional work of scholars exploring anti-Black racism and the intersections of Blackness 
and queerness in Canada, in addition to the project Marvellous Grounds (https://marvellousgrounds.com) 

https://marvellousgrounds.com/
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denied and erased (Nickerson, 2020) and newcomers are not embraced with the warmth 

immigration strategies may promise (Allain et al., 2020; Wilson-Forsberg, 2012), plays 

host to homonationalist discourses, as does the capital, a ‘government’ city with 

conservative, middle-class politics and deep ‘Loyalist’ roots (Andrews, 2008). 

Rebecca shared with me that she has found community outside of existing spaces, 

citing that community has come to mean:  

shared experience and being able to exist with each other and not have to pick and 

choose between our identities, like what gets to be visible or present that day. 

Partly that comes from having tried to be part of some Pride events here that were 

overwhelmingly white, or like, people became really uncomfortable anytime 

someone brought up race. And it felt very much like you had to choose which part 

of your identity to like, leave at the door, because other people were 

uncomfortable addressing that absence? Which like, never was the thought given 

to come the discomfort of like having to pretend that you're not who you are, in a 

room full of queer people talking about not pretending to be who you're not 

(laughs) … so finding community, physically, has been pretty recent for me. 

Rebecca’s experience provides evidence of the politics of whiteness and entrenched 

discourses of white homonormativity in the local 2SLGBTQ+ community that reinforce 

nostalgic, colonial constructions of Fredericton’s genesis as a white, Loyalist settler 

society. In a broader sense, her narrative speaks to the ways in which 2SLGBTQ+ 

communities, specifically in the context of Pride, have been complicit in constructing 

 
and the edited collection that arose from it (Bain, 2017; Davis, 2020; Dryden, 2016; Dryden & Lenon, 
2016a; Haritaworn et al., 2018a; Haritaworn et al., 2018b; Lord & Zuberi, 2017; Walcott, 2016; Ware, 
2017). 
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ideal, acceptable sexual diversity as white and apolitical, and by extension, non-

threatening to the norms and goals of the nation (Havey, 2021; Hinkson, 2021; Logie & 

Rwigema, 2014; Vo, 2021). Echoing Rebecca, discourses of power and oppression 

embedded in ideas of community can often manifest in constructed discourses of either 

not being “enough” to fit in or being “too much.”  

 The experience of feeling “not enough” is a disturbingly common narrative of 

racialized queer and trans individuals, who articulate that perceptions of their 

intersecting identities preclude their queerness, forcing them to compartmentalize their 

identities to gain entry (Alimahomed, 2010; Allan et al., 2008; Dryden, 2016; Ghabrial, 

2017, 2019; Logie & Rwigema, 2014; Mailula, 2020; Moraga, 1981; Nicolazzo, 2016; 

Reed & Miller, 2016). In this way, racialized gender and sexually diverse individuals are 

made to feel they are not enough and too much, simultaneously. Anzaldúa (1981) 

illustrates her experience negotiating oppressive and racist discourses of erasure in her 

work, she writes:  

[t]hink of me as Shiva, a many-armed and legged body with one foot on brown 

soil, one on white, one in straight society, one in the gay world [...] Who, me 

confused? Ambivalent? Not so. Only your labels split me (p. 228).  

As these narratives have shown, it is crucial to both dismantle and radically queer 

concepts of identity and community that delimit access and reorient queer community-

making to centre anti-racism and disrupt homonationalist discourses in this place. 

Rebecca’s reference to finding community in a physical sense invites exploration of a 

third facet: space. To further explore and disrupt the intangible boundaries of identity 



 229 

and community previously discussed, I conclude my analysis with an examination of 

physical manifestations of community, looking specifically at queer community spaces.  

 

 Queer(ing) Community Space 

Building on my discussion of queering conceptions of identity and community, 

through queer assemblage (Puar, 2007, 2012) and queer collective resistance, I consider 

the potential of queer spaces to subvert identity politics, affirm a multiplicity of 

identities, and create opportunities for knowledge-sharing. Drawing on explorations of 

queer diaspora (Brand, 2002; Gopinath, 2005; Walcott, 2005), Johanna Garvey (2011) 

introduces the key concept of “queer (un)belonging” to consider how spaces might 

embrace a multiplicity of diverse identities and disrupt oppression. Queer (un)belonging 

unsettles normative narratives and understandings of belonging and makes visible the 

need for relational spaces of resistance and deconstruction for diasporic gender and 

sexually diverse individuals. Sánchez-Eppler and Patton (2000) cite that when “a body 

that carries any of many queering marks moves between officially designated spaces—

nation, region, metropole, neighborhood, or even culture, gender, religion, disease—

intricate realignments of identity, politics, and desire take place” (p. 3). My 

understanding of queer (un)belonging is further informed by Anzaldúa’s (1987) valuable 

concepts of the borderlands and mestiza consciousness.151  

 
151 Anzaldúa’s rich body of work has influenced an extraordinary amount of scholarship that considers 
liminal spaces and places. Her concept of the borderlands highlights ‘in-between’ spaces where different 
identities intersect through shared occupation. Her theorizing around mestiza consciousness encourages a 
critical understanding of intersectional difference that locates struggle and subversion at the (often 
discordant) imagined borders of identities, embodiment, and communities. See (Anzaldua, 1987; 
Anzaldúa & Keating, 2010). 
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Dionne Brand’s (2002) conceptualization of diaspora as a space that emphasizes 

not being, but becoming, works to resist the limiting and exclusionary systematization of 

identity and existence.152 Gopinath (2005) extends this discussion by queering the 

concept of diaspora, “unmasking and undercutting its dependence on a genealogical, 

implicitly heteronormative reproductive logic,” to consider how a critical framework of 

queer diaspora could destabilize nationalist fortifications of gender and sexual difference 

(p. 10).153 Queer diaspora is intimately connected to the movement, displacement, and 

transformation of sexuality and gender, identities “constantly producing and reproducing 

themselves anew, through transformation and difference” (Hall, 1990, p. 402). While 

queer diasporic communities are not the focus of this research, I want to draw attention 

to the relevance of the valuable work in queer diasporic studies, work that underscores 

the necessity of identifying and disrupting racist, colonial, and nationalist discourses of 

power which privilege and reinforce (homo)nationalism and contribute to the oppression 

of racialized, immigrant, and refugee 2SLGBTQ+ individuals and communities.154  

Space is a manifestation of relational power (Foucault, 1980; Massey, 2005, 

2009). Both interactional and political, it is therefore open to potential appropriation, 

disruption, transformation, and rebellion. As hooks articulates (1990), “[s]paces can be 

real and imagined. Spaces can tell stories and unfold histories” (p. 235). Queer 

geography explores and unsettles the spatiality of gender, sexual identity, and spatial 

dualisms that contribute to social oppression, such as the public-private divide, applying 

 
152 Brand (2002) explores Black diaspora in Canada, situating Black and female bodies as the most highly 
regulated embodiments within diasporic spaces.  
153 Gopinath (2005) further argues that just as diaspora needs to be queered, the concept of queerness 
needs diaspora to better engage in critical examinations of racism and colonialism.  
154 See (Diaz et al., 2017; Farahani, 2019; Jafri, 2021; Patton & Sánchez-Eppler, 2000; Walcott, 2016). 
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a fluid and hybrid understanding of sexual subjectivity155 to geographic inquiry, which 

has precipitated a shift from “reifying and celebrating ‘gay spaces’ to understanding the 

always multiply fluid, ambiguous and contingent sexualised spatialities that are 

constants in human experience” (Knopp, 2007, p. 22). Lucas Crawford (2015) describes 

the prominence of two distinct, yet not incompatible, approaches to queer space in 

recent scholarship: specific and speculative. He considers specific explorations of space 

to reference works that focus on literal manifestations of space and place, in contrast to 

more abstract conceptualizations of space that focus on queer inhabitations and effects 

on space, a more abstract and passive category, opening up speculation as to the futures 

or potentialities of queer space, as an abstract concept.156  

Just as I cannot be queer, space can never be wholly queered (Reed, 1996). 

However, the ongoing project of queering community space is necessary to create 

opportunities for relational resistance and becoming, in line with Muñoz’s (2009) vision 

of queer futures. Muñoz (2009) writes, “[q]ueerness is illegible and therefore lost in 

relation to the straight minds’ mapping of space. Queerness is lost in space or lost in 

relation to the space of heteronormativity” (p. 72). To queer public space and to envision 

queer and relational spaces of belonging with/in community subverts heteronormative 

borders and troubles the homonormative desire for legibility on the heteronormative 

map. As articulated by Ingram et al. (1997), “in order to create a blueprint for making 

community, the heteronormative realities of particular places and environments must be 

contested and reconstructed” (p. 14). It is necessary to deconstruct homonormative, 

 
155 Johnston (2015) notes the preponderance of queer geography to privilege sexual subjects, obscuring 
and conflating the experiences of gender diverse individuals in space.  
156 While a historical discussion of queer space is beyond the scope of this work, I would be remiss to 
overlook the enduring construction of the closet as queer space (Urbach, 1996).  
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white-centric spaces, address the exclusion and oppression caused by perpetuating these 

spaces, and consider ways in which to collectively create spaces that are safer, more 

accessible, and more inclusive. Reed (1996) describes queer space as imminent and 

contends it is “space in the process of, literally, taking place, of claiming territory” (p. 

64). Queer territorialization is defined as a form of collective placemaking that unsettles 

and confronts heteronormative and cisnormative structures that constrain queer bodies 

and lives in (particularly public) space (Ingram, 1997).157  

Queering space may therefore include claiming territory for a diversity of 

intersecting queer and trans identities, in so doing, disallowing the space to be coopted 

or used in ways that further oppression of these identities and reconstructing 

heteronormative and homonormative realities that govern public space. In Fredericton, 

clear examples include the relocation of the Pride Parade from the walking trail to the 

main street in 2012158 and the consistent presence of 2SLGBTQ+ community members 

engaging in rallies and protests as an action of solidarity to support other communities 

and organizations. The provincial policy on Sexual Orientation and Gender Identity, 

Policy 713, was developed in consultation with the local organization Pride in Education 

and created to protect 2SLGBTQ+ student in New Brunswick schools.159 The 

 
157 In discussing queer reterritorializing, it is necessary to actively to decolonize this practice to avoid 
deterritorializing Indigenous lands. See (Brown, 2021; Dhoot, 2016) for a discussion of pinkwashing, 
colonialism, and deterritorializing in Canada.  
158 It is important to note that other parades (such as the Canada Day Parade) took place on the street 
before 2012.  
159 Policy 713 came into effect on August 17, 2020 with a stated purpose to set “…minimum requirements 
for school districts and public schools to create a safe, welcoming inclusive and affirming school 
environment for all students, families and allies who identify or are perceived as LGBTQI2S+” 
(NBEECD, 2020). It is beyond the scope of this article to explore this vital policy and the recent attacks 
levelled at it by the provincial government and far right Christian fascist organizations; however, this 
recent controversy provides valuable contextual information about the province of New Brunswick in 
2023. See (Furlotte, 2023; Office of the Child and Youth Advocate, 2023; Sivalingam, 2023). 
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government’s decision to revise this policy to lessen the protections for 2SLGBTQ+ 

youth and blatantly violate their rights has resulted in numerous protests and marches 

(and counter-protests), bringing hundreds of queer individuals and their allies together to 

take up space on the lawn of the Legislative Assembly of New Brunswick and other 

public spaces across the province (CBC, 2023).  

While Browne & Brown (2016) discuss the ways in which queer 

neighbourhoods “continue to be material and symbolic places of safety and freedom for 

LGBT youth, trans and gender-variant people, as well as others who may find it harder 

to create a safe space for themselves elsewhere” but also serve to create boundaries of 

exclusion (p. 7).160 As noted by Sebastián, living in Dupont Circle in Washington, DC, 

provided a strong sense of community and belonging: “[w]e lived in an amazing bubble 

that was a bubble of gay men between the ages of 20 to 50, all professions, all 

nationalities, all ethnicities.” However, he spoke the disconnect between this bubble and 

reality: “eventually I realized, ‘wow, I don't have any women friends. I don't interact 

with any youth – you know I was my 20s – like nobody under 20 or elder people, older 

adults.” It is important to analyze how purportedly queer spaces, from neighbourhoods 

to events, can create both visible and invisible boundaries that delimit access. Referring 

to the Village in Tkaronto161 Gurza (2017) speaks to the romanticized pull of explicitly 

queer space and the contrasting reality of his experience as a “queer cripple,” unable to 

 
160 They further note the ways in which these communities have been subject to gentrification in recent 
years, rendering them increasingly inaccessibly and exclusive.  
161 The Village refers to the Church-Wellesley Village, long known as the gay village in Tkaronto 
(Haritaworn, 2019; Nash, 2006; Nash & Gorman-Murray, 2015; Rosenberg, 2020). I use the Mohawk 
name Tkaronto for the city colonially known as Toronto to signal that this space has been deterritorialized 
and to make visible that this is unceded and unsurrendered territory covered by the Dish with One Spoon 
covenant.  
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enter these bastions of acceptance and community. Critiquing the posters adorning the 

streets and clubs, he notes the visibility of a multiplicity of queer men,162 however, the 

“Queer Cripple, the Bear in the Chair, the guy in his wheelchair inviting you to sit on his 

lap” is markedly absent (p. 71).  

Sebastián’s experience of queer space as dominated by cisgender adult men163 

and Gurza’s (2017) experiences of inaccessibility and exclusion reflect the narrow 

boundaries of queer space upheld by many queer community spaces and organizations. 

Considering Brand’s (2002) caution that the body is “[a] space not simply owned by 

those who embody it but constructed and occupied by other embodiments,” I argue that 

queer spaces (both permanent and ephemeral) exclude bodies and identities constructed 

as non-normative (p. 37). While I contend such spaces hold potential for relational 

resistance, community-building and belonging, they are frequently created as, or 

become, sites of exclusion that limit access to those constructed as normative, 

respectable, and desirable queers.  

In Fredericton, many Pride-related events prior to 2019 took place at bars, lacked 

accessibility, and targeted a very specific portion of the local population (white, 

cisgender, middle-class gays and lesbians). There was no ASL interpretation, minimal 

attention to using physically accessible spaces with gender neutral washrooms, and no 

consideration of sensory needs. The previous Pride board had a strong relationship with 

the local law enforcement and military and welcomed their participation in annual 

festivities. The presence of law enforcement and military in the annual Parade and 

 
162 I note that his description does not explicitly reference racialized or gender diverse individuals.  
163 Sebastián’s experience as a gay man of colour living in Washington does not necessarily reflect the 
discrimination and exclusion faced by many racialized gender and sexually diverse individuals. For an 
exploration of Dupont Circle and “gayborhoods” see Knee (2019) and Lewis (2015).  
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Festival are the most evident example of how these spaces became site of exclusion in 

Fredericton (Thorpe, 2023). Further, the local “gay” nightclub, Boom!, while only a 

community space in the sense of a place to gather, had gendered washrooms, accessible 

only by a narrow flight of stairs. Pride events often took place at this venue, yet by 2019, 

another local bar had implemented gender neutral washrooms (on the ground floor). 

Queer spaces that privilege homonormativity often delimit access to those deemed 

socially undesirable, in particular gender diverse (Choi, 2013; Hutta & Balzar, 2013; 

Nash & Bain, 2007), racialized (Atluri, 2018; Bain, 2017; Lane, 2015; Manalansan, 

2017; Ware, 2017), disabled (Peers & Eales, 2012; Piepzna-Samarasinha, 2018; Raab, 

2016; Shapiro, 2015), and aged (Casey, 2013; Gorman-Murray, 2013; Pugh, 2002; 

Sandberg & Marshall, 2017) sexually diverse individuals and communities.  

I consider my contrasting experience living in the Village in Toronto to have 

been mediated by my whiteness, age, femme presentation, impermanent bodily 

ability164, and economic privilege, not unlike my experience living in Fredericton. While 

I was not involved in Pride organizing in Toronto, I was heartened to find community in 

other queer spaces, particularly working with an inspiring group of gender, sexually, 

racially, and culturally diverse elders and an organization of intergenerational 

2SLGBTQ+ activists. Experientially, this place gave me a greater feeling of belonging 

than most. There was something comforting about walking up Church Street from my 

tiny flat on Maitland, to work at the local coffee shop draped with rainbow flags. It’s 

been almost exactly a decade since I left the Village, which becomes less recognizable 

with every visit, but I still miss it. When I moved to Fredericton following my time in 

 
164 Drawing verbiage from Flaugh (2012), I seek to signal the impermanence of ability and identity, 
particularly as an individual with degenerative diagnoses.  
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the Village, I found the community to be extremely insular. It took years to work my 

way in to spaces of organizing and I have yet to feel the sense of community I have 

experienced elsewhere. This city is home to many activists and numerous small 

organizations, many of which exist in silos: overworked, underfunded, and reticent to 

communicate or collaborate. As such, I approach the discussion of space drawing on my 

present location in this fragmented landscape, and the experiences of my participants 

therein. Of my participants, Rebecca, Sebastián, and Dee all spoke to experiencing 

feelings of isolation in Fredericton.165 Their experiences did not directly reflect mine, in 

large part due to our various lived experiences and queer assemblages; however, a 

common thread that unites our experiences was the need to actively seek and create 

queer community.  

 

Pedagogical Moments and Queering Space 

In exploring the interconnected nature of identity, community, and space, I bring 

you into spaces of queer organizing in Fredericton. What are the possibilities of queer 

pedagogy (Britzman, 1995) within community spaces of queer organizing in the capital 

of New Brunswick? Nearly twenty years ago, David Gruenewald (2003), argued that 

critical pedagogy was essential to challenging and unsettling the normative and 

oppressive discourses that have become “taken for granted in dominant culture and in 

conventional education” (p. 3). William Pinar’s formative work Queer Theory in 

Education explores the potential of queer pedagogical intervention in heteronormative 

 
165 Dee was the sole participant that grew up in Fredericton and continues to live in this place. MJ moved 
to Fredericton from Moncton, New Brunswick, after university when they accepted a job in the city. Of 
my participants, the youngest, MJ, was the only one who did not speak about feeling isolated.  
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educational structures that render gender and sexual diversity unknowable. I define 

queer pedagogy as a critical form of praxis that creates opportunities for disruption, 

knowledge-sharing, and resistance. Queer pedagogy requires critique of governing 

discourses that shape and constrain our concepts of knowledge and existence and 

embrace “flexible and innovative notions of archiving, canonicity, disciplinarity, and 

intellectual labor...” (Halberstam, 2003, p. 364). Impelled by queer interruption (Mayo 

& Rodriguez, 2019) as praxis, I consider how we can bring a queer pedagogy of 

learning to bear in queer community spaces, positioning existence and relational 

interaction as educative. To illustrate, I now speak from my location and experiences. 

The ongoing work of queering space is both driven by, and inextricable from, 

queer pedagogical work. I consider how queer community spaces become terrain where 

knowledge-sharing, negotiations of identity and community, and envisioning of 

relational queer futures occur. As such, a queer pedagogy of learning is continually 

mediated within queer community spaces, addressing the social and institutional erasure 

of gender and sexual diversity and making visible an assemblage of queer identities and 

experiences.  

Until the 2020s, Pride did not have a physical space, nor did other queer 

community organizations and groups in Fredericton.166 Therefore, the pedagogical 

moments that constitute queer interruption largely occur in ephemeral community 

spaces, such as public events during the annual festival. Drawing on critical educator 

 
166 Fierté Fredericton Pride moved out of my porch and into an office space in 2020. In late 2023, the 
2SLGBTQ+ youth organization Imprint Youth Association opened a drop in centre in Fredericton after 
years of advocating for a space. They are now located in the building that previously housed Clinic 554 – 
an invaluable health resource for gender diverse and 2SLGBTQ+ individuals that closed permanently in 
2020.  
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Henry Giroux (2011), I consider events in these sociopetal community spaces to 

constitute “public time,”167 that creates opportunities to resist and unsettle formal modes 

of education, that render gender and sexual diversity invisible, and space for 

pedagogical practices “that provide the basis for a culture of questioning, one that 

enables the knowledge, skills, and social practices necessary for resistance” (p. 115).  

Engaging in community work with Fierté Fredericton Pride has been a 

pedagogical experience. Being in this space has made visible discourses of power that 

seek to constrain and oppress gender and sexual diversity, particularly racialized, 

disabled, and aged community members, discourses that imbricate our socio-political 

context, and by extension our organization, which had been run by overwhelmingly 

white, cisgender, middle-class, Anglophone individuals for years. It took time to build 

trust with communities long excluded by the organization and to develop relationships 

with invaluable organizations such as the Wabanaki Two Spirit Alliance and BIPOC 

Pride. The ongoing work of queering, to deconstruct and recreate this organization, has 

further positioned Pride as a space where discourses of education can be put into 

practice with community. I consider each interaction I have with community to bring to 

light new and necessary opportunities for learning, from rethinking my use of language 

when working with older 2SLGBTQ+ adults in ElderPride to the experience of 

organizing a large-scale rally in support of Policy 713 and meeting speakers who 

travelled from other, more rural, areas of New Brunswick to share their stories.  

 
167 I engage public time as proffered by Zerubavel (1979) and taken up by Giroux (2011) in his discussion 
of critical pedagogy: a temporal construct akin to the territorial construction of public space, that draws 
people together and encourages relational interaction. I consider public time to make visible the 
heteronormative and neoliberal control of private time within educational, social, and political institutions, 
which contributes to the ongoing oppression and erasure of gender and sexual diversity (Giroux, 2011).  
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This work has taught me a great deal about both me and my communities and I 

believe such pedagogical moments are a necessary component of the perpetual task of 

queering myself and the spaces I occupy. The work of organizing has been profoundly 

educative, from engaging in community consultation and efforts to increase accessibility 

and inclusion to addressing instances of discrimination and negotiating with local 

government. I have learned much about anti-oppression work, facilitation, conflict 

resolution, and governance, but I have also become ever more aware of what I did not 

learn. Interacting with individuals in spaces of community has brought to light the 

dearth of representation and knowledge surrounding gender and sexual diversity I 

received in my schooling, a reality echoed by my participants. This made me attuned to 

the unique ways in which relational interactions, discussions of identity and community, 

and exposure to lived experience can be educative.  

I have benefitted from opportunities to expand my knowledge through 

engagement with Pride, which has allowed me to begin to fill the gaps in my schooling. 

Through collaborations with the Queer Heritage Initiative of New Brunswick, I have 

come to learn the often hidden histories of gender and sexually diverse individuals in 

this territory. During my first year engaging with Pride in Fredericton, I was involved in 

a screening of the documentary The Fruit Machine, followed by a transformative 

discussion with survivors of the Purge.168 In the summer of 2020, Fierté Fredericton 

Pride hosted a keynote from Veronica Moonstream WolfEagle of the Neqotkuk First 

 
168 The Purge refers to a period between the 1950s and 1990s, during which the RCMP executed a 
campaign to identify and “purge” (suspected) homosexuals from public service. Thousands of Canadians 
(both government workers and individuals involved in queer circles) were subject to surveillance and 
interrogation, often resulting in demotion or discharge. For more information, see Kinsman and Gentile 
(2010). 
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Nation, whose teachings on Two Spirit identity have greatly impacted my understanding 

of the ways heteropatriarchal colonial discourse imposed binary conceptions of gender 

on Turtle Island.169 

To further illustrate the value of community space as terrain for knowledge-

sharing and queer pedagogical moments, I reflect on Sebastián’s experience of Queer 

Experiences: A Roundtable, as previously discussed, and look to Rebecca’s discussion 

of Fierté Fredericton Pride panel events, such as Beyond L & G:  

I just remember going to those things and learning like, there are so many more 

possibilities than what I knew I could be. Because I knew it wasn't straight, I knew 

I wasn’t quite a lesbian, and I wasn't finding language for that either (laughs) … 

[Y]ou can read online all you want, but then hearing someone actually talk about it 

and laugh together with others in the same room to share that experience of like, 

(laughs) “I don't know what I am, let's talk about how my journey, like what terms 

may or may not work, and what relationships may or may not work,” that was 

really lovely. … [T]hey're more educational, but they are kind of celebratory in 

the way that like, there's so much laughter at these events, like people just sharing 

stories and like commiserating together and understanding each other on a deep 

level (laughs). And that's something that's really valuable, in terms of being a 

queer person going to these, is just seeing if not all of your identity represented, at 

least hearing some parts of your story and realizing that they're shared. Like, these 

are things you're not alone in. … And like, I feel like those spaces are one of the 

safer places for that to happen - like, it allows for that, which is really rare. …  

 
169 For more information on Elder WolfEagle’s work, see the Spiritual & Cultural Health Committee 
(SCHC) podcast (https://spiritualculturalhealth.buzzsprout.com).  
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Rebecca’s experience of Pride panels, specifically Beyond L & G illustrates the ways in 

which an informal pedagogy of learning can be applied to queer community space, 

contributing to ongoing education and exploration. She spoke further to the value of 

these ephemeral spaces for working out questions of identity and community, not solely 

for gender and sexually diverse individuals, but for those seeking to educate themselves, 

such as allies or relations. Rebecca positions both existence and interaction as educative 

in the following quote:  

Like, my sibling came out as trans several years ago and I still haven't fully come 

out to both my parents (laughs), but I've been the person to be like “okay, here's 

what gender 101 and sexuality is” (laughs) it’s a struggle. … Yeah, seeing people 

talk about their identities and that fluidity, and acknowledging that it's a struggle, 

and acknowledging their rough moments, but that it's in the end, a community … 

like, a joyous thing. I think would help with a lot of, like, straight people's 

perceptions of what queerness is. … [because] there's a difference between 

offering to teach your family who don't understand what different identities are 

and the public at large, kind of demanding that anyone with a marginalized 

identity explain it to them and, like, justify it. 

In this excerpt, Rebecca raises central themes of negotiating identity, knowledge-

sharing, and expectations of providing education to others. Having experienced the latter 

for nearly two decades, I term this phenomenon the “queer burden of education,” in 

which queer, trans, and nonbinary individuals are expected to compensate for the 

heteronormative social, political, and institutional erasure, rejection, and resultant 

unintelligibility of gender and sexual diversity, by freely providing the labour of 
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educating heterosexual and cisgender publics when it is demanded of them.170 Dee, MJ, 

and Sebastián also spoke to similar experiences.  

Both Sebastián and Rebecca’s descriptions of locally organized community 

events and spaces as valuable sites for negotiating identity and belonging through 

knowledge-sharing speak to their queer potential. I contend that the work of queering 

community, identity, and belonging often takes place in community spaces. Panels like 

Beyond L and G and roundtables that highlight a diversity of lived experience and put 

queerness in conversation with social and political issues queer our understanding of 

identity and help elevate voices that disrupt normative structures and assumptions. The 

potential of queering with/in community further positions community spaces as sites of 

valuable education and knowledge-sharing about gender and sexual diversity, that may 

serve to relieve the queer burden of education and provide space to for the affirmation of 

a multiplicity of queer assemblages. Further, I consider the potential of such community 

spaces for the disruption of discourses of respectability and oppression that contribute to 

harm, erasure, and exclusion, re-revolutionizing the possibilities of community in the 

name of resistance and radical inclusion, providing space for a collective imagining of 

queer futures.  

It is necessary to queer and re-revolutionize concepts of identity-making, 

community-building, and belonging, which may be aided through the intentional 

creation of queer community spaces of (un)belonging, where individuals can engage in 

queer diasporic practices of queer interruption, learning, and creating. Community-

 
170 This work differs from engaging in informal education within queer communities, where 2SLGBTQ+ 
organizations play a vital role in addressing the erasure of gender and sexually diverse lives and identities 
through visibility, advocacy, and community-building. 
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building is a vital factor in the social and political progress of 2SLGBTQ+ communities 

in Canada (Lepischak, 2004). In considering ways to queer community, I draw on the 

politics of becoming, where becoming signifies an intentional, transformative action of 

claiming legitimacy (Connolly, 2002). A collective, queer refusal to assimilate, adhere 

to normative ideals, and accept oppressive systems and structures speaks to the 

transformative and disruptive potential of community-building. Speaking of racialized 

gender and sexually diverse individuals in Tkaronto, Rae Rosenberg (2020) cites the 

important role of “everyday resistance” in building community and a sense of self. The 

feeling of belonging and engaging in solidarity within a broader 2SLGBTQ+ 

community of diverse individuals, “solidarity without similarity,” is vital to 

strengthening collective political and social power to create change (Formby, 2019, p. 

37). 

To harness this potential power of queer community-building, it is essential to 

continually disrupt the discourses of normativity and homonationalism which serve to 

oppress identities deemed non-normative, along what Eve Sedgwick (1990) terms “[a] 

tiny number of inconceivably coarse axes of categorization,” resulting in further 

fragmenting and erasure (p. 22). If we understand the term queer to reference not an 

identity, but an alliance, it becomes a term of action “as we make uneasy and 

unpredictable alliances in the struggle for social, political, and economic justice” 

(Butler, 2015, p. 70). I build on this concept of alliance, drawing on hooks’ (1990) 

articulation of the margins as a site of resistance and possibility and queer (un)belonging 

(Garvey, 2011) to inspire the radical queering of gender and sexually diverse 

community-building and belonging. I contend that while at times fraught, community-
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building in the spirit of Lorde’s (1981) quote, motivated by radical collective action 

toward disruption, recreation, and liberation for all along with the affirmation and 

embrace of a multiplicity of diverse assemblages of identity and experience, can 

contribute to the creation of radical spaces of belonging that may inform queer utopic 

futures. 

 

Conclusion 

Drawing on participant narratives of identity and experience in Fredericton, in 

conversation with the role of 2SLGBTQ+ organizations in contributing to exclusionary 

identity politics and the regulation and division of community, I have shown the urgent 

need for queering conceptions of identity and community to facilitate resistance, 

disruption, and recreation in line with Muñoz’s (2009) vision of queer futures. I have 

analyzed the ways in which discourses of respectability, homonormativity, and 

homonationalism impact identity categorization, negating the valuable potential of queer 

assemblages. Further, I explored the connections between identity politics and both 

negative and positive experiences of community. Drawing on both Sebastián and 

Rebecca’s experiences participating in knowledge-sharing events in community space, I 

considered the potential of queer community spaces as sites of queer action, to engage in 

anti-racist work and liberatory community building, and of queer pedagogy.  

In closing, I reassert the importance of a future-oriented project of queering 

identity, community, and belonging, as illustrated by participant narratives. My 

articulated vision of queer community-building, anchored in resistance and collective 

action, radical inclusivity through queer assemblages, and a necessary rejection and 
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rupture of the discourses of power which create boundaries and contribute to the 

ongoing oppression of individuals and identities deemed deviant, may be considered 

quixotic. I consider it to be a Sisyphean task towards the potentiality of queer, utopic 

futures, in line with Muñoz’s (2009) call for relationality and insistence “on the essential 

need for an understanding of queerness as collectivity” that creates futures “in which 

multiple forms of belonging in difference adhere to a belonging in collectivity” (p. 11, 

20).  

To return to Lorde (1981), “community must not mean a shedding of our 

differences, nor the pathetic pretense that these differences do not exist” (p. 99). She 

argues that we must both learn to stand alone and together, and in this negotiation of 

identity and belonging, find strength and community with which to “define and seek a 

world in which we can all flourish” (p. 99). I argue that queering constructions of 

identity, community, and belonging are vital in the quest to acknowledge and reject the 

present, create spaces for knowledge-sharing, and work towards creating futures of 

queer liberation, in all its forms, where we, an expansive multiplicity of queer, diasporic 

assemblages (un)belonging together, can flourish.  
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CHAPTER SIX 

Rainbow parties and queer counterpublics: 

An exploration of activist experiences at the margins in Fredericton, New 

Brunswick 

 

Abstract 

This article considers Pride festivals as spaces for social and political change. Despite 
their historical roots of resistance, Pride festivals are often complicit in perpetuating 
exclusion, a reality this work contextualizes and destabilizes. Centering the experiences 
of four 2SLGBTQ+ activists in a small city in Atlantic Canada, I interrogate how 
homonormative discourses have contributed to ongoing oppression within 2SLGBTQ+ 
communities by privileging normativity and relegating alterity to the margins. I suggest 
that to deconstruct and recreate these spaces in the service of inclusive and intersectional 
futures, they must be queered. Isolating three modes of disruption –performativity, 
marginality, and queer counterpublics– I consider the role of new spaces that emerge on 
the margins and their potential for community-building and resistance. I then suggest 
modes of queering and spatial disruption to destabilize systemic homonormativity in 
Pride festivals, advocating for 2SLGBTQ+ individuals and activists reclaim the margins 
as spaces of resistance and recreation, contributing to the subversion of oppressive 
discourses and the reimagining of queer futures of inclusion.  

 

Keywords: queer, pride, LGBTQ, festival, oppression, counterpublics, margins, 

space, performativity, community, advocacy, education, inclusion 

 

Introduction 

In her groundbreaking book Yearning: Race, Gender, and Cultural Politics, bell 

hooks extended an invitation to the oppressor, an invitation to meet in the margins. She 

announced: 

This is an intervention. A message from that space in the margin that is a site of 

creativity and power, that inclusive space where we recover ourselves, where we 
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move in solidarity to erase the category colonized/colonizer. Marginality as site 

of resistance. Enter that space. Let us meet there. (1990, p. 152)  

I take up hooks’ incitement to action by exploring ways in which to queer Pride171 

festivals172 and position individuals and spaces currently on the margins of such festivals 

as queer counterpublics (Warner, 2002a).173 By identifying underlying marginalizing 

discourses and proposing queer spatial representation and reterritorialization as modes 

of resistance and disruption, I invite imaginings of queer futures for, and at, Pride.  

In this article, I draw on the narratives of four 2SLGBTQ+174 activists residing in 

Fredericton, New Brunswick.175 Participants’ experiences in the microcosm of queer 

organizing in this place contributes to an analysis of the discourses that shape both Pride 

organizations and Pride festivals and will inform discussion of the potentiality of 

imagined Pride futures. I recognize the highly divisive and controversial nature of this 

 
171 I capitalise Pride throughout this work in order to signal I am referring to an established group or 
organisation, as opposed to ‘pride’ as a noun or verb. Pride is not intended to refer to one specific 
organization unless stated, such as Fierté Fredericton Pride [FFP], rather it is intended to invoke a diverse 
array of groups of all sizes and foci existing in different spaces, geographies, and contexts.  
172 I use festivals in this work to denote all manner of Pride-related events, from official Pride day 
festivals and parades to grassroots and alternative events. I make a conscious distinction between Pride 
organizations and festivals (broadly) in order to acknowledge that the board, the local community, and the 
public (attendees, protestors, commentators) all hold and exert power in different ways and may engage in 
the reification or disruption of oppressive discourses.  
173 Warner (2002a) argues that discussion within counterpublics disrupts discourses of the larger public, 
adopting alternative structures that are both fluid and reactionary, and flouting boundaries of “what can be 
said or what goes without saying” (p. 56). I consider queer counterpublics to act as “autonomous 
organising spaces,” which Evans and Lépinard (2020) consider to be vital sites for marginalized 
populations, where they may facilitate necessary discussions of confronting privilege and oppression that 
create room for not only acknowledgement but also disruption of these discourses, an essential process of 
critical, intersectional praxis (p. 295). 
174 Two spirit identities (2S) are placed at the beginning of the acronym to acknowledge and pay respect to 
the First Peoples and recognize the ongoing threat and effects of colonialism on Indigenous 
understandings of gender and sexuality. Further, I wish to clarify that I use queer synonymously with 
gender and sexual diversity or 2SLGBTQ+ within this work to signal a fluidity of genders and sexualities 
when referring to identity. When used as an adjective in discussions of politics and futures, queer 
references a political distinction in line with Queer Nation’s re-introduction of queer as a label of radical 
resistance and political action in contrast to the more moderate, homonormative gays (ACT UP, 1990; 
Warner, 2002b, 2012). 
175 Fredericton, the capital city of New Brunswick, is located on unceded and unsurrendered Wolastoqiyik 
Territory. 
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topic and have written about the distinctions between gay and queer organizing (Thorpe, 

2022) and the claim that Pride is, in many ways, a dumpster fire (Thorpe, 2024). In this 

article, I argue that while Pride holds potential as a space for intersectional, radically 

inclusive community-building and community education, it is not yet queer (Muñoz, 

2009). Drawing on marginal spaces (hooks, 1990), queer counterpublics (Fraser, 1990; 

Warner, 2002a), scholarship that has been necessarily critical of Pride (Da Costa, 2020; 

DeGagne, 2020; Li, 2017; Lord, 2020; Martin, 2017; Walcott, 2017), and guided by 

participants’ own narratives, I provide an overview of the context and dominant 

discourses shaping Canadian Pride festivals past and present and consider possibilities 

for disruption and creation.  

Further, this paper suggests that despite its misgivings, Pride remains a valuable 

educational space for gender and sexually diverse communities176 through the creation 

of queer counterpublics and opportunities for knowledge-sharing.177 I define queer 

counterpublics as marginal spaces of creation, transformation, and resistance inhabited 

by individuals and communities relegated to the margins, where subordinated and 

deviant bodies and identities co-create space to “talk back” (hooks, 1989) to dominant 

discourses of heteronormativity, homonormativity, and respectability, and intersecting 

discourses of racism, ableism, and classism.  

This exploration of queering Pride festivals is informed by queer theory 

literature (Britzman, 1995; Butler, 1990; Eng et al., 2005; Haritaworn et al., 2018; 

 
176 I use communities plural to denote all queer, trans, and non-binary individuals to increase legibility; 
however, I acknowledge there are numerous distinct queer, trans, and 2SLGBTQ+ communities which 
may or may not overlap. Further not all individuals who identify as gender and sexual minority wish to 
be/feel included in this broad conception of community. 
177 I define education in this context as participatory information and knowledge-sharing that uplifts lived 
experience and creates space for different modes of learning and types of knowledge.  
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Muñoz, 2009; Puar, 2007; Rubin, 2011; Sedgwick, 1990; Sullivan, 2003); especially the 

notion of queering, a perpetual and non-linear process of conscious disruption and 

reimagining that denotes action and transformation (Ahmed, 2006; Eng & Puar, 2020; 

Johnson, 2001; Muñoz, 2009); and intersectionality (Collins & Bilge, 2020; Crenshaw, 

1991; Nash, 2008), used as a critical analytic tool, to identify the ways in which 

subjectivity is informed by a multitude of intersecting identities. Taken together, queer 

theory, queering, and intersectionality inform my critical framework and complement 

the interview data that themes the foci of this paper.  

I look to queer theory as an evolving body of knowledge and a mode of critical 

analysis. Queer theory resists dominant discourses and relations of power that facilitate 

the ongoing oppression and marginalization of bodies and identities cast as deviant and 

othered on the basis of gender and sexual diversity, race, ethnicity, ability, socio-

economic status, or additional intersections (Britzman, 1995; Butler, 1990; Ferguson, 

2019; Muñoz, 2009; Puar, 2007). I consider queer theory to offer valuable opportunities 

for disruption and creation within this work. In line with Muñoz (2009), I “disidentify” 

with queer to actively intervene in its meaning and draw attention to its shortcomings 

and the potential it holds to reify the essentialist homo/hetero divide and to make visible 

its necessary intersections with race, class, ability, and gender. Mindful of this 

disidentification, I employ the concept of queering in this work. Muñoz (2009) avows 

that “[w]e have never been queer, yet queerness exists for us as an ideality that can be 

distilled from the past and used to imagine a future. The future is queerness’s domain” 

(p. 1). I consider queering to be an ongoing practice of rejecting the conditions of the 
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present and engaging in deconstruction and creation as necessary practices toward 

intersectional queer futures and socio-political change (Muñoz, 2009).  

Framed by queer theory, I also draw from a series of in-depth interviews with 

four 2SLGBTQ+ activists currently residing in Fredericton, New Brunswick, that I 

conducted between 2020 and 2021.178 I blend queering as an approach to analysis with 

narrative inquiry (Clandinin & Rosiek, 2007; Clandinin & Connelly, 2000) when 

analyzing interview participants’ experiences of Pride. I consider narrative inquiry to be 

a valuable methodological approach as it facilitates a highly personal conceptual 

framework that acknowledges and explores the dimensions of temporality, sociality, and 

place, recognising the ways in which identity and experience are informed by discourse 

(Clandinin & Connelly, 2000). This article draws its vision from participants’ narratives, 

specifically what they envision when they think of Pride and their experiences engaging 

in Pride festivals and events in Fredericton and beyond.  

 

A Queer Positionality 

Prior to this discussion of queering Pride festivals in conversation with excerpts 

from narratives of four interview participants, I seek to situate both myself and my 

research. My research centres on ways in which community spaces focused on 

2SLGBTQ+ individuals and communities, including Pride, can be explored as 

alternative spaces of education on gender and sexual diversity, in the province of New 

Brunswick. I am a white, cis, queer doctoral student at the University of New 

 
178 My participants were interviewed over a four-month period, and I conducted two to three interviews 
(of one to three hours in length) with each participants. The participants were all involved in 2SLGBTQ+ 
organizing with organizations that were separate to Fierté Fredericton Pride but existed in the same place 
and had at times engaged in collaboration.  
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Brunswick. I undertake this work with careful attention to my positionality, recognising 

that my positions of privilege enable me to explore these topics within the context of 

academia and engage in unpaid activism. This article is a portion of a broader project 

that focuses on ways in which community spaces focused on 2SLGBTQ+ individuals 

and communities, specifically Pride, can be explored as alternative spaces of education 

on gender and sexual diversity. I have been involved in 2SLGBTQ+ advocacy for nearly 

twenty years and have been heavily involved in Pride organising within this city for 

several years. I served as the co-chair of Fierté Fredericton Pride, a small, non-profit, 

volunteer-run Pride organization in the capital of New Brunswick, for several years, 

following a significant restructuring that saw the election of an almost entirely new 

board.179  

My personal experiences engaging in activism and community education across 

three provinces (Nova Scotia, New Brunswick, and Ontario) inform this work and 

provide an impetus to pursue this work of queering Pride and concepts of educational 

space, in conversation with personal narratives from four local activists: Rebecca, MJ, 

Dee, and Sebastián.180 This work weaves participant narratives into a fluid exploration 

of the shift between Pride’s radical roots, depoliticized present, and potential futures 

 
179 Both Fierté Fredericton Pride [FFP] and Pride within the province of New Brunswick have a 
comparatively short yet fraught history. Fredericton saw its first official Pride festival just thirteen years 
ago, following a period of controversy following the Mayor’s refusal to read the Pride proclamation 
(CBC, 1998, 1999). While there are small Pride festivals in the larger cities, there is a notable dearth of 
resources and supports for gender and sexually diverse individuals and communities across the province. 
New Brunswick can be viewed as a relatively small, rural, conservative, and working-class province 
(Wilson-Forsberg, 2012). I stepped down from the FFP Board of Directors in 2022 but remain heavily 
involved in organising with two organizations I run, ElderPride and ConneQT NB, and additional groups 
locally and nationally. In speaking from my personal experience in this work, it is necessary that I 
consider how my insider status informs my experiences as a researcher and continually engage in critical 
reflexivity.  
180 Research participants were offered the option of using a pseudonym of their choice or using their first 
names, with the acknowledgement that this would limit anonymity. This approach is in line with 
participatory research practice (Burkholder, Thorpe & Pride/Swell, 2022). 
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drawing on complementary literature and concepts. I turn to Rebecca, Dee, MJ, and 

Sebastián to explore how their experiences of Pride speak to historic shifts and 

underlying discourses of oppression that are embedded in our socio-political milieu and 

shape present manifestations and of Pride festivals. Further, I consider how their 

narratives of the present can inform imagined futures of Pride and intersect with the 

ongoing processes of queering, and how these futures might position Pride as a space of 

community education.  

 

Envisioning Pride 

Scholars in the fields of geography (Browne, 2009; Coetzee, 2023; Di 

Feliciantonio, 2016; Markwell & Waitt, 2009; McCartan, 2022; McCartan & Nash, 

2023; Turesky & Crisman, 2023) and sexuality, sociology, and cultural studies 

(Ammaturo, 2016; Armstrong, 2002; Bruce, 2016; Eleftheriadis, 2018) have noted the 

importance of festivals associated with Pride and earlier movements throughout recent 

history. Festivals are argued to increase visibility (Bruce, 2016; De Waal & Manion, 

2006; Kaygalak-Celebi et al., 2019), contribute to political discourse (Browne, 2007a, 

2007b; Bruce, 2013; Di Feliciantonio, 2016), and create space for community-building 

(McCartan & Nash, 2023; McFarland, 2012), as well as provide educational possibilities 

for both 2SLGBTQ+ individual and the wider public (Bruce, 2016; Engel, 2009; 

Enguix, 2009; Howe, 2001; McFarland, 2012). Peterson et al. (2018) argue that Pride 

festivals, such as the annual parades that have evolved in the wake of liberation 

marches, “are foundational rituals for LGBT movements across the globe; as such they 

act as collective responses to oppression, encourage redefinition of self, and express 
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collective identity” (p. 1146). Some Pride events offer opportunities for knowledge-

sharing and community-building, which may serve to address isolation and affirm 

identities and communities socially deemed deviant and thus marginalised (Hughes, 

2006). Participants Dee, MJ, and Sebastián echoed this sentiment when asked to 

envision Pride. Dee, a white, nonbinary social worker, and parent shared:  

I see rainbows. And I see different identity flags. I see people coming together. I 

see, like a public acknowledgement of queerness, of not hiding and bringing stuff 

to the forefront. … Pride means not hiding who I am, not being ashamed of who I 

am, what my family is, you know, the community I belong to, and how I live my 

life. You know, to me, Pride is not something that just happens once in the 

summer - Pride is something that goes on all the time. … It's important, I think, 

for queer people who might be isolated, like for kids who have never met another 

queer person and didn't know that anyone else out there was like them, and it's 

also important for older people that are coming out and have no idea where to find 

community. So, I think, you know, it justifies our presence, but we are here. 

Sebastián, a gay Peruvian immigrant and urban planner, noted that he had attended 

events in numerous countries since the mid-90s. Speaking of his time living in 

Washington, he reminisced:  

I lived in Dupont Circle, which was the gayborhood, okay? (laughs) … So, Pride 

for me, was almost a manifestation of that wonderful community. … [But] when I 

moved to Montreal, I was no longer in the community, I was part of the 

community at large. So, Pride suddenly felt more distant and more distant and the 

older I've become, and with more, newer struggles that appeared and with 
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marriage equality, and the fact that we're integrating more in the community at 

large, Pride doesn't feel as close to me. I went to Toronto Pride - the whole 20 

hours of it - (laughs) and I thought yes, this is my identity, celebrated, but … it 

doesn’t feel as close. … Of all the festivals, that and maybe the Latin American 

festival would be the ones that are mine, right, in terms of identity. So that's just 

one example of how things are changing. There are new struggles, new people 

leading the struggles. It's a different generation leading that struggle. But in the 

spirit of inclusiveness, I hope they don't just discard people who are older and 

have a different way of thinking… 

MJ, a young, white, nonbinary queer archivist, who participated in their first Pride event 

five years ago, noted both a vision and a feeling:  

When I hear Pride, I think of gays and parades and everything, but also feeling 

pride in yourself and who you are. … And when you envision the parade, you 

envision lots of people coming together, and celebrating, which is a nice thought 

to have (laughs) … I would say care for the community comes through in these 

events and that these events are happening for a reason. We’re fighting for our 

rights but also … educating people on the past, so that we can move on into the 

future. 

In contrast to MJ’s experience, my interviews with Rebecca, a queer, bisexual Latinx 

writer and co-founder of BIPOC Pride Fredericton, highlighted a disconnect between the 

radical roots of Pride organising and current manifestations of Pride. Her valuable 

distinction provides impetus to investigate the essence of this dissonance, examining the 

discourses which shape event spaces, and working toward disruption in imagining queer 
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futures of Pride. Rebecca shared that what she expected to see and her experience of the 

reality of Pride was jarring. When asked to envision pride, she shared: 

I kind of encountered it as this like big, shiny, rainbow-coloured, joyous 

party, that I really liked the sound of, but had doubts about … because it 

isn't accessible in so many ways. And then like, as I sort of learned the 

history of just seeing so many parts of it that are like, so much more watered 

down from what it was intended to be … it's been depoliticized. It's like, a 

lot of branded vodka with rainbows on it from massive corporations or 

political parties handing out their, like, gay agendas at the parade. I learned 

that it was like, it was a riot against police violence against racialised trans 

people … I think that spirit has been lost in a lot of ways, not entirely and 

not by everyone. But by the majority, which is like white, cis, gay people. 

It's been erased at times, intentionally, because it is easier to think, “let's 

have a cocktail and a dance party” than it is to think about whose rights are 

still not respected or whose rights don't exist yet, and what violence are we 

still facing… 

Rebecca’s narrative excerpt speaks to the disconnect between the radical, historical roots 

of Pride and the depoliticization that was ushered in during the neoliberal turn of the 

1980s in Canada (Warner, 2002b). It is also important to revisit her calls given the 

recent rise of homophobia and transphobia in the province, specifically the enactment of 

revisions to Policy 713, and the premier and education Minister’s support for the 1 

Million March 4 Children (Poitras, 2023c).181 This shift between disruptive, queer 

 
181 Policy 713 is a policy intended to support and protect 2SLGBTQ+ students in New Brunswick schools 
and came into effect in 2020. In early 2023, Premier Blaine Higgs announced the Policy would be 
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liberation and the homonormative turn toward gay rights and assimilation into 

normative roles within the state also reflects Sebastián’s experience of how Pride has 

changed, producing a palpable feeling of distance.  

 Both Sebastián and Rebecca raised key themes of accessibility and diversity that 

are entwined with this geographic location. New Brunswick is largely rural, working-

class, white, and ethnically homogenous, with a long history of settler colonialism, 

conservatism, religiosity, and racism (Baker et al., 2001; Burkholder & Thorpe, 2019; 

Çalışkan & Lavoie, 2022; Helyar, 2014; Metallic, 2020; Nickerson, 2020; Savoie, 2001; 

Wilson-Forsberg, 2012). The province is home to a longstanding debate regarding 

reproductive justice and most recently, immense controversy over the Premier’s 

unilateral decision to claw back protections for 2SLGBTQ+ students across the province 

(Airton et al., 2023; CBC, 2023; Furlotte, 2023; Sivalingam, 2023). Fredericton, the 

capital city, is often considered a government and student town and was described in a 

1979 issue of The Body Politic as “an extremely conservative Loyalist town,” (p. 10). 

This fraught history of conservatism, the subjugation of reproductive rights, racism, and 

anti-Indigeneity (McTavish, 2015; Metallic, 2020) provides valuable insight into the 

discourses of homonormativity and homonationalism in this place.  

 Homonormativity and homonationalism have the potential to be enacted and 

strengthened through Pride organizing or actively resisted and disrupted. Across 

Canada, numerous Prides have been complicit in superficial displays of inclusion by 

 
reviewed and has since enacted changes that violate the rights of 2SLGBTQ+ youth, leading to a current 
court battle initiated by the Canadian Civil Liberties Association (Government of New Brunswick, 2023; 
Office of the Child and Youth Advocate, 2023; Sivalingam, 2023). The review (and outright abolishment) 
of Policy 713 has been widely supported by far right Christo-fascist organizations, who have mobilized 
through events such as the 1 Million March 4 Children (Cox, 2023; Koch, 2023; Poitras, 2023b, 2023c). 
Premier Higgs attended their event on September 20, 2023, shaking hands with protestors and opting to 
avoid crossing the street to engage with individuals from our counter-protest (Cox, 2023).  
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government officials and politicians that reinforce nationalism under a guide of 

tolerance and diversity.182 Such acts are reminiscent of the strategic platforms and 

performances of state multiculturalism that Himani Bannerji (2000) suggests has been 

used to build a discourse of diversity that portrays Canada as tolerant, inclusive, and 

diverse, distracting from real issues, actions, and systemic change. In 2018 in 

Fredericton, Prime Minister Justin Trudeau’s presence at Pride is one such example of 

performative inclusion.183 The previous FFP board’s longstanding relationship with 

local law enforcement and military personnel and their choice to allow all political 

parties to participate (regardless of their potentially harmful or oppressive politics) and 

get their photo op in the annual parade speaks further to the undercurrents of 

homonationalism within the organization’s history.184 Sebastián’s concerns regarding 

ageism and Rebecca’s reference to the lack of accessibility provide insight into the ways 

in which Pride events may also reproduce homonormativity.  

To unpack homonormativity within Pride organizations and events further, I 

propose a gay mythical norm185, drawing on Lorde (1984), which denotes a 

 
182 This is perhaps most clearly exemplified at the Pride Toronto parade, which has hosted Prime Minister 
Justin Trudeau numerous times, in addition to contingents representing the local police and Ontario 
corrections (Rosenberg, 2021). In nearby York, controversial Ontario Premier Doug Ford marched in the 
2023 York Pride parade (Martin, 2023). In 2019, Trudeau marched in the Vancouver Pride parade 
alongside NDP leader Jagmeet Singh and Green Party leader Elizabeth May (Southey, 2020). 
183 On August 10, 2018, four individuals were killed in Fredericton, including two civilians and two police 
officers (Grant & Bissett, 2018). This event happened two days before the planned Pride parade on 
August 12, 2018, which went ahead as planned with the addition of a minute of silence and a tribute to the 
law enforcement officers who lost their lives. Prior to this tragedy, Prime Minister Trudeau was scheduled 
to march in the Pride parade. Despite not marching in the parade, a private event was arranged in his 
honour, which included 2SLGBTQ+ individuals, youth, activists, survivors of the Purge in town for a 
Pride event, local politicians, and the media (Global News, 2018). 
184 One clear example is the participation of the People’s Alliance in 2018, a provincial political party 
whose support for minoritized populations has been questioned since their inception and whose candidates 
have shared Islamophobic, homophobic, and conspiratorial views via social media (Fraser, 2020; Press 
Progress, 2018). The former leader of the party has since joined the Conservatives and supported the 
revision of Policy 713 (Poitras, 2023a). 
185 Lorde (1984) proposed the “mythical norm,” a “white, thin, male, young, heterosexual, Christian, and 
financially secure” American that signified the nexus of power in social and political discourse and 
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homonormative ideal representing the locus of social power and privilege within Pride 

festivals and spaces. Events are created for the gay mythical norm and cater to his 

whiteness, youth, disposable income, and ability. Individuals whose identities, 

experiences, and social locations that fall outside of this norm are often relegated to the 

margins or discarded, to use Sebastián’s verbiage. This plays out in the planning and 

execution of Pride events that do not take into consideration the ways event venues, 

times, costs, and foci can create barriers to attendance, and beyond that, actively exclude 

and harm some gender and sexually diverse individuals. In 2019, the new board of FFP 

began hiring ASL interpreters, choosing physically accessible venues, offering both wet 

and dry events at various times, organizing primarily free and Pay What You Will 

events, and arranging a sensory friendly viewing space for the annual parade and 

festival.  

Rebecca and Sebastián’s narratives highlight a transition in North American 

Pride festivals that threatens the valuable functions of education, visibility, creating 

community, combatting isolation, and engendering care, as articulated by Dee and MJ. 

In what follows, I provide a brief historical overview of relevant literature exploring the 

evolution of Pride and analyze dominant discourses that have facilitated the shift 

referenced by Rebecca and Sebastián. Further, I explore the implications of this shift in 

reference to valuable functions of Pride, as explored by Dee and MJ, with regard to its 

impetus for imagining intersectional, affirming, and inclusive queer futures. 

 

 
institutions (p. 116). I define the gay mythical norm as a young, beautiful, white, able-bodied, 
neurotypical homosexual male, who is financially secure and represents the new locus of power within 
gender and sexually diverse communities and spaces. I expand this concept to embody the 
homonormative, homonationalist ideal that has emerged in spaces and discourses of Pride.  
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Queer Moments in Canada 

Gary Kinsman and Patrizia Gentile (2010) articulate the “social organization of 

forgetting,” governed by heteronormativity, capitalism, and discourses of oppression, 

refers to the ongoing efforts to obliterate queer “social and historical memories” (p. 21). 

They cite that this collective loss of history through time has fed the rise of politics of 

respectability by causing sexually diverse communities to forget their histories, the 

majority of which are unrecorded. As such, they deem the sharing narratives of 

experience to be a political act, “an act of rebellion” (p. 67). As such, Rebecca’s 

narrative of envisioning Pride can be understood as a form of resistance as well as an 

unfinished act of queering. In line with Muñoz’s (2009) conception of queer futurity, I 

approach this discussion as a critical analysis of Pride’s present manifestations, looking 

to the past to identify discourses of power which situate Pride socially, politically, and 

historically, to engage in a queer imagining of the potentiality of Pride futures.  

I do not purport to offer a historiography of Pride186; however, I seek to provide 

a brief overview of current literature regarding the evolution of organising focused on 

gender and sexual diversity to contextualise present manifestations of Pride festivals. 

The majority of literature on Pride histories and events emerges from the North 

American context; therefore, it is necessary to consider that such a context is 

overwhelmingly white, Anglocentric, middle-class, and neoliberal. Pride, an annual 

festival comprised of a parade and complementary events (Adam, 2002; Alderson, 2016; 

Bérubé, 2011; Bruce, 2016; Rayside, 2008; Warner, 2002b), has a well-established 

 
186 For this kind of historicizing see the work of (Alderson, 2016; Bérubé, 2011; Bruce, 2016; D’Emilio, 
2002; Enguix, 2009, 2009; Rayside, 2008; Russell, 2019; Warner, 2002b). 
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history in North America . Emerging from the homophile movement187 and followed by 

gay liberation movements of the 1960s through 1980s that focused on sexual liberation 

and civil liberties and protections, the concept of Pride as a festival is considered to have 

been sparked by historic moments of protest and resistance against discrimination and 

police and state violence, such as the Compton Cafeteria Riot and the Stonewall 

Rebellion in the United States, and the Brunswick Four, the Bathhouse Raids in 

Montreal, and Operation Soap in Canada (Gentile, 2017; Kinsman, 2017; Kinsman & 

Gentile, 2010; Warner, 2002b). As Pride festivals continue to grow internationally 

(Bruce, 2016; Notaro, 2020; Peterson et al., 2018), so does an emerging body of 

literature exploring Pride in international contexts (Ammaturo, 2016; Barrientos et al., 

2010; Bruce, 2013; Di Feliciantonio, 2016; Ejdus & Božović, 2019; Johnson, 2012; 

Kuntsman, 2008; Lamond, 2018; Markwell & Waitt, 2009; Martin, 2017; Notaro, 2020; 

Peterson et al., 2018; Ruiz, 2019; Santos, 2013; Slootmaeckers, 2017; Stella, 2013; 

Suchland, 2018). 

There is a small selection of literature that explores Canadian Pride events and 

histories (Kinsman & Gentile, 2010; Rayside, 2008; Smith, 2016; Warner, 2002b), with 

a noted focus on the exclusion of racialised gender and sexually diverse individuals and 

communities through discourses of homonormativity, homonationalism, and 

neoliberalism (Da Costa, 2020; DeGagne, 2020; Greensmith & Giwa, 2013; McKenzie, 

2020; Patel, 2019; Trevenen & DeGagne, 2016). Further, there is a growing body of 

literature that addresses anti-Black racism and the exclusion long endured by Black 

 
187 This term was used to describe early organizing around sexual orientation and sexual diversity during 
the postwar years until the 1960s when the gay liberation movement began to take shape (Smith, 2016; 
Warner, 2002b). 
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gender and sexually diverse individuals in the context of Pride in Toronto, Ontario 

(Atluri, 2018; Bain, 2017; Cole, 2020; Davis, 2020; Greey, 2018; Keleta-Mae, 2020; 

Lord & Zuberi, 2017; Lord, 2020; Rosenberg, 2020; Walcott, 2016, 2017; Ware, 2017). 

Bain (2017) cites that the Compton Cafeteria Riot of 1966 and the Stonewall Riots of 

1969 were both catalysts in the 2SLGBTQ+ liberation movement, and as such, it is vital 

to remember Pride’s roots “in a larger political project aimed at confronting and 

eliminating sexual, racial, class, and gender injustices” (p. 82).  

To illustrate the social organization of forgetting (Kinsman & Gentile, 2010), I 

contend that the roots Bain (2017) cited as a necessary consideration for political 

organising, have been largely forgotten in mainstream Pride organizations. Interview 

participants recognize this forgetting. This is mirrored in Rebecca’s discussion of 

representations of Pride:  

I’m thinking of … I think it was just called Stonewall, but that horrible retelling 

movie of it (laughs), where they … instead of having like, the rights to talk about 

Marsha P. Johnson, they just substituted a white cis gay, and completely 

whitewashed the entire story. And, yeah, I feel like the mainstreaming of Pride has 

largely had to do with like, it being whitewashed. … I know, like, a lot of Pride 

has been pretty much dominated by white cis gay men and that's had a lot of 

repercussions in terms of who gets represented at all, but also in terms of the way 

that the interests of that demographic kind of take over what Pride means.188  

Numerous scholars have drawn attention to the overwhelming whiteness of large Pride 

organizations (Bain, 2017; DeFilippis, 2018; Drexel, 1997; Labelle, 2020; Ward, 2008). 

 
188 The film Rebecca cites here is Stonewall (Emmerich, 2015).  
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Joseph DeFilippis’ (2018) work explores the embedded power imbalances within 

organizations focused on gender and sexual diversity and suggests that they are 

predominantly led by white, cis, middle-class, gay men, thus perpetuating discourses of 

homonormativity that create boundaries of exclusion. With the exception of Fredericton, 

the majority of Pride organizations in New Brunswick have historically been led by 

white, cis, gay men, while Fredericton Pride has been run largely by white, cis, queer 

women since its inception. While the gender diversity of organizations across the 

province has been improving in recent years, with far more trans, non-binary, and 

gender diverse individuals on provincial Pride boards, the majority of organizations 

remain overwhelmingly white.189 In my time on the board of FFP, I sought to leverage 

my privilege and the privilege of other white, cis board members to create spaces that 

resist local homonormative, racist, and colonial constructions of queerness. The board 

sought to provide financial and administrative support for racialized 2SLGBTQ+ 

individuals and organizations to create their own events, by providing funds and full 

‘hands off’ control, resulting in events such as a healing circle for Two Spirit and 

racialized queer and trans community members.  

Oppressive discourses of homonormativity have shaped the social and political 

evolution of Pride festivals, drawing specifically on Duggan’s (2002) concept of “new 

homonormativity” which references the re-orientation or centring of queer politics on 

the pursuit of traditionally white, middle-class, heterosexual rights and privileges in line 

with normative desires for assimilation and upward mobility, such as domesticity and 

consumption. Homonormativity, entwined with intersecting discourses of racism, 

 
189 To illustrate, in 2021, the Board of Directors of FFP was 36.36% racialized, 36.36% gender diverse, 
27.27% cis women, and 36.36% cis men, and was led by a genderqueer Chair.  



 275 

colonialism, ableism, and classism and enduring politics of respectability (Collins-White 

et al., 2016; Finley, 2020; Higginbotham, 1993; Matsick & Conley, 2015) mobilised as 

a response to the perceived danger and immorality of queer sexuality (Anderson, 2018; 

Bell, 1995, 1997; Brown, 2004; Enguix, 2009; Escoffier, 1998; Ingram, 1997; Joshi, 

2012; Kinsman & Gentile, 2010; Moore, 2004), racialised sexuality (Cohen, 2006; 

Drexel, 1997; Dryden, 2016; Lane, 2019; Mailula, 2020; Rosenberg, 2020) and the 

disruption of the gender binary (Browne et al., 2010; Butler, 1990; Edelman, 2015; 

Namaste, 1996; Nash, 2010; Raha & Baars, 2021) have long shaped gender and sexual 

diversity movements and Pride organizations in Canada. These embedded discourses of 

oppression have facilitated a political shift, thus contributing to the creation of festivals 

and spaces that are unsafe and inaccessible for trans and nonbinary individuals, people 

of colour, people with disabilities, and the underwaged, creating and enforcing new 

boundaries which relegate perceived alterity to the margins (Atluri, 2018; Bassichis & 

Spade, 2015; Giwa & Jackson, 2020; Greensmith & Giwa, 2013; Jackman & Upadhyay, 

2014; Logie & Rwigema, 2014; Warner, 2002a).  

Rebecca’s experience is not dissimilar: “the political standings of, like, a lot of 

mainstream Prides, makes it very dangerous for people of colour, specifically, to come 

around. I know there's a lot of transphobia in certain Pride organizations and events.” 

Referencing Pride Toronto, Beverly Bain (2017) expressed that as the annual event 

grew, it began to resemble a "big party,” that was geared toward a predominantly white 

2SLGBTQ+ audience (p. 82). This shift also marked the erasure of “[B]lack queer 

diasporic and racialized queer bodies,” from spaces of Pride (p. 82). This shift can be 

considered in relation to Dean Spade’s (2011) assertion that large organizations, in this 
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case Pride, have taken over participatory forms of organising viewed in the early years 

of the gay liberation movement. Spade suggests that these organizations are frequently 

“hierarchical, staff-run organizations operated by people with graduate degrees” and 

relates this shift to a notable shift in agenda which privileges individuals “already served 

by existing social and economic arrangements” (p. 30). As a result of this organizational 

and political shift which privileges the gay mythical norm, identities and bodies 

constructed as non-normative within these movements and spaces are relegated to the 

margins, effectively silencing racialised gender and sexually diverse communities, trans, 

and nonbinary communities, and 2SLGBTQ+ individuals with disabilities or limited 

resources. Both Bain (2017) and Rebecca’s references to access raises an important 

discussion of space, and ways in which space and access can be explored in relation to 

Pride and extended to all spaces intended for gender and sexually diverse individuals 

and communities.  

 

Space and Access 

Homonormativity is a central factor in the growth of non-threatening 

2SLGBTQ+ spaces, governed by the mainstreaming of queer politics, 

commercialization, corporatization, and moralising discourses, and demarcated from 

deviant, shameful, and undesirable queers (Alexander, 2006; Bell & Binnie, 2004; 

Browne, 2007b; Casey, 2007; Ingram, 1997; Johnston, 2007). This has led to a rise in 

unsafe and exclusionary spaces that perpetuate the gay mythical norm and discipline 

those that do not adhere to this ideal, thus extending access to a select population 

deemed ‘worthy’ while further marginalising and erasing those that continue to 
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transgress these normative boundaries. To identify the ways in which a political and 

spatial shift toward homonormativity factor into the marginalization of queer subjects in 

purportedly queer spaces, organizations and organizers must consider how age, ability, 

race, gender, and other intersectional aspects of queer identities are explicitly or 

passively included or excluded from 2SLGBTQ+ events and spaces. 

The growing impetus to assimilate into national discourse has facilitated the rise 

of homonationalism in Canada (Dryden & Lenon, 2016; Labelle, 2020; McCaskell, 

2016; Murray, 2017; Puar, 2007; Smith, 2020), which contributes to processes of 

racialization and the ongoing oppression and exclusion of racialised, disabled, aged, and 

poor gender and sexually diverse individuals and communities (Awwad, 2016; 

Crichlow, 2004; Dryden, 2016; Fink, 2016; Greensmith & Giwa, 2013; Jackman & 

Upadhyay, 2014; Murray, 2017; Puar, 2007; Rosenberg, 2020; Trevenen & DeGagne, 

2016; Wahab, 2016). Puar (2007) argues, homonationalism works to fracture gender and 

sexually diverse alliances and communities, reifying oppressive discourses that 

contributing to the restriction of community space and rupture of political mobilizations. 

To address the impacts of homonormativity and homonationalism on Pride festivals and 

spaces, I look to the subversive potential of spatial representation and reterritorialization 

as forms of protest.  

 

Taking Up Space, Queerly  

Queer spatial representation positions being visible as an act of resistance and a 

means of claiming space, as taken up in the field of geography in queer and critical ways 

(Anderson, 2018; Bell, 1997; Bell & Valentine, 1995; Browne, 2007a; Markwell & 
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Waitt, 2009). Butler (2015) contends that public gathering and acting together can be 

viewed as a form of social solidarity and a signifier of both resistance and persistence. 

They propose that “acting in concert can be an embodied form of calling into question 

the inchoate and powerful dimensions of reigning notions of the political” (p. 9). 

Throughout the history of queer liberation movements, representations of the body and 

protest are inextricably linked, as evidenced by early raids that “pushed the queer bodies 

from the darkened bars onto the street, making the body visible for humiliation” and the 

primacy of visibility in creating queer space (Polchin, 1997, p. 385). Drawing on Butler 

(2015), I argue that it is necessary to explore these dynamics in examining Pride as both 

community-building and protest, to disrupt discourses of romanticization, exclusion, and 

increased marginalization. The rise of coalition building in past decades, in contrast to 

the radical undercurrents of earlier queer activism, exposes the need for marginalised 

groups to create space to gain visibility, and thus legitimacy, to destabilise and make 

visible the discourses of oppression that create boundaries of exclusion within the spaces 

they surface (Navarro, 2020).  

The action of taking up space can be considered performative, through the 

juxtaposition of gender and sexually diverse bodies and public spaces which delimit 

their entry and erase their existence (Brown, 2004; Browne, 2007b; Knopp, 2007; 

Polchin, 1997; Vorobjovas-Pinta & Hardy, 2021). These performative actions are 

innately tied to the formation of “collective memory” (Weedon & Jordan, 2012), 

through narratives of experience and resistance, which may open affective possibilities 

for empowerment and the development of “imagined communities” (Anderson, 1983). 

In turn, performative action within marginalised imagined communities, such as the 



 279 

queer liberation movement, can spark the creation of temporary, political, ephemeral 

spaces, generating opportunities for resistance and disruption (Vorobjovas-Pinta & 

Hardy, 2021). As such, Pride festivals constitute a form of performance, which “enacts 

and reenacts a political expression of visibility within the public realm and asserts a 

sense of self by locating the queer body within a particular social environment-namely, 

the street” (p. 385-6).  

Ingram et al. (1997) put forth a definition of queer territorialization as 

placemaking which “challenges constraints on queer communities, homoeroticism, and 

the dominances of heteronormative relations and cultures,” which can be understood in 

response to queer deterritorialization, which marks the loss of queer sites and landscapes 

through discourses of heteronormativity, homophobia, and capitalism (p. 449). Despite 

centuries of reterritorialization by gender and sexually diverse communities (Ingram et 

al., 1997), there are still few physical spaces for queer belonging and existence, and 

those which do exist are often inaccessible, exclusionary, and rife with divisions. The 

creation of inclusive, accessible, and explicitly queer community space through 

territorialization represents a vital process to both imagine and advocate for more spaces 

– better spaces – for all.  

However, the act of queering and claiming space poses potential for disruption 

and subversion not solely on the physical margins, but within temporary, ephemeral 

community spaces (Vorobjovas-Pinta & Hardy, 2021). In the early days of planning the 

2021 Fierté Fredericton Pride Festival in Fredericton, we discussed what COVID-19 

compliant events might be possible, following the exclusively virtual offerings of our 

2020 Festival. One member of the board, who has been active in justice-focused 
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organising for over forty years, spoke up, noting the immense importance of claiming 

space. While a parade might not be a responsible undertaking at this time, she 

encouraged us to consider how we might rethink this notion of performativity in this 

new and precarious time through territorialization. In response, I look to hooks’ (1990) 

work on marginality coupled with the notion of counterpublics (Fraser, 1990; Warner 

2002a), and excerpts from Rebecca on the creation of BIPOC Pride Fredericton to 

suggest potential strategies for queering the future of Pride festivals and community 

space, both physical and ephemeral.  

 

Counterpublics and Queer Futures 

Self-identifying within the margins, hooks (1990) explores this space as a site of 

both repression and resistance, making a necessary distinction between imposed 

marginality (by virtue of oppressive discourses and institutional structures) and 

marginality “one chooses as site of resistance—as location of radical openness and 

possibility” which she contends is constantly becoming, through its resistance and 

response to discourses of domination (p. 235). hooks asserts, “[w]e are transformed, 

individually, collectively, as we make radical creative space which affirms and sustains 

our subjectivity, which gives us a new location from which to articulate our sense of the 

world” (p. 235). In discussing her experience at the 1979 Third World Gay Conference, 

Black feminist Barbara Cameron (1981), speaks of the impetus to organise on the 

margins, stating “in a society that denies respect and basic rights to people because of 

their ethnic background, I feel that individuals cannot idly sit by and allow themselves 

to be co-opted by the dominant society. I don't know what moves a person to be 
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politically active or to attempt to raise the quality of life in our world” (p. 50). Speaking 

of lesbians, feminists, and women of colour, Anzaldúa (1981) urges: 

 [o]nly together can we be a force. I see us as a network of kindred spirits, a kind 

of family. We are the queer groups, the people that don't belong anywhere, not in 

the dominant world nor completely within our own respective cultures. 

Combined we cover so many oppressions. But the overwhelming oppression is 

the collective fact that we do not fit, and because we do not fit we are a threat. 

(p. 209, emphasis in original)  

In line with hooks (1990), I consider the 2016 sit-in staged by Black Lives Matter 

Toronto (BLMTO) to illustrate the potentiality of the margins as a site of resistance, 

creation, and transformation.190 BLMTO, the Honoured Group of the festival, was 

accused of ‘hijacking’ the parade during Pride Toronto following their peaceful sit-in 

(Tompkins, 2020). Numerous scholars have explored the ongoing friction between 

BLMTO, local racialised queer and trans individuals and communities, and Pride 

Toronto (Atluri, 2018; Bain, 2017; Cole, 2020; Davis, 2020; Greensmith & Giwa, 2013; 

Greey, 2018; Keleta-Mae, 2020; Lord & Zuberi, 2017; Lord, 2020; Rosenberg, 2020; 

Walcott, 2016, 2017; Ware, 2017). Finley (2020) analyzes the Black Lives Matter 

(BLM) movement, contrasting their structure and aims to queer rights movements 

through a discussion of respectability politics and homonormativity. He argues that 

unlike 2SLGBTQ+ movements, BLM does not seek rights within existing, white-

dominated systems, rather it advocates for systemic change, therefore divorcing itself 

 
190 BLMTO’s peaceful sit-in was organised to expose and disrupt the anti-Blackness and racist discourses 
of Pride Toronto, and the organization’s continued erasure of racialised queer and trans experiences and 
identities. 
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from assimilationist requirements of working within the system. I argue that BLMTO’s 

structure can be likened to the formation of a counterpublic, and the possibilities for 

subversion, disruption, and creation it holds. While this example is external to my 

location of focus, New Brunswick, I would be remiss to overlook the ways in which the 

successes, failures, and politics of Prides in larger cities impact smaller organizations 

elsewhere in Canada, such as Fredericton. From setting 2SLGBTQ+ community 

expectations (despite wildly disparate money, human, and spatial resources) to stoking 

concerns regarding the legitimacy, value, and mandate of Pride events, thus potentially 

interfering with community or governmental support or funding opportunities, the 

actions of Prides with greater power, visibility, and reach are not necessarily external to 

this discussion. 

In line with hooks’ (1990) conceptualization of the margins, I also return to 

Rebecca’s interview, in which she articulates her motivations for co-founding BIPOC 

Pride Fredericton:  

So BIPOC Pride came from a (laughs) lot of conversations with a friend, who's 

the co-founder. Basically, we were both quite fed up with like, a lot of the 

conversations that were happening in Fredericton Pride’s circles, and like, it 

wasn't so much that there were particular people, like being specifically racist, that 

was just that there was zero representation. And anytime we brought it up, people 

would get really uncomfortable about it. … I believe it was 2018 or 2017, when 

the issue of cops at Pride became a really big deal. And like, there was a lot of 

discussion about the history of police, like, over-policing of queer and trans 

populations. But there was almost zero discussion of how that intersects with 
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racialised people's experience with police. So, we were having a lot of 

conversations about that, and like our frustrations from previous years with like, 

just the overwhelming whiteness of Pride in the Maritimes generally. And the, 

like, non-acknowledgement of racialised queer and trans people existing. So, we 

decided to start that ourselves (laughs). And we found a bit of funding to do some 

events, which was really lucky. Both of us were working, I think three or four jobs 

each (laughs) while we were also doing this on our own which was kind of a 

terrible idea. But it was something we felt so passionate about that, like, we did it, 

and then had to crash for several weeks after (laughs). But it was so worth it. 

In exploring the potentiality of queer futures of Pride festivals and affirming community 

spaces of resistance, disruption, and creation, I connect hooks’ (1990) work on the 

margins to the concept of subaltern counterpublics first explored by Fraser (1990) and 

expanded to queer spatialities by Warner (2002a). BIPOC Pride Fredericton is a 

valuable example of a queer counterpublic that arose in resistance to discourses of 

erasure and oppression perpetuated by Fredericton Pride at that specific moment in time. 

Queer counterpublics are sites of resistance that give rise to new counterknowledges that 

work to critically engage, contest, and disrupt homonormativity and its intersections 

with oppressive discourses of oppressions (Brown & Knopp, 2008; Daum, 2017; 

Kjaran, 2016; Knopp, 2007; Johnston, 2016; Warner, 2002a). Fraser (1990) further 

suggests that counterpublics facilitate the development and dissemination of new 

interpretations of the identities, interests, and needs of subordinated group and the 

envisioning of future spaces of radical inclusion, resistance, and revolution, which is 

illustrated in the creation of BIPOC Pride Fredericton and their community events. I 
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consider this disruption and (re)envisioning of future spaces to be a necessary 

component of queering Pride and imagining queer futures.  

Queer counterpublics continue to exist on the margins, their persistence and 

vitality enduring, in line with their potential for resistance (Daum, 2017; Kjaran, 2016; 

Warner, 1999, 2002a). As argued by hooks (1990), queer counterpublics can represent 

critical intervention. Speaking of the distinction between imposed marginality and 

conscious marginality, taken up as a mode of resistance, she illustrates: “that space in 

the margin that is a site of creativity and power, that inclusive space where we recover 

ourselves, where we move in solidarity to erase the category colonized/colonizer” (p. 

235). Queer counterpublics contribute to the project of queering Pride festivals and 

spaces, through resistance, subversion, and (re)creation. This takes the form of critical 

interventions to disrupt and transform systems and institutions, as illustrated in the 

example of BLMTO’s Pride sit-in, and the creation of new, radically inclusive spaces 

for connection and knowledge-creation, such as BIPOC Pride Fredericton. 

 

Queer Futures of Pride Festivals 

Drawing on participant narratives of experience concerning Pride festivals and 

an analysis of the discourses of power that inform, shape, and regulate mainstream Pride 

institutions, this paper has articulated the need for ongoing disruption and recreation in 

line with Muñoz’s (2009) vision of queer futures. In response to Rebecca’s experiences 

of Pride, I sought to uncover the relations of power and dominant discourses which 

contribute to the construction of exclusionary spaces that reinforce the marginalization 

of racialised, disabled, aged, and poor 2SLGBTQ+ individuals and communities. I have 
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analyzed the ways in which Pride festivals perpetuate the ongoing erasure, negation, and 

oppression of gender and sexually diverse individuals that do not adhere to the 

homonationalist gay mythical norm, thus further fractioning already minoritised 

communities. I have considered how these discourses of homonormativity and 

homonationalism, fueled by long-entrenched politics of respectability that cast gender 

and sexual diversity as deviant, have precipitated a social and political shift within 

Pride, creating exclusionary boundaries in Pride festivals. To subvert this shift and 

reimagine relational queer futures for a multiplicity of racialized, Indigenous, disabled, 

aged, and underwaged individuals, it is necessary to commit to critically, intentionally, 

and continually queering Pride festivals and spaces.  

Over the past four years, Fierté Fredericton Pride has endeavoured to destabilise 

the discourses which have shaped it and its festivals for a decade and recreate the 

organisation in the spirit of a counterpublic, to create opportunities for disruption both 

within and beyond the institution of Pride. Our ongoing efforts to queer this organisation 

began with the development of new policies on police and corporate participation, the 

elimination of festival fees for non-profits and community organisations, and increased 

accessibility191. Our revised approach to programming, guided by community 

consultation and focused on education and knowledge-sharing, prioritised sharing 

narratives of experience and resistance to spark valuable political conversations of 

inclusion, intersectionality, and equity. Our events were held in accessible locations with 

 
191 Some of the organisation’s work to increase accessibility included an ASL interpreted parade 
livestream with a sensory-friendly viewing area, ASL interpretation at events, physically accessible 
venues, and all ages, sober programming. The policies I reference here can be found at 
https://frederictonpride.com/about and include specific thresholds for participation which must be met by 
political parties and corporations, guidelines around signage and handouts, and a clear stance on 
disallowing uniformed law enforcement and military personnel, identifiable contingents representing 
these institutions, and any police and/or military insignia or logos.  
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gender neutral washrooms, and we held a variety of both wet and dry events to disrupt 

the association of Pride with drinking culture while also creating spaces for sober 

community members to build community. The 2019 parade featured Clinic 554, 

including the doctor and clinic manager who started this invaluable practice, as the 

Parade Marshal, which was a political performance of making reproductive rights and 

trans health visible in the public realm, to disrupt the long-entrenched conservative and 

religious values of the area.192 In 2020, in lieu of a parade, we hosted various online 

discussions exploring dimensions of queerness, including race, Indigeneity and Two 

Spirit identities, Francophone queer organizing, Anti-69 activism, and more that 

highlighted knowledge-sharing, education, and lived experiences (Thorpe, 2022). In 

2021, the Wabanaki Two Spirit Alliance (W2SA) was the Honoured Guest and Parade 

Marshal, and the parade was led by W2SA co-founder John Sylliboy and FFP board 

member and WeMatter ambassador Gage Perley (Sylliboy, 2022).  

During my time on the board (2019 - 2022), we worked to position Pride as a 

space of disruption and education in which communities may share personal experiences 

 
192 Clinic 554 was a vital resource for gender-affirming primary care for gender and sexually diverse 
individuals in the province and was shuttered in 2020 following several years of desperate attempts to stay 
afloat. The sole abortion provider beyond approved hospitals located in two cities province-wide, the 
closure of Clinic 554 dealt an incalculable blow to gender diverse individuals in the Maritime provinces as 
well as any individuals seeking reproductive health care in the province. There is long and fraught history 
of reproductive justice in the province. In 1810, New Brunswick became the first province to pass 
abortion restrictions in what would become now known as Canada. In 1985, the province passed Bill 92 
which made it illegal to perform abortions outside of hospitals, in response to the work of Dr. Henry 
Morgentaler. Dr. Morgentaler was a renowned advocate for abortion rights who opened the first clinic 
outside of a hospital to offer abortion services in Canada in 1969 in Montreal. In the following years he 
opened additional clinics across the country, including a clinic in Fredericton in 1994. Regulation 84-20 
historically restricted funded abortion care to procedures deemed medically necessary by two physicians 
and performed in approved hospitals in Bathurst and Moncton, creating significant barriers. In 2015 the 
Regulation was amended, revoking the requirements of permission, but maintaining significant barrier. 
The longstanding regulation directly contravenes the Canada Health Act and as a result, has led to the 
federal government withholding health transfer payments (a measure retracted due to the COVID-19 
pandemic). In January of 2021 the Canadian Civil Liberties Association launched a lawsuit, citing the 
discriminatory nature of the regulation and its violation of constitutional rights. See Ackerman, 2012; 
Bisset, 2021; Foster et al., 2017; Johnstone, 2014; McTavish, 2015. 
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and engage in political conversations regarding inclusion, exclusion, and equity. We 

continued our focus on education beyond our online offerings of 2020, running a total of 

fourteen separate panels and roundtables that highlighted topics included Anti-Black 

Racism, Policing, and Pride; Abolition and Queer Resistance; Racialized Queer 

Experiences; and InterSexions: Sex Work and Law Reform, among others in 2021. This 

programming was developed in consultation with local communities and was intended 

to emphasize narratives of experience and further contribute to the deconstruction and 

recreation of what Pride means in this place. 2021 also saw the birth of our ongoing 

panel series #BlameHiggs, which places queerness in conversation with social issues in 

New Brunswick, most recently the (No) Housing Edition.193 In 2022, the organization 

held twelve educational events and workshops, including a keynote presentation from 

W2SA co-founder John Sylliboy, a dialogue on ethical non-monogamy and kink, and 

the first anti-fascist Pride panel (which would become an ongoing series). This focus on 

community dialogue and programming provides valuable opportunities for community 

education that destabilises discourses of oppression and creates ephemeral spaces for 

both community-building and collective future imaginings.  

 

Concluding Thoughts 

I seek to connect the concept of queer counterpublics, and their generative 

potential for disruption and subversion of Pride festivals and spaces, to community-

based education possibilities for gender and sexually diverse individuals and 

 
193 #BlameHiggs references the leader of the Progressive Conservative Party and Premier of New 
Brunswick (from 2018 to present), Blaine Higgs. This slogan, which has been taken up beyond FFP, was 
developed by the FFP board’s senior advisor, who has been actively engaged in queer, anti-fascist 
organizing for over four decades.  
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communities. Piluso (1990) describes education as “a highly developed form of 

anarchist direct action possessing the ability to transform and radicalise consciousness” 

(p. 338, as cited in Jandric, 2010). In line with theorisations of education as a political 

and transformative tool to address oppression (Aronowitz, 2008; Aronowitz & Giroux, 

1993) and articulations of educational praxis as a revolutionary and subversive form of 

resistance (Bakunin, 1964; DuBois, 1973; Giroux, 1983, 2011; Newton, 2002), I 

propose queer counterpublics constitute a space of educational reinvention and learning, 

as a process of rebellion (Freire 1970, 1994). Through emancipatory processes of 

disrupting social and systemic discourses of power, the creation of space to talk back to 

dominant discourses of oppression, and the collective production of new knowledges, 

queer counterpublics can be viewed as transformative spaces not only for resistance, 

community-building, and collective action, but for education.  

Through queer disruption and recreation, drawing on the margins as a space of 

resistance and queer counterpublics as sites of revolutionary reimagining, we can work 

to confront political, social, and institutional discourses of oppression within and beyond 

established Pride festivals and spaces. I consider this project of queering to be vital to 

dismantling heteronormative and homonormative hegemony and the innumerable 

intersectional oppressions they produce. The necessary work of queering and 

reimagining Pride festivals and spaces has already started and can be taken up in the 

margins, so: “[l]et us meet there” (hooks, 1990, p. 235).  
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CHAPTER SEVEN 

Conclusion 

 

It’s taken me far longer to put pen to page than I expected; the conclusion is 

supposed to be the easiest part. It should roll off the tongue in beautiful, informed prose 

— I’ve written hundreds of pages and published two chapters on this research (Thorpe, 

2022; 2024) — at this point it should probably write itself. This expectation bounced 

around my buzzing brain for months, a quiet reassurance that I could conclude this 

work. Yet every time I built up the courage, shaking my hands out and calming my 

breath, headphones on, coffee strong, and ready to begin, the weight of hot tears would 

build, and my vision would blur. It’s taken me months to settle on a possible “why.” 

Perhaps it was obvious, as moments from the past flashed to mind each time the tears 

began to well and prick the corners of my eyes. Many of these memories I hold dear, I 

use them to nourish myself when feeling overwhelmed by this work, frustrated by the 

(necessarily) unpredictable, unending nature of activism. The surge of emotion is 

difficult to describe. In large part, it's about people. People I’ve learned with and from, 

who have inspired me and given me hope, who I’ve come to call friends and co-

conspirators. And people I’ve lost – that my communities have lost, people whose 

departures hit me harder than anticipated and interrupt my focus without warning. 

There’s a modicum of anger too, or perhaps a bit more than that. Anger that in 2023 I 

am still chanting the protest cheers that I first learned in 2007.  

 

Pompoms and Placards 
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I recall parts of the 2007 International Day Against Homophobia with such 

clarity. The day was dark, dreary, and threatened rain. I remember the weight of the 

video camera my mother brought to film the event. I remember the scratchy feeling of 

our matching Gay Straight Alliance Roundtable tees – I still have mine, though I haven’t 

worn it since, and it no longer fits. I have a hard time throwing things out. Between 

being a rather emotional being and my penchant for DIY projects, I tend to hoard. I 

threw out the pompoms only a few years ago, impressed that they had remained intact 

for so long. We had raised almost $3000 for Lindsay Willow, the teacher that had 

recently won her legal battle with the school board after experiencing homophobic abuse 

and false allegations, no doubt due to her queerness, her Indigeneity, and her gender. It 

felt like an immense sum back then, it still does. I remember the feeling of pride – of 

community – the feeling that we were making a difference, however small, when we 

presented her with the cheque. There were hundreds of people at City Hall in Halifax for 

the rally. Anger, grief, and solidarity hung in the damp air, punctuated by our groups’ 

somewhat chaotic battle cries and pompom flourishes:  

HEY HEY, HO HO, HOMOPHOBIA’S GOT TO GO! 
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The Willow case was perhaps my first encounter with the discourses of 

oppression I would come to take up in this dissertation, my first brush with institutional 

discrimination, heteronormativity, and homonationalism. This sombre, yet invigorating, 

rally would be the first of many displays, protests, and marches in my future. Almost 

exactly sixteen years later, on May 13, 2023, I repeated that chant, with a few edits, 

leading a crowd of hundreds in front of the New Brunswick Legislative assembly, in the 

wake of the government’s surprise announcement that Policy 713, a vital policy to 

protect 2SLGBTQ+ students, was under review.  

 

 

Figure 1: The front page of July 2007 issue of Wayves Magazine, featuring the 
IDAH Rally on May 17, 2007. I am second from the left in the first image, holding 

pompoms (Wayves Staff, 2007). 
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On May 8, 2023, I received a phone call from a local parent and 2SLGBTQ+ 

ally, whose rage and indignation over the government’s unprovoked attack on gender 

and sexually diverse youth had prompted her to ‘book’ the lawn of the New Brunswick 

Legislative Assembly – and she wasn’t sure what to do next. I put life on hold for the 

next five days, reaching out to local organizations, activists, and government officials 

who had actively supported Policy 713. I contacted a friend who had volunteered with 

Pride for several years, a medic with riot training, who made the nearly five-hour trip up 

from Nova Scotia. Dear, queer friends helped me pick up a sound system, tents, and 

benches for seating. My partner and I dragged our oversized box of KN-95 masks up 

from our basement and packed our stash of sensory items leftover from the recent 

ConneQT NB conference I organized two months prior. Beautiful humans from the 

Fredericton Feminist Film Collective, including my supervisor, Dr. Burkholder, and her 

Figure 2: Speaking at the May 13, 2023 rally at the NB Legislative Assembly (Lister, 
2023). 
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inspiring co-founder Dr. LeBel, organized a sign-making event the preceding day, 

picked up water and snacks when our car reached capacity, and handed out masks, 

earplugs, and other items at our sensory/safety tent. A group of incredible anti-fascist 

activists formed a protective perimeter around the lawn. A handful of friends and fellow 

activists helped my partner and I coordinate eighteen speakers, run the sound board, and 

switch out mic covers for increased COVID safety, orchestrating from behind the great 

stone pillars of the building steps.  

When our rally was interrupted by a small contingent of counter-protestors 

honking and revving their engines, circling the block in a possible attempt to spark fear, 

we waited patiently. When counter-protestors breached the boundaries of the lawn, one 

breaking through the crowd angrily toward a group of youth attendees – with a 

misguided sign about protecting children – I remember attendees using their bodies, 

placards, and signs to try and physically block out its hateful message. I remember 

laughing, near uncontrollably, in a panic response to my friend and perpetual Pride ASL 

interpreter, Becky, climbing atop the collapsible benches near the stairs so that Deaf and 

hard of hearing attendees could still see her sign without obstruction from the scuffle as 

the police descended.  

I mention these people and these moments because I want to remember the sense 

of community I felt that day upon peeking between the pillars to see so many masked 

faces that I recognized and drew strength from. While I won’t chronicle the protests that 

followed, the meetings with the Canadian Civil Liberties Association, or the recent 

Right to Information and Protection of Privacy Act challenge I worked on with the 2022 

chair of Pride, these moments continue to inform my work as a queer activist and 
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academic in Fredericton and continue to make visible the discourses of 

heteronormativity and homonationalism that persist in and beyond this province. These 

instances put this dissertation work into a new focus.  

I mention these people, lost and found, and write the names of dozens more in 

my ‘lesbian agenda’ to remember them, honour them, and to disrupt any creeping 

feelings of isolation. I mention them because this dissertation has always been about 

people: 2SLGBTQ+ youth, adults, and seniors, activists, students, collaborators, 

killjoys, educators, #Premiers, and the queers in the margins longing for and building 

towards queer utopic futures.  

 

Queer Reflections on Getting Lost 

The world has changed – my world has changed. The planet is still on fire and 

flames lick further into the sky by the minute. The urgency of queer, intersectional 

utopian dreaming, collaboration, worldmaking, and radical kinship, solidarity, and 

action grows ever stronger. 

“GOD HATES YOU” 

“YOU ARE ILLEGAL” 

“LEAVE OUR KIDS ALONE” 

Hands shaking, I jotted these slogans on my phone during a counter-protest on 

September 20, 2023, words being hurled at us by children no more than ten. Not long 

before this, Premier Blaine Higgs had made an appearance across the street at the main 

event, shaking hands and taking pictures with individuals participating in the nation-
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wide 1 Million March 4 Children.194 Our contingent of 2SLGBTQ+ individuals and 

allies were protesting the gathering, engaging in what I expected to be a show of visible 

queerness, of solidarity, a statement that despite attempts to erase and silence us, we 

exist. When it devolved into a screaming match between counter-protesters and literal 

children, I chose to take my leave, as did other members of ElderPride who I had joined 

up with. I didn’t go to the next protest, granted I was scheduled to be at another event, 

but I could have made it work.  

But, I’ve made it work for years, juggling balls that inhabit my brain as smooth, 

iridescent bubbles of thin, fragile glass. When the sun is out, they glimmer in mid-flight 

and throw magical, colourful shadows on my hands below. I feel like the sun hasn’t 

been out for some time now – there’s no light to catch, to wash my brain and my 

anxieties in shades of hope and glimpses of utopic futures. The terror that one will crash 

to my feet, splintering across the ground into sharp shards of broken magic that can 

never be salvaged, is near unspeakable. I was wracked with guilt for missing that 

protest, for failing to be a perpetual queer killjoy, for not showing up. I know that’s not 

normal, but my brain cannot be persuaded to see reason, to think beyond the fear, to 

shake the narcissistic belief that I will hasten the implosion of this burning world. I’ve 

come to the realization that I’ve had burnout or queer battle fatigue (Wozolek et al., 

2020) for what feels like years, years that this dissertation has lived in the air while I’ve 

guided other spheres of possibility to safety. The emotion that has overtaken me each 

 
194 I am loath to provide this organization and its counterparts (Exposing SOGI 123 and various groups 
that focus on ‘freedom’, anti-vaccination and anti-mask efforts, and global conspiracies) credibility with a 
footnote; however, I seek to provide context as to what we’re fighting against. 1 Million March 4 
Freedom espouses conspiracy theories and spreads misinformation about SOGI programs in schools, 
brands 2SLGBTQ+ affirming educators as perverts and groomers, and argues that SOGI is part of a global 
conspiracy linked to depopulation involving the United Nations and the World Economic Forum. See 
https://millionmarch4children.squarespace.com/ and https://exposingsogi123.com/.  

https://millionmarch4children.squarespace.com/
https://exposingsogi123.com/


 308 

time I sit down to write reminds me that this work will never and can never end. How 

can I conclude something that I have argued, for hundreds of pages, cannot conclude?  

How can I talk about queering education, radical, relational knowledge-sharing, 

and solidarity building when the rights of 2SLGBTQ+ youth are under attack in this 

province and beyond (Burkholder et al., 2023; CCLA v. Province of New Brunswick, 

2023; Dayal, 2023; Latimer, 2023; Maimann, 2023; Sivalingam, 2023), and North 

America has seen a surge of violence at Pride events (Allam, 2022; Owen, 2022)? Since 

I began this project, there has been a renewed assault on the rights, freedoms, and safety 

of 2SLGBTQ+ individuals in North America and around the world (Amnesty 

International, 2023; HRC Staff, 2023; ILGA Europe, 2023; Jones & Kishi, 2022; Owen, 

2022; Paulson-Smith & Lay, 2021; Ray et al., 2023; Woolf & Hager, 2023). In Canada, 

the number of hate crimes reported to law enforcement reached an all-time high in 2022, 

including record breaking numbers for hate crimes related to sexual orientation, sex and 

gender, and race or ethnicity (Statistics Canada, 2023).  

The Armed Conflict Location & Event Data Project (ACLED) found that the 

number of anti-2SLGBTQ+ demonstrations increased ninefold between 2020 and 2021, 

with anti-2SLGBTQ+ mobilization and political violence also increasing dramatically 

and expected to trend upward (Jones & Kishi, 2022). The number of anti-2SLGBTQ+ 

bills passed in the United States by mid-2023 was more than double that of 2022, 

previously the worst year on record (HRC, 2023). In Europe and Central Asia, ILGA 

Europe (2023) reported that 2022 marked a height of anti-2SLGBTQ+ violence not seen 

in over a decade. The queerscapes of the world are changing, and with this change 

comes a more urgent need for education – for 2SLGBTQ+ identities and histories to be 
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made visible and affirmed in schools, for histories of queer organizing to be reclaimed 

and positioned as educative, and for queer knowledge-sharing and solidarity building in 

the face of epistemic and literal violence.  

I set out to explore the educative potential of 2SLGBTQ+ community and 

activist spaces in this dissertation, with a focus on individual, lived experiences. To 

develop the five articles that make up this project, I took cues from my experiences 

organizing with Fierté Fredericton Pride and the vibrant, passionate narratives of my 

four research participants, Dee, MJ, Rebecca, and Sebastián. I remain indebted and 

immeasurably grateful to these four 2SLGBTQ+ activists and organizers for sharing 

their lives, their experiences, and their hopes with me and recognize their immense 

contributions to my research as both collaborators and co-theorists. The directions these 

five articles took were not necessarily in line with the map I had constructed in my head 

upon beginning this dissertation. As I look back on this project and look forward to 

continuing my work as in both academia and activism, I realize I’ve completely remade 

the map several times over. To quote Jack Halberstam (2011), “we might consider the 

utility of getting lost over finding our way” (p. 15). I hold these words close as I 

consider what I hope this project has accomplished.  

 

Education is Everywhere 

In this dissertation I have explored aspects of queer identity-making, 

community-building, and knowledge-sharing. I have sought to make visible the 

educational potential of queer histories of organizing, narratives of lived experience, and 

organizations that uplift 2SLGBTQ+ voices. I worked to highlight the discourses of 
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heteronormativity, homonormativity, homonationalism, and othering that contribute to 

the persistent erasure and pathologisation of gender and sexually diverse identities in 

New Brunswick schools and curriculum documents, discourses that are not unique to 

this province. I aimed to show the radical potential that queer community spaces, 

organizations, narratives, and histories hold to speak back to these educational absences 

and queer the boundaries of what is considered valid education. I hoped to highlight the 

urgent, intersectional need to disrupt discourses of oppression, deconstruct current 

systems and structures, and reimagine what 2SLGBTQ+ education, community, and 

solidarity could look like. In choosing to limit my scope to queer community organizing 

and education in the province of New Brunswick, with a focus on Fredericton, drawing 

on the rich narratives of 2SLGBTQ+ individuals who have engaged in advocacy in this 

space, I sought to contribute to scholarship on queer history, advocacy, and education 

beyond the “great cities” that so often feature in these areas of inquiry (Park, 1952).  

When first designing this project and planning my dissertation, I was concerned 

that my desired focus was perhaps at odds with the field of education. However, through 

the narratives of my participants, and reflecting on my experiences learning, 

historicizing, and organizing over the past few years, I have come to see education 

everywhere. As articulated by Plummer (2021) “[a] politics of humanity must also be a 

politics of education and a politics of hope. It is grounded in passion for the creativity of 

human actions to bring about new and better things in the world” (p. 164). Education is 

entangled with hope, with organizing, and with resisting. I see it in the stories told at 

ElderPride, at Pride roundtables, and #BlameHiggs panels, and in the knowledge shared 

while planting the community garden plot, distributing produce, and setting up event 
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spaces. I see education in mutual aid work of QT Fatties, the resource network built by 

ConneQT NB, the spaces created by and for racialized 2SLGBTQ+ community 

members by BIPOC Pride, the celebration of queer histories through the Queer Heritage 

Initiative of NB’s programming, the community outreach of AIDS NB, and the protest 

signs at rallies to protect Policy 713.195 Queer individuals and organizations have been 

creating counterpublics in the margins for hundreds of years (Higgs, 1999) and have 

long shared knowledge and found knowledge outside of formal educational institutions. 

This gives me hope. In this dissertation I have shown that gender and sexually diverse 

lived experience and histories have immense pedagogical value and hope to have 

contributed to the body of scholarship that calls for queering systems, structures, 

policies, and curricula in schools. Gender and sexually diverse lived experience is valid, 

educative, and transformative. Our histories, our failures, our struggles, and our victories 

are education. Exploring history as a form of invaluable pedagogy requires that we take 

up the call to “forget Stonewall” put forth by Sam Bourcier (Raha & Baars, 2021), 

embrace the inherently political nature of queerness, and highlight the necessary work of 

 
195 QT Fatties in NB is a grassroots group by and far 2SLGBTQ+ fat folks in New Brunswick 
(https://www.facebook.com/qtfattiesnb/). QT Fatties organizes fat clothing swaps, a monthly virtual 
meetup, and has created numerous zines, including their recent Fat Healthcare Zine (Beaumont et al., 
2023). ConneQT NB is a grassroots organization for 2SLGBTQ+ activists and organizers I started in 
2020, with support from Women and Gender Equality Canada. ConneQT NB is focused on building 
community and capacity across New Brunswick (www.conneqtnb.com). Our symposium in St. Andrews, 
New Brunswick in 2023 brought representatives from over 25 distinct 2SLGBTQ+ and justice-oriented 
groups together for 3 days of knowledge-sharing and networking and we’ve produced over 20 videos 
resources, 15 guides, and six learning modules for organizers and community groups across the province 
to date. BIPOC Pride is a grassroots group in Fredericton focused on creating events for Black, 
Indigenous, and people of colour who identify as 2SLGBTQ+. They were active between 2019 and 2020 
and are currently dormant. They have organized lectures, healing circles, and virtual coffee house events. 
See (https://www.facebook.com/bipocpridefredericton). The Queer Heritage Initiative of New Brunswick 
(QHINB) is an archival research project housed within the Provincial Archives of New Brunswick. 
QHINB seeks to collect and preserve 2SLGBTQ+ related information and ephemera from across the 
province and organizes an annual intergenerational panel for Pride Week. See 
(https://www.facebook.com/QHINBIPQNB).  

https://www.facebook.com/qtfattiesnb/
http://www.conneqtnb.com/
https://www.facebook.com/bipocpridefredericton
https://www.facebook.com/QHINBIPQNB
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disruption and solidarity taking place in the margins to propel us towards radical, 

liberatory futures. 

The queer, radical, liberatory futures I speak of are deeply connected to the 

thread of utopian longing and collective queer world-making possibilities that weave 

through this dissertation. Van Dermijnsbrugge & Chatelier (2022) suggest utopia as 

method can be understood as an invitation, rather than a solution, that encourages us “to 

think together about who we are as humans, as educators, and how this connects to 

reimagining education for human flourishing.” (p. 17). Grounded in Muñoz’s (2009) 

revolutionary work, I have used the construction of utopia to signify spatial, temporal, 

and affective possibilities that embody the queering – the rejection of the present, 

disruption, and reimaging of a relational, radically inclusive future – that I’ve discussed 

throughout this work. In this way, utopia is a catchall and a method (Muñoz, 2009) for 

enacting multiplicity of desires, changes, and new realities that abolish the discourses, 

systems, and structures that construct and sanction violence toward 2SLGBTQ+, gender 

diverse, racialized, Indigenous, disabled, Mad, fat, neurodiverse, poor, and otherwise 

subjugated Others. I came to engage with utopia as method (Muñoz, 2009) after 

completing my interviews, and while I’ve attempted to entwine it with this work, I see 

infinite potential to explore it further within the contexts of activism, community-

building, and academia.  

 

Perpetual Queering and Pluriversal Possibilities: Acknowledging Limitations 

I am not surprised that this dissertation poses more questions than it answers – I 

might argue that this is necessary of work that seeks to uncover, unsettle, and unravel, 
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work that I hope sparks further dialogue and action. Reflecting on the five articles that 

comprise this dissertation, I am acutely aware of both the limitations of this work and 

what remains to be done. Perhaps the most evident limitation of my research, which may 

also be seen as a strength, is my small number of participants. This project was never 

intended to be representative, and I recognize that there are myriad voices and 

experiences missing from this work. My findings are specific to the voices and 

narratives from which they arise; they cannot (and should not) be applied to all 

2SLGBTQ+ individuals or communities. Another limitation of my work is the privilege 

and subject position from which I write. While I have sought to engage in critical 

reflexivity and to actively centre intersectionality, assemblage, and analyses of 

whiteness, colonialism, and ability in this work, it is necessary to recognize the bias and 

responsibility that come with the privilege of engaging in activism and academia that are 

afforded to me as a white, cis woman. Finally, I am cognisant of my limited engagement 

with the concept of queer rurality (Cummings, 2021, 2023; Gray, 2009; Johnson, 2013). 

While Fredericton is not a rural city, much of New Brunswick and the Atlantic 

provinces may be considered rural. For this work to have greater value and potential 

applications for ‘small town’ activists and academics like myself in other queerscapes, 

further work must be done to excavate the unique dimensions of rurality in this research.  

 

Revisiting My Research Questions 

 All illustrated above, I have come to see education in all aspects of queer 

organizing and queer community building. I now return to the research questions that 

guided this dissertation:  
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1. How are queer histories, queer organizing, and queer activism educative? 

2. How do informal spaces of queer education speak back to the erasure or gender 

and sexually diverse identities and experiences in formal education?  

3. In what ways can queer organizing be understood, pedagogically, as an act of 

teaching publics?  

Queer histories, queer organizing, and queer activism are inherently educative. As 

Muñoz (2009) argues, the excavation of queer histories is vital to the process of 

imagining new possibilities, a process which is highly educative.  Further, reclaiming 

histories that have been oppressed and rendered invisible is a necessary path to self-

determination and incitement to action that foregrounds a multitude of future 

educational possibilities. Further, a greater understanding of experiences of solidarity 

and joy in queer histories may service to disrupt the histories of misery (Gilbert, 2014) 

that detract from the necessary action of queering the present and creating change for 

2SLGBTQ+ individuals across the lifespan. As shown through my discussion of queer 

events that centre dialogue and topics such as abolition, racialized queer experiences, 

and Two Spirit teachings, queer organizing and activism have immense potential to be 

educative for both publics and for 2SLGBTQ+ individuals and communities.  

Events, symposiums, zines, and other informal educational spaces and products 

that highlight lived experience and queer voices speak back to the persistent erasure of 

2SLGBTQ+ identities and histories in formal educational institutions. As shared by my 

participants, many 2SLGBTQ+ individuals look to community organizations and spaces 

for knowledge due to the resounding dearth of representation and information in their 

schooling. This is evidence of the longstanding role of queer organizations and spaces as 
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informal sites for learning. In line with Giroux’s (2011) concept of critical pedagogy, 

spaces of queer organizing and community-building provide necessary terrain for 

knowledge-sharing, negotiations of identity, and relational interaction and solidarity, 

which contribute to a queer pedagogy of learning, making visible gender and sexually 

diverse identities and experiences. In this way, queer organizing can be understood as a 

radical, relational act of teaching publics.  

 

Overview of the Dissertation  

The dissertation began with an introductory chapter where I cited my research 

questions and laid the groundwork for this study. The first article in this dissertation 

(Chapter Two) analysed the erasure of gender and sexual diversity within educational 

institutions in Canada, with a focus on New Brunswick. This article highlighted how the 

public secondary school system in New Brunswick perpetuates discourses of 

heteronormativity, pathologisation, and othering, directed at 2SLGBTQ+ individuals 

and identities. Contextualized by a brief review of the literature on sexuality and gender 

diversity within Canadian schools and excerpts from interviews with two participants 

who attended school in New Brunswick, I undertook an analysis of provincial 

curriculum documents. Using evidence from this analysis, I argued that New Brunswick 

schools are complicit in upholding discourses of heteronormativity and cisnormativity 

that contribute to the epistemic violence faced by 2SLGBTQ+ youth. In closing, I 

emphasized the potential of queer community-based organizations and spaces to speak 

back to the persistent erasure of 2SLGBTQ+ identities and histories and contribute to 

the necessary queering of formal educational institutions in this province.  
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The second article of this dissertation (Chapter Three) laid the groundwork for 

my exploration of the educative potential of Pride and queer organizing. Through an 

autoethnographic examination of my experiences both engaging with and organizing 

with Fierté Fredericton Pride (FFP), I highlighted oppressive discourses, namely 

homonormativity and homonationalism, that have contributed to the depoliticization of 

the Pride movement and of Pride in Fredericton. Using examples from my time 

embedded in this local non-profit, I argued that a critical focus on queering the 

organizing, guided by an ethic of radical queer futurity, was necessary to both disrupting 

these discourses in the context of queer organizing in Fredericton and re-politicizing this 

queerscape.  

The third article (Chapter Four) in this dissertation argued that 2SLGBTQ+ 

histories of collective social and political struggle are intrinsically educative. Guided by 

the concept of critical consciousness or conscientização (Freire, 1970), which is 

required to create change and work toward liberatory futures, I provided a macro 

historiography of queer liberation in Canada, with a focus on the province of New 

Brunswick. Building on the narratives of my participants, I highlighted the role of 

historical knowledge and lived experience in disrupting the ongoing erasure of queer 

identities and histories in social, political, and educational contexts and destabilizing 

discourses of homonormativity and homonationalism. This article further advocated for 

the reclamation of queer histories as an act of education, to disrupt the dearth of 

representation and information in formal educational institutions and centre lived 

experience, knowledge-sharing, and collective resistance.  
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The penultimate article (Chapter Five) explored the concept of queer community 

with attention to the history of the queer movement in Canada, the evolution of the term 

‘queer’, the role of identity politics, and discourses of belonging and exclusion. This 

article contextualized the increasing depoliticization of queer movements and 

community organizations in line with the rise of neoliberalism and homonationalism, 

which continue to fracture 2SLGBTQ+ communities. I highlighted the role of gender 

and sexually diverse community-building and spaces in resisting oppressive discourses, 

guided by the narratives of my participants, 2SLGBTQ+ activists living in Fredericton. 

Further, I stressed the urgent need for radical queering within queer spaces and spaces of 

organizing, positioned as experiential and relational queer pedagogy. I suggested a 

necessary, queer turn toward understanding and building community as an intentional, 

radically inclusive, and relational assemblage, comprised of a multiplicity of diverse 

identities and experiences in order to work toward queer futures of collective liberation.  

The final article (Chapter Six) focused on Pride festivals and other queer events. 

In this article, I considered the queer potential of these spaces for engaging in collective 

solidarity and disrupting discourse of homonormativity, colonialism, racism, and 

ableism. I highlighted three modes of disruption, performativity, marginality, and queer 

counterpublics, that can be used to destabilize systemic homonormativity and discourses 

of oppression in Pride festivals and spaces. Using the queer, relational potential of the 

margins for building community, solidarity, and sharing knowledge, I argued we can 

work to actively queer queer spaces and events and recreate them as sites for social, 

political, and radical change and community education.  
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Queer Paths Forward (and Backward) 

Writing has been a queer, unfinalizable (Bakhtin, 1984) exercise of becoming and 

reimagining, without fixed points or finish lines. While I may have gotten lost along the 

way, I have found so many paths that are not on the normative map of world that Muñoz 

(2009) eschews, and I hope to forge new paths as I continue this work. There are 

questions left to be explored and I am eager to continue my work. The most pressing 

questions I take away from this dissertation to guide my future research are as follows:  

- If we acknowledge the immense educative value of queer histories, queer 

narratives, and queer organizations and spaces on an institutional level, what 

does this look like in practice? How do we queer educational systems to ensure 

gender and sexually diversity are more than a curricular outcome or required 

definition?  

- In the era of COVID196, emboldened and increasingly active far right, white 

nationalist, and fascist groups (ILGA Europe, 2023; Jones & Kishi, 2022; Ray et 

al., 2023), and increasing violence levied at constructed Others across the globe, 

how can activists and educators work collectively to reject and disrupt the 

present and create radical, inclusive change?  

- As activists and academics, how can we work to radically unsettle established 

norms, expectations, and practices around research and access in order to queer 

our understanding of what knowledge is considered valid and valuable?  

 
196 As a chronically ill individual, I feel it is important to resist the urge to describe the present as ‘post’ 
COVID so as not to (incorrectly) imply that the pandemic is over and contribute to narratives that push a 
return to normal.  
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- As an organizer, how can I merge an ethic of community care with a radical 

politics of disruption and revolt? That is, how do we keep each other safe and 

hold space while we burn it all down? 

- What roles do burnout and intercommunity conflict play in the decay of radical, 

intersectional, and political queer movements and organizing? 

- How can we continually reorient our efforts as educators and activists to 

continually centre hope, utopia-as-method, and an ethic of care against a rising 

wave of far-right and fascist violence?  

I have many questions, few answers, and infinite ideas. Despite not emerging 

directly from my research, I am also drawn to engage in further research that unsettles 

our ideas of space, time, and relationality. Relatively late in my writing, I came to the 

theorizing of Karen Barad (2007) and their concepts of agential realism, intra-action, 

and spacetimemattering, concepts that I cannot help but (barely) understand within the 

context of activism, community, and queer futures. Around this time, I also began to 

engage with the work of Arturo Escobar (Escobar, 2018, 2020) and others (Kothari et 

al., 2019; Reiter, 2018; Santos & Martins, 2021) on pluriversality in the realms of 

human rights, cultural studies, and anthropology, and I feel compelled to explore these 

ideas further in the context of my activism and research.  

  One of the most uncomfortable things to consider in my attempt to conclude this 

dissertation has been the future of my activism. In my introduction, I introduced myself 

as a perpetual queer activist. I have been engaged in activism far longer than academia, 

and it has comprised a large portion of my queer assemblage for nearly twenty years. 

For years, I have read countless necessarily instructive narratives about activism and 
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advocacy, works that steel your resolve, remind you of your responsibility, and lay out 

the many things you are doing wrong. I’ve always noticed that the messiness of 

community organizing is largely unspoken.  

Earlier this fall, I finally sat down to read Leah Lakshmi Piepzna-Samarasinha’s 

(2018) book on disability justice. My breath caught and my eyes felt a familiar weight as 

I read their beautiful, messy recognition of the sadness, the pressure, and the 

mistreatment that often accompany community work. A few pages on, in striking bold 

text, they put words to a reality I’ve never seen or heard acknowledged: “[f]emmes who 

are in community leadership are targets for huge amounts of rage and abuse” (Piepzna-

Samarasinha, 2018, p. 198). I’ve shied away from this conversation for much of this 

dissertation, yet engaging in this research and writing these articles has forced me to 

acknowledge how my engagement in activism has shaped me and how it has hurt me. I 

have always been certain that to speak to this would cause some of those shimmering 

bubbles to crash to the ground. I am further reminded of the vital importance of sharing 

lived experience and knowledge and of recognizing the labour of this work and the work 

of engaging with the present to queer our collective futures. I am also pulled to explore 

questions of affect and Madness further, the latter of which has affected my experiences 

as both an activist and academic deeply. I will continue to learn and continue to grow as 

a queer killjoy and perpetual activist, guided by the narratives of my participants and the 

experience of engaging in this research.  

 

Concluding Thoughts 
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As I reflect on both this dissertation and my community work over the past 

years, I am drawn back to one of the quotes from Muñoz (2009) that has guided much of 

my work: “[t]he present is not enough. […] The present must be known in relation to the 

alternative temporal and spatial maps provided by a perception of past and future 

affective worlds” (Muñoz, 2009, p. 27). By focusing on the lived experiences of four 

2SLGBTQ+ community activists in this place, supplemented with my personal 

narratives of organizing with Fierté Fredericton Pride, an analysis of provincial 

curriculum, and a brief historicization of organizing in this province, I have challenged 

the erasure and oppression of 2SLGBTQ+ identities, contributions, and histories. 

Further, I have contributed to maps and knowledge necessary to know and to disrupt the 

present, adding to the ever-shifting blueprint we draw on to acknowledge that the 

present is not enough, to create change, and to collectively reimagine and recreate the 

present through collective pedagogical hope and a revolutionary commitment to a 

multiplicity of intersectional, political, queer futures.  
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erasure and creating change. TransCultural Exchange International Conference: 
Create the Future, Massachusetts College of Art and Design, Boston, MA.  

Thorpe, A. (2022, May). Contemporary vulnerabilities: Reflections on social justice 
methodologies [Roundtable Format, Facilitated by Dr. Claire Carter]. Women’s 
And Gender Studies Annual Conference. Virtual – COVID 19.   

Thorpe, A. (2022, May). Queering educational futures: Exploring discourses of 
2SLGBTQ+ erasure in New Brunswick curriculum. Canadian Society for the 
Study of Education Annual Meeting. Virtual – COVID-19.   

Thorpe, A. (2022, April). Queering activist histories and educational futures in 
Fredericton, New Brunswick. American Educational Research Association’s 
Annual Meeting. Virtual – COVID 19.   

Burkholder, C., Thorpe, A., Weaver, B., MacEntee, K., & Mandrona, A. (2022, April). 
Opportunities & challenges to mail-based participatory visual research with 
2SLGBTQ+ Atlantic Canadian youth amidst the COVID-19 pandemic. American 
Educational Research Association’s Annual Meeting.  Virtual – COVID 19.   

https://journals.lib.unb.ca/index.php/antistasis/article/view/24296/28155


 

Thorpe, A. (2021, June). Reflections on the methodologically unresolved [Roundtable 
Format, Facilitated by Dr. Claire Carter]. Qualitatives Conference. University of 
British Columbia, Brescia University, Lakehead University. Virtual – COVID 19.   

Thorpe, A. (2021, June). Queering educational absences: Exploring constructions of 
sexual diversity in schools. Atlantic Education Graduate Student Conference. 
University of New Brunswick, Fredericton, NB. Virtual – COVID 19.   

Thorpe, A. (2021, May). Beyond broken/boundaries. Bio & Psyche: Reading the 
Symptomatic Body in Activism. Rice University, Houston, TX. Virtual – COVID 
19.   

Burkholder, C., MacEntee, K., Mandrona, A., & Thorpe, A. (2021, May). Exploring 
community and activism with 2LGBTQ+ Atlantic Canadian youth amidst Covid-
19 through collage. Canadian Society for the Study of Education Annual Meeting. 
Virtual – COVID 19.   

Burkholder, C., MacEntee, K., Mandrona, A. & Thorpe, A. (2021, April). Exploring art 
and activism with 2LGBTQ+ Atlantic Canadian youth during Covid-19. American 
Educational Research Association’s Annual Meeting.  Virtual – COVID 19.   

Thorpe, A. (2021, March). Queering “sexuality issues”: An exploration of educational 
representation and environment in New Brunswick. GAAP Youth Sexual Health 
Research Symposium. University of Toronto, Toronto, ON. Virtual – COVID-19.  

Burkholder, C. & Thorpe, A. (2020, June). Addressing the erasures of queer histories in 
New Brunswick social studies education through cellphilm method and zine 
production. Gender and Education Association International Conference. 
University of Calgary, Cancelled – COVID-19.  

Thorpe, A. (2020, April). Ta(l)king pride in education. Queer Studies Pre-Conference 
& Scholar Mentorship Program, American Educational Research Association’s 
Annual Meeting. San Francisco, CA, Cancelled – COVID-19.  

Burkholder, C., Thorpe, A. & Hamill, K. (2020, April). Queer-identifying pre-service 
teachers produce DIY media to resist erasures in New Brunswick Social Studies 
curricula. American Educational Research Association’s Annual Meeting. San 
Francisco, CA, Cancelled – COVID-19.  

Thorpe, A. (2019, June). Person or punchline: The construction and erasure of trans 
feminine identities in popular media. Canadian Society for the Study of Education 
Annual Meeting. University of British Columbia, Vancouver, BC. 

Burkholder, C. & Thorpe, A. (2019, June). Resisting and speaking back to historical 
absences: Queer-identifying New Brunswick youth create DIY media to speak 
back to erasures in Social Studies. Canadian Society for the Study of Education 
Annual Meeting. University of British Columbia, Vancouver, BC. 

Burkholder, C. & Thorpe, A. (2019, June). LGBTQIA2S+ youth resistance as 
multiliteracy practice: Cellphilming & zine-making with queer, trans, and non-
binary youth in New Brunswick. Language and Literacy Researchers of Canada 
CSSE Pre-Conference. University of British Columbia, Vancouver, BC. 

Thorpe, A. & Burkholder, C. (2019, April). Queer and non-binary youth speak back to 
their schooling experiences through cellphilms (cellphone + film production).  
New Brunswick Education Research Symposium. University of New Brunswick, 
Fredericton, NB. 



Thorpe, A. (2018, March). Tracing the ever-evolving language of gender identity. 
Moving Trans History Forward. University of Victoria, Victoria, BC. 

Thorpe, A. (2017, June). Training for change: Considering sexual orientation and 
gender identity competencies in teacher education. Atlantic Education Graduate 
Student Conference. University of New Brunswick, Fredericton, NB.   

Thorpe, A. (2017, May). Unwilling or unequipped? A case for mandatory training on 
sexual orientation and gender identity in teacher education. Canadian Society for 
the Study of Education Annual Meeting. Ryerson University, Toronto, ON. 

Thorpe, A. (2016, July). Teaching trans: Using language to unpack the pathologisation 
of gender identity. Atlantic Education Graduate Student Conference. University of 
New Brunswick, Fredericton, NB.   

Thorpe, A. (2016, May). Does it get better? Exploring gendered language and gender 
identity in Canadian postsecondary institutions. Canadian Society for the Study of 
Education Annual Meeting. University of Calgary, Calgary, AB. 

Thorpe, A. (2016, May). The language of student documentation and the erasure of 
gender and sexual minority students on campus. Rouge Forum [Invited]. St. 
Mary’s University, Calgary, AB. 

Thorpe, A. (2016, April). How language and student documentation contribute to the 
erasure of gender diverse students. Annual Graduate Research Conference. 
University of New Brunswick, Fredericton, NB.  

Thorpe, A. (2016, April). From bones to brains: Challenging the historical 
pathologisation of trans bodies. Doing the Body in the Twenty-First Century. 
University of Pittsburgh, Pittsburgh, PA.  

Thorpe, A. (2015, July). Affirming transgender students: Reforming administrative 
services and policy in Canadian universities. Atlantic Education Graduate Student 
Conference. University of New Brunswick, Fredericton, NB.   

ACADEMIC DISTINCTIONS & AWARDS 

Tammy Strong Impact Award for Feminism, Gender, & Sexuality 2023 
Vanier Canada Graduate Scholarship Pandemic Extension Recipient 2020 
Vanier Canada Graduate Scholarship  2017 
SSHRC Joseph-Armand Bombardier Canada Graduate Scholarship (Declined) 2017 
New Brunswick Innovation Foundation SSHRC Achievement (Declined) 2017 
The Lambda Foundation Christian Landry Memorial Award 2017 
New Brunswick Innovation Foundation NBIF Graduate Award 2015 
University of New Brunswick GES Professional Development Award 2015 
New Brunswick Innovation Foundation SSHRC Recommendation Award 2016 
University of New Brunswick President’s Doctoral Scholar Award 2015 
New Brunswick Innovation Foundation Social Innovation Award 2015 
Academic Awards between 2008 – 2012  
National Millennium Scholar, Mount Allison University Bell Scholar, David Beatty 
History Prize, German Departmental Graduate Award, University Leadership Award, 
George J. DeBenedetti Book Prize, Ebbutt Memorial Trust for Religious Studies, Chase-
Oxley Prize in Philosophy  


